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Die Lage der evangelifdyen Rirdhe in Polen. 


Von Lic. Dr. Otto Dibelius, Generaljuperintendent der Kurmart. 


© it nicht gangz-leicht, itber die gegenwartige Lage der Evan- 
gelijcen in Bolen etivas Zuberlajfiges 31 fchreiben. Bei der Hal- 
tung, die Polen nach wie vor gegenitber allem, twas deutfch ift, 
einnimmt, bildet die Grenge eine Scheiderwand, deren trennende 
Kraft faum gu iibertreiben ijt. Mtit den Glaubensbriidern im Often 
unbefangen 3u forrejpondieren, ijt nicht moglich. Denn man mup 
immer darauf gefapt fein, dak die Briefe von der polnifchen Boliget 
geoffnet werden, und jede8 jreimiitige Wort iiber die polnifchen 
Bujtande fann dem Briefichretber zum Verhangnis werden. Wer 
in Polen wohnt, befommt einen Pap nach Deutjehland itberhaupt 
nidt oder nur unter ungebeuren Schwwterigfeiten und Schtfanen. 
Von Deutihland nach Polen zu reijen, iit nicht minder jehwwierig. 
Und ten man gar itber polnijhe Verhaltnijje ab und an etwas 
in der Grejje gefchrieben Hat, wird cinem das Vifum unter allen 
Umijtanden vertweigert, 

So it man auf gedructes Waterial angeiviejen. Und dies 
Material fann immer nur die halbe Wahrheit enthalten. Gang 
felten einmal hat man Gelegenbeit, jemanden gu jprecdjen, der die 
Dinge aus cigener Wnjdauung fennt, und der Cingelheiten tn un- 
gefeymintter Deutlicdhfeit ergahlen fann. 


Qiunddhft muk daran erinnert werden, dah eS in Polen bier 
proteftantifde Rirchen grt. 

Die eine, dic polnijd reformierte, fcjeidet fitr die VBetradtung 
aus. Gie zablt 10,000 Seelen und eine Sandvoll Paftoren. Yr- 
gendiwelde Bedeutung fonmmt thr nicht gu. Mur dafiir ijt fie ein 
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_Tehrreidhes Beijpiel, da} der Groteftantismus fic) in Polen nit 
halten fan, wenn er fic) gegenitber der fatholijch-polnijden Slut 
nur durd) die Ronfeffion, nicht auch durch Mationalitat und Ytutter- 
fprache unterfdeidet. Die reformierte Kirdhe in Polen ijt immer 
rein polnijher Bunge gewejen. Cinjt hatte fie groBe Bedeutung 
Newt ift fie ein Flaglider Schatten ihrer einftigen Grobe. Bet den 
vielen Mifdehen fiegt eben immer Ddiejenige Konfeffion, die im 
Lande die Situation beberrjcht. 

Unter den drei itbrigen Rirchen ift die Eleinjte die Rirde angs- 
burgijden und helvetijden Befeuntnijfes im vormals sjterretchijdhen 
LandeSteil. ES ift die Kirde D. BocklerS, de$ hHochverdienten und 
weltbefannten eiters der ebangelifden Wnftalten in Stanislaus. 


Dieje Kirche mag gegentwartig 70,000 gablen. Site lebt und ar-— 


beitet in den denfbar einfachjten, ja armlichjten Verhaltnijjen. Wher 
fie halt trew 3u ibrem Glauben. C8 ijt viel Ernjt und viel Gegen 
in ihrer Wrbeit. 

So bleiben die betdDen Rirchen iibrig, die fiir die Zufunft des 
Proteftantismus in Polen enticheidende Bedeutung haben: die Iuthe- 
rijdje Kirde im ehemals ruffifehen LandeSteil, dem fog. Nongrep- 
Polen, und dite evangelijd-unierte Kirde im ehemals preupifden 
Tetlgebiet, den fritheren Provingen Pofen und Wejipreugen. Die 
Lutheraner werden gefithrt von ihrem Generalfuperintendenten D. 
Sulius Burfee. Die Evangelijcdh-Unierten unterftehen dem General- 
juperintendent D. Blau in Pojen. 

Beide Kircdhen find nach ibrer gangen Vergangenheit von deut- 
feher Art und deuticher Bunge. Der Proteftanti$smus in Ofteuropa 


beruht iberhaupt im twefentlichen auf dem Derutihtum der Nolo- | 


niften, die bon der Oder her nach Often vorgedrungen find, 3. LZ. 
bis inS Wolgagebtet hinein. Sie haben das dde Land unter den 
Briig genommen und itberall einen bejdhetdenen Wobhlftand gejcaj- 
fen. Nbr foftbarjtes Befigtumt aber, da8 fie mitbrachten, war u- 
therS Bibel und Luthers Matechtsmus. Wo die deutjdhen Bauern 
daS Feld bebauten, da erhob fich cine evangelifhe Kirdhe Lutheri- 
jen Geprages. Und wo das Land im Sabre 1817, als die Union 
geftiftet twurde, gu Breugen gebdrte, da find die lutherijden Ge- 
meinden, ohne an ihrer Cigenart etivas 3u andern, in dite Union 
Hinemngeqangen. 

olir die Tutherijche Mirde in Kongreb-Polen Hat fic) die Lage 


erft berandert, feit D. Burjdhe am Regiment ijt. Wueh Burfdje ift — 


jeiner Wbjtammung mach Deutfher. Wher er hat fein Deutfhtum 
abgejdiittelt. Cr fteht auf dem Standpunft: jo lange lutherifch 
und deutid) in Ojteuropa gleicbedentend ijt, fann da8 Luthertum 
feine Sufunft haben. Wm wenigften in Polen. Man miijje polni- 
jeer jem als die Polen. Man ditrfe fich an polnijdem Nationalis- 


Die Lage der evang. Kirde in Polen. 323 


mus bon den radifaljten Seipjpornen nicht iiberfliigeln lajjen. Dann 
iwitrden die Tore auffpringen und da$ Luthertum werde gewaltige 
gyort{dhritte machen. Wenn man e8 jo hort, mocht’s letdlic) feheinen! 
Mur eine Keinigfeit wird dabei vergefjen — die Weinigfeit nam- 
Tih, Die borhin angedeutet tworden ijt: dak mit dem Gortfall der 
nationalen Sdeidewand die fonjfeffionelle Minderheit langjam, aber 
ficher ahrem Zod entgegengeht — e8 fei denn, dah fie irgendwo 
jonjt in der Welt einen ftarfen Stiigpunft findet. Go lange der 
~ Nutheraner deutid fpridjt und der Katholif polnijd, fommen feine 
Mijdhehen guftande. Der deutfehe Bauer jagt 3u jeinem Gobhn: Dak 
du mir feine Bolnijdhe ins Haus bringft!” Und jo bHeiratet, der 
Deutjdhe eine Deutjche und betwahrt jo fiir die fommmende Genera- 
tion den Glauben der Vater. Wo die Sprachen feine Sdheidemand 
mehr bilden, fommen die Wtijdhehen. Schon heute find in Burfdhes 
eigener Rirde in Warjchau drei Viertel aller eingejegneten Chen 
Mifchehen! Und nach der alten Erfahrung, die fiir die ganze Welt 
gilt, gewinnt Ddiejenige Nonfeffion die Minder, die die WAtmofphare 
deS Landes bebherrjcht. Wus den Ntifdehen, die Burjdje eingefeqnet, 
fommen gang iibermiegend fatholijdhe Kinder. Seine Politif be- 
Deutet den Selbjtmord des Luthertums in Polen. 

Wie aber fommt der Vithrer einer Nirde dagu, diejen Gelbjt- 
mord 3u propagieren? Das piychologijche Natfel Loft fich nur dann, 
wenn man begriffen hat, dag D. Sulius Burfce eben nicht in erfter 
Linie KRirdhenmann, jondern nationaler Politifer ijt. Die lutherijde . 
Rirde ijt feine Viebe — aber bheiper noch und groper ijt feine Liebe 
zur polnijcen Itation! Obne Hemmung und Sfrupel tritt er m 
der nationalijtijden Bewegung PolenS in den BVordergrund, auch 
two das Verhalten der Polen offenfundig wider Recht und Gerechtig- 
feit ftreitet. Unbvergeffen ift der Mufruf, den er in den Tagen der 
oftpreugijfdhen Whitimmaung an die Majuren in Ojtpreufen gerichtet 
hat: fie follten endlich da8 Noch der ,,frechen Preuben” abjdiitteln 
und nad Polen fommen in das Land der Freiheit und der Tole- 
ranz! Burjcee gehdrt 3um VBorjtand des polnijcen Wejtmarfen- 
pereing. Er hat an [eitender Stelle den Wufruf des Weftmarfen- 
pereins unterfdrieben, der mit ditrren Worten erflart: Oftpreupen, 
Sehlefien und ein Stiteé bon Brandenburg muiften noc) fiir den 
polnifden Staat erobert werden! *iir diefe nationale Biele ijt im 
jedeS Mittel recht. Slir dieje polnijd-nationalen Biele opfert er 
feine eigene Rirde! 

Denn nicht nur duferlich, fondern auch tnnerlic) bedeutet feine 
Politif den Selbjtmord. Mtan denfe nur an die Wusbildiung der 
Paftoren! Friiher jtudierten fie in Dorpat, wo lutherijde Theologie 
in deutidher Sprache gelehrt wurde. Damit ijt es porbet. Dorpat 
liegt auper. Gandes und rift feine deutfche Univerfitat mehr. Bus 
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Deuticdhe Reich aber will Burfche feine jungen Theologen nicht jchit- 
fen. Go hat er eine eigene theologijche Safultat polnijdher Sunge 
in Warfdhau aufgetan. Wiederum: wenn man eS fo Hort, modjt’s 
leidlich fcheinen! Uber wie will man protejtantijde Zheologie in 
polnijcdher Sprache Iehren? Wuf der gangen Welt mag eS 150 pro- 
teftanti{de TSheologen polnijher Bunge geben. Man ftelle fich vor: 
e8 wird einem Yerleger gugemutet, ein theologijdes Buch in polnt- 


jer Sprache gu drucen, wenn im bejten Fall — namlid, wenn — 


alle Menfden daS Buch faufen, dte dafiir irgend in rage fom- 
men — 150 Cremplare abgejekt werden fornnen! Cine proteftan- 
tijeh-polnijche theologijcdhe Literatur gibt eS nicht und fann es nicht 
geben! Entweder miijjen die Brofelforen ihren Studenten im Rol- 
leq diftieren, mas fie nachber auSsmwendig lernen jollen. Oder aber: 
fie mitjjen theologijce Literatur in einer andern Spracje lejen. Dieje 
andre Sprache fann nur die deutiche fein, jo lange die Gemeinden 
nod) ganz itberwiegend aus deutichen Gemeindegliedern beftehen. 
Will man aljo da8 Studium der deutjchen Cheologie Hindern, fo 
finft da geiftige Niveau der Iutherifchen Geijtlichen in Bolen in 
die Tiejfe. Ganz 3u fchweigen davon, dak eine jo fleine Kirche, die 
jich freimwiflig ijoliert, feinen Zujammenbang befommt mit den gro- 
Ben Wrbeiten der WXeuperen und der Nnneren Wijjion, ohne deren 
Berrichtusg eine Kirche nun einmal nicht leben fain! 

Wher fiir das alles muff Serrn D. Qulins Burjce die Ver- 
antwortung iiberlajjen bleiben. Gegentwartig fteht e8 jo, dah die 
lutherijcen Gemeinden in Bolen in ihrer Mtebhrbheit deutch find, 
dak aber von den Geiftlichen die grofere Halfte unter Burjdes 
mibrung ihr Deutichtum abgejdhiittelt hat. -Burjhes Kirchenpolitif 
findet tetliwetje entichiedenen Widerftand. Cine Beitlang fechien es 
jo, alS twolle der Gedanfe fejten Yup faffen, eine lutherijcdhe Bret- 
fire in Polen 3u griinden und dadiurch wenig{tens einen Teil der 
Gemeinden der Hihrung VBurjches gu entreiken. Yamentlich Baftor 
Otto Engel bon der Wiseonjin-Gynode hat diefen Gedanfen propa- 
giert. Vielleicht ware der Gedanfe auch aur Wasfithrung gefommen, 
wenn die boje Beit der Snflation noch Langer gedanert hatte. Sekt 
aber bedeutet der amerifantihe Dollar auch fitr Polen nicht mebr 
biel. Da die Gemeinden gu fletn und mirtihaftlich 3u fdhwach jind, 
um etn eigenes fretes Sirchentvefen mit einem Sedlage aufbauen 
gu fornnen, wird e8 nod) anf lange Hinaus bei der jekigen Organi- 
jation verbleiben. Geine Sufunft jicht Biurfehe in den ehemals 
deutfchen und odjterreichtjhen Gebieten. Hier geht er ritcéfichtslos 
bor. Wo er irgend fann, fammelt er die polnifch redenden Bro- 
teftanten in Pojen und Wejtpreugen, aber auch im Galigten, 3u 
polnijd-lutherijhen Gemeinden’| — oder, wie er aus durchjichtigen 
Griinden Leber fagt: 3u polni}ch-ebangelijcen Gemeinden —, die 
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er jeiner Kirche angliedert. Selbjtver|tandlich wird den Evangelijc- 
Unierten ein abnlihes Vorgehen in Nongref-Polen nicht gejtattet. 
Das tollfte Stiice ijt der Raub des Paulinums in Pofen fiir Bur- 
{hes polnifd-lutherijcen Verein. Doc) davon foll zum Shlug noch 
die Rede fein! ee 

Die evangelijd-unierte Kirche in Pojen und Wejtpreupen ringt 
deriveilen fewer um ihre Eriftenz. WIS der Krieg fein Ende fand, 
gablte dteje Kirche 1,200,000 Seelen mit mehr als 400 Geijt- 
Tichen. Unter dem Druc der polniicen WXus8meifungen find dieje 
Siffern unendlich herinter gegangen. ©8 mogen heute noc) 400,000 
Gemeindeglieder jein und vielletht 275 Geiftlighe. Die Ergangung 
des ‘BfarrerjtandeS gehdrt gu den fehwerjten Sorgen diejer Rirde. 
Die deutiche Bevolferung in den Stadten ijt degimiert. Die Land- 
bevolferung hat fetne Schulen mehr. Mit brutaler Mitcefichtslofig- 
feit jind itberall die deutiden Schulen gefchlojjen worden, Die Kin- 
der follen fatholijche Schulen unter fatholifchen ehrern befuchen. 
Cin Hoberes Schulwejen deutjcher Xrt befteht faim nocd. Wie foll 
die Landbevolferung ihren Schulfindern eine Hohere Bildung guteil 
werden Lajjen? Die Kinder im WauSland ergziehen gu lajjen, ift ver- 
boten. Unter diejen Umitanden ift eS jeter ein Winder zu nennen, 
dag iberhaupt noc) Hier und da junge Leute da8 Wbiturienten- 
eramen machen und fic) dent Studtum der Theologie widmen -fon- 
nen. Der Buzug von auperhalb wird unmodglic) gemacht. Seit 
1918 ijt eS feinem auslandijcen jungen Theologen gejtattet wor- 
den, nacy Polen zu fommen, dort da8 Staatsbiirgerrecht gu ertwer- 
ben und alS Bajtor in den Dienft einer ebvangelijden Gemeinde 
zu treten. Go jemilgt der Bfarrerjtand der evangelijch-unierten 
SKirde fangjam dabin. Wo eimmal eine junge Kraft mit frifcer 
Hreudigfeit fich regt, wird fie ausgetwiefen. Das Durchfehnittsalter 
deS Gaftorenftandes wird immer Hoher. Wenn die Dinge fic) nit 
andern, wird die evangelijfd-unierte Kirde in Polen bald nar 
nod) Geiftlide im graten Haar ihr eigen nennen — wnd Zwar' 
Geiftlidje, die durd) die ewigen Sdhifanen der polnijden Behorden 
mirbe geworden find und im beften Fall till das Krenz tragen, das 
niemand von ifren Schultern nimimt, 

Die firchlide Verjorgung der zujammengefcmolzenen Gemein- 
den ijt jebwer. Die Entfernungen waren in Pojen und Wejtprenper 
don zur deutjden Beit fehr groh. Das Land ift verhaltnismapig 
diinn befiedelt. Und dieje verjtreute Bevsilferung tft in ihrer Mebhr- 
heit fatholifh. Die evangelijden Gemeindeglieder Hatten tmmer 
jtundentveite Wege gur Kirche. Yekt muh der Pfarrer in der Regel 
atoei, drei, ja vier Kirch{ptele gujammen verivalten. Damit find die 
Entfernungen vielfacy ungeheuerlich grof; getworden. Cs ijt feine 
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Rieinigfeit, unter jolchen Verbhaltnijjen die Kinder gum Nonfirman- 
dDenunterridt 3u befommen und die Gottesdienfte einigermafen re- 
gelmabig 3u balten! ‘ 

Se femerer aber die Verhaltnifje find, umfo treuer ftehen die 
Gemeinden gujammen. Wo der Pajtor nicht fommen fann, halten 
die Gemeindeglieder felbft ihren NKindergottesdienft. Wo fein evan- 
gelijcher Lehrer weit und breit mebr ift, finden fic) Laienfrafte, die, 
fo gut fte e8 bermtogen, Neligionsunterricht halten. Wuch Gottes- 
dienjte werden von Laten veranftaltet. Und fommt der Bfarrer ein- 
mal — jo ift da8 ein Seft fiir die gange Gemeinde, und niemand 
feblt im Gotteshaus! Das firchliche Leben im Ojten nabm jechon 
immer cine MuS8nahmejtelle innerhalb der deutichen Rirden ein. 
Sekt ijt die Treue der evangelijchen Gemeinden in Polen etn rveit- 
Hin leuchtende3 Vorbild fiir den gefamten deutjcdhen PBrotejtantismus 
gerporden! 

Wher fehwer, bitter fchwer ijt die Breudigfeit 3u bewabhren! 
Man macht jich in andern Vandern der Welt faum einen Begriff 
davon, twas eS heipt, inter taglihen Schifanen und BVergeraltt- 
gungen jein eben fithren 3u miiffen! Sortwabrend werden Sibun- 
gen und Verfammlungen verboten oder gejtirt. Cingaben an die 
Behodrde werden nicht beantwortet. Gegen Xusmeifungen, gegen die 
Wegnahme de$ Cigentums gibt e8 feine WppellationSmoiglichfeit. 
Die evangeltjdh-deutfehe Bevilferung ijt rechtlos und fdhublos. 

Nur einige Beifptele! Cin eben ausgerwiejener Pajtor erzahlt 
liber die Arbeit an der Vugend in jeiner Gemeinde von 3000 Gee- 
Ten folgendes: 

»t der Stadt ijt etn jtarfer evangelijcher firdlider Bung- 
mannerbverein. Er hat einen Blajerchor, in dem auch Scbhitler mit- 


wirfen. Emes Tages werden dieje Schitler ans der Schulflajje dirch - 


einen Schumann fortgeholt sur Wache und dort einzeln — einige 
fogar itber cine Stunde lang — verbhort: Wer ihnen das Ynftru- 
ment geqeben? Weffen Cigentum e8 jei? Wer fie unterridte? Was 
fie bliejen? ujw. Sum Schlup wird ihnen befoblen, die Snftrumente 
unt dret Uhr auf der Polizettwache abguliefern. Mur dent energi- 
jen Cinfchreiten de8 Reftors gelang e3, dies 3u verhindern. Man 
hatte jonft dite wertvollen Snitrumente nicht wieder 3u feben be- 
fommen. Gite wurden jet im Nonfirmandenjaal ausgeftellt, wo 
Jie der. Biirgermeifter und der Oberwachtmeifter im Beifett von 
Witgliedern des Gemeindefirchenrats bejichtigten. 

WIS der Vungmannerverein, der neben der BVertiefung durd 
Vibelbejprechitunden auch Literatur pfleat, im Konfirmandenfjaal 
Schillers ,Tell” mit verteilten Rollen las, wurde dretaal iw der 
Saal gefhoffen. Die Tater wurden von der Polized nie ermittelt. 

Die Weihnadtsfeter des Vereins, auf der die Weihinachtsfzene 


Die Lage der evang. Kirche in Polen. 327 


aus Wildenbruds Heinrich und Heinridhs Gejfehlecht” aufgefiihrt 
wurde, war unter polizeilider Wufficht, und als dic jugendlicen 
Darjteller ihre woblgelungene Vorfiihrung auf einem Wbhend der 
ebangelijden Srauenhilfe wiederholten — bet der Seter de8 Sung- 
mannerberein$ haben nad) dortiger Gitte namlid) nur die Manner 
der Gemeinde Sutritt — wurde der Paftor gur Rechenfehaft gezo- 
gen, und der Lert de$ Stiickes gu einer nadtraglicen Pritfung ein- 
gezogen. — smmer ivieder twourden Vitglieder de8 Vereins poli- 
Zetlich 3 Brotofoll vernommen iiber die Veranjtaltungen und %b- 
gwedungen. Befonders wurden die monatlich ibliden Nacdhtansfliige 
bet Vollmond unterfagt. 

WIS die Blajer von einem Fefte der evangelifden Sungmad- 
denbereine, daS in einem der Dorfer jtattgefunden hatte, auf Lei- 
tertwagen in der Dunfelheit zuriicffubren, wurden fie mit Strapen- 
fot berorfen; ja, eS ging fogar dem Bajtor nicht anders, der mit 
jeiner Grau und den Diafontfjen in einem offenen Wagen denjelben 
Weg heimfubr. Che der Weftmarfenverein (cf. Brurjde!) mit fei- 
ner Hebe daS BVolf vergiftete, bezeigten die Ratholifen jener Ge: 
gend auch dem ebvangelijcdhen Bfarrer Wehtung und Gruf. 

Wut etme der noch fajt vollig evangelifchen Dorfer befteht ein 
Sungmaddenverein. Die Leitung hatte 3uerjt die deutjche Lehrerin, 
dann die von der Gemeinde angejtellte Gemeindebhelferin. Plogltch 
verbot der NreiSjchulinjpeftor — der gar nicht die Berechtiqung 
dagu hatte —, dafR der Verein fic) in der Schulflafje verfammelte ; 
gleich3citig dbrohte er der bdeutfden Lehrerin mit fofortiger dijgt- 
plinarifder’ Cntlajjung, wenn fie fich noch weiter an den Veranjtal- 
tungen de8 Bereins beteiligte. Derjelbe Rreisjchulinjipeftor hatte 
auf der lIebten Lehrertagung feinen Lehrern und Lehrerinnen — 
alfo auc) der fo bedrohten! —- energifch 3ur Bflicht gemacht, fic 
um dte fcéulentlafjene Sugend ibrer Orte 3u fitmmern! 

Der Verein ging aljo bet feiner nachjten Bujammenfunft tn 
ein Gauernhaus. Hier ericien jofort der Gemeindevorjteher des 
Ortes — natiirlich einer der wentgen dort jebt eingezogenen ‘Bo- 
fen — und berbot die Verfammhng %2n Tage darauf lieR er 
die jungen Wadden, die gu dem Verein gebhdrten, eingeln durch 
den Gendarnten protofollarijd vernehmen. Ytatiirlich erreichte er, 
was er wollte: eine jtarfe Cinjchiichterung der Wadden, die fich 
jolden Unannehmlicfeiten nicht wieder ausfeken wollten. W138 der 
Gemeindefirdenrat gegen thn und den Kreisfchulinjpeftor BVBejdhwerde 
fithrte, rachte er fich an den Dorfbewohnern durch allerlet Strajen,, 
die er ihnen auferlegte wegen nichtiger, durcd) Spigelet oder WUWnge- 
beret hervorgezgogener Verjtoke, wegen der Teilnahme an der Be- 
erdigung eines diphtheriefranfen Nindes uf. Ciner Familie ver- 
fagte er die Cinretfeerlaubnts fitr die Minder, die gu einem Yami- 
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lienfejt aus Deutfchland fommen wollten, weil der Sungfrauenver- 
ein fic) in ihrem Sauje verjammelt hatte! — Wut get andern 
Dorfern ging e8 abnlic) mit den evangelijchen Sungfrauenvereinen. 

Wud) die Sonntagsfhule unterjagte der Gemeindevorjteher. Es 
gehoren gu diefer Schule 58 evangelijde Schulfinder, die 8 bis 15 
Rilometer bom Kircdort entfernt wobhnen. : 

_ Endlich wurde der Legte Schlag gegen die Gemeinde gefiithrt: 
der Paftor wurde ansgewiejen!” | 

Die Frage der Kirdenverfaffung ijt in den fieben Sabhren, die 
feit dem Cinmarjcdh der Polen verflojjen jind, feinen Schritt vor- 
warts gefommen. Die Nirce hatte fich eine Ytotverfajjung gegeben. 
Der polnijche Staat hat fie nicht anerfannt. Die Kirche hat Synoden 
gehalten. Der Staat hat von ihren Bejchliijjien feine Yotiz genom- 
men. Verhandlungen mit dem Cvangelijchen Oberfircdenrat in Ber- 
lin find gefithrt worden. Brotofolle des freundjchaftlichjten Cinver- 
nehmens find von betden Seiten untergetchnet worden. Wher jobald 
e3 gu ent}dheidenden Taten fontmen follte, zogen fic) die Bolen 3u- 
riicl und waren nicht mehr 3u fprechen. ‘ 

Rechtlich jehmebt damit das ganze Leben der evangelifd-unter- 
ten Mire in der Luft. Die Polen wollen fich nicht durch irgend- 
welde neue redjtliche Ordnungen die Sande binden lafjen. Sie 
wollen retheit haben fiir jede Willfiir, die Thnen in den Sinn 
fommt. Sir Bolen charafterijtijc itt por allem, da der polnijche 
Staat jamtliche Rechte in Wnipruch ntmmt, die der preupifche Staat 
frither gegeniiber der Kirche gebabt bat, dak er aber nidt daran 
denft, auch nur eine eingige der Pflichten gu erfiillen, die in jedem 
gefittetern Land die jelbjtverftandlicde olge jolder Mechte bilden. 
Cr bejchlagnahmt mimnter firchliches Cigentum. Cr nimmt die Be- 
ftatigung aller firchlichen Bejchlitije und Gefege in Wnjpruch. Wher 
wenn e§ an das Vegahlen geht, jo guckt er die Aehfeln. Cr zablt 
an die fatholijche Mirde. Er zahlt auch an Serrn D. Sulius Burjde. 
Wher an die evangelifch-nierte Mirche gabhlt er nicht! 

Vom Standpunft der epangeltjch-unterten Kirche jelbjt freilidh 
ift Die Lage vollig geflart. Gie erfennt denpolnijehen Staat in 
Denjenigen Recjten an, die der Staat fitr fic) mim einmal fordern 
mug. Wher fie nintmt fitr fic) das Selbjtbejtimmumgsredht in WXn- 
fpruch, da8 der befannte Mtinoritaten-Gehugvertrag ausdriidlic&) ga- 
rantiert hat. Sie betrachtet ihre Verfafhingsbefdliiffe als giiltig. 
Sie betrachtet fich nach wie vor als Ntitglied der unierten Ntutter- 
firde, die Heute Preufen, Danzig, Memel und Polen umfapt. Sie 
hat, was Dre Verpflichtungen gegeniitber dem polnifdhen Staat 
anlangt, ein, vollig fretes Gelvtijen. Peinlich und angjtlich achtet 
fie darauf, dak ibr firchliches Leben frei bleibt bon jedem poli- 
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tijden Cinjdhlag und von jeder irgendiwie unfreundliden Stimmung 
gegeniiber dem polnifden Staat. Sie predigt ihren Gemeindeglie- 
dern Hom. 13: ,,Sedermann fei untertan der Obrigfeit, die Ge- 
walt itber ifn hat!” Wher fie verlangt, dafs fie aufgrund ibrer 
foyalen Saltung Breibheit befomme fiir ihr inneres firdlides eben! 

Wie eS um dteje Sreiheit beftellt ijt, hat fitr die ganze Welt 
auf neue der Fall deS Paulinums in Pofen offenbar gemadt. 

wim Sabre 1839 hatte Graf Leopold Sedlnikfy, der Sitr{tbiichof 
von Breslau, fein bifchdfliches Wimt niedergelegt, weil er an der 
Lehre der fatholijchen Rirche irre getworden war. Cinige Sabre 
fpater trat er in aller orm 3um evangelijdhen Glauben itber. 
Und nun ftellte er einen grofen Teil jeines Vermsdgens dem Ben- 
tralausjdup fiir Snnere Weiifion gur Verfiigung mit der Beftim- 
_ mung, eine evangelijcdhe Ergiehungsanftalt 3u gritnden, in der na- 
ben im Geift de8 AWpoftelS Paulus ergogen und namentlicd fiir 
das getitlihe Wimt vorbereitet twerden follten. Die Mittel erlaub- 
ten eS, nicht nur in Berlin eine folde Wnijtalt 3u unterbalten, jon- 
dern auch in Danzig und in Pofen. Nach der Revolution gewann 
diejes ,PBaulinum” naturgentag fiir die anierte Mirdhe in Bolen 
ganz bejondere Bedeutung. Hier fonnte jie hoffen, mwenigitens einen 
fleinen Teil deS Machwuchjes fitr das qeijtliche Wint in der unier- 
ten Rircde berangubilden. ‘Eben deshalb war die Anjtalt forwobh! 
dem polnichen Staat wie auc) D. Burfche ein Dorn im Wuge. 

Man bejchloz, die Wnjtalt swangSsweije gu Liquidieren. Der 
Vorjtand protejtierte. Cr hatte mit den Herren des Liquidations- 
amt$ eine Unterredung, und diefe erflarten, dak eine Bejchlagnabme 
in der Tat ausgefchlofjen fein mitjje, da e8 jich um firchlices Cigen- 
tum hanbdele. 

Das war im Sabre 1921. Drei Yabhre lang hatte man Rube 
— bis D. Burides polnifch-evangelijder Verein und feine polntjch- 
evangeltjdhe Gemeinde in PBojen an die Oeffentlicfeit traten! Vest 
verdffentlicte ploglic) das LiquidattonSamt eine YWufforderung, 
Raufangebote auf da8 Parulinum eingureiden. Cs fand fic) nur 
ein eingiger freitwilliger Naujfer. Und das war der Landesperband 
fiir Snnere Mtiffion in Polen, der berett war, durch) formellen auf 
deS Gebaudes der ganzen Gache eine neue Grundlage und einen 
neuen RechtStitel gu geben. Das aber war nicht die Wletnung der 
Polen! Da fich jonjt fein Naufer fand, wurde der polnijdh-Lutbhe- 
rife Pfarrer Manitius in Pojen durch etn amtlices Sehreiben 
De8 LiquidationSamtes aufgefordert, dafitr 3 jorgen, dah fich die 
polnijd-evangelijde Gemeinde oder der polnt}ch-evangelijdhe Verein 
um dics Grundftiice betwerbe. Der polnijdj-evangelijde Verein tat, 
wie ibm gebeifen war. Er bot fitr da8 Grunodjtiicl, das amtlich 
auf 57,300 Dollars gefchakt wurde, 6800 Dollars. Sir diefen 
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Preis erteilte daS Liquidationsamt feime Sujtimmung,. D. Sulius 
Burfdee hatte ein Cigentum der evangelifd-unierten Kirde fiir etwa 
ein Bebhntel de8 tatfachliden Wertes an fich gebracht! 

Der Zentralausfdhugz fitr Snnere Miffion erhob fofort Protejt 
bei dem deutid-polnijden Schiedsgeridt, daS in Paris tagte. Wm 
A, Marz 1925 befehloR da8 Schiedsgerict: dem polnijden Staat 
wird aufgegeben, fic) jeder Verfitgung iiber da3 Paulinum in Pofen 
au enthalten. Unter dem 5. Mtarg Lek da8 Liquidationsamt dem 
Paulinum eine Verfiigung zugehen, daB in der YXnjtalt innerhalb 
pon fieben Tagen eine Mtagijtratsfommiffion erjcéheinen werde, um 
das itbergebene Wrotofoll gu vollgiehen, und dak binnen mweiteren 
zehn Tagen da8 Paulinum gerdumt fein mitffe, widrigenfalls man 
die Bewohner durch den Gerichtsvollzteher auf die Strage jegen 
laffen werde. Mm 12. Marz erfcien in der Tat die Rommifjion — 
und givar ohne vorberige Wnmeldung Gite nahbm das Snventar 
auf und entfernte fich toteder. 

Dabet ijt e8 vorlaufig geblieben. Suriftijeh gehort nunmebhr 
da8 Paulinum dem polnijcj-evangelijdhen Verein. Nur hat man 
e8 nod) nicht gewagt, die evangelijch-unterte Rirche gewaltjam auf 
die Strape gu feben. Das aber fann munmebhr jeden Wagenblict 
erfolgen. 

Diefen unerhorten Vorgangen gegeniiber ijt die Welt nicht ftil 
geblieben. 8 find Brotejte aus den verjchiedenjten Landern bet 
dem polnijdhen Staat eingegangen, und e8 ware dringend wiin- 
{ehenStwert, wenn jolche Brotefte auch weiterhin in groker Babl 
fommen twitrden. ©8 hat fich gegeigt, dak die Bolen nicht gang 
unempfindlich find gegen die Stinumung der Welt gegeniiber ihrem 
Staat. Gie fonnen auch dagegen nicht gleichgitltig jein. Denn die 
polnijchen Finangen find itbel. Und Branfreich, daS bisher immer 
gebolfen bat, figt jelbjt bis itber die Ohren in Schulden. ES ware 
jehr danfenSiwert, wenn die givilifierte Welt den Bole immer 
wieder Zeigte, dak man e8 als einen Nulturftaat nicht betradhten 
fann, jo lange nicht die elementarjten Sorderiungen des Wnftands 
und der Gerechtigfeit gegenitber einer chriftliden Rircde erfitllt 
werden! 

Die evangelijd-unierte Kirche in Polen aber wird daran ge- 
denfer, daB e8 nicht das erjte Mal ift, dak das Evangelium von 
polnifdher Brutalitat vergewaltigt worden ift! Manche Gemeinden 
de8 Oitens fithren in ihrem Wappen nod heute einen Palmbaum, 
defjen Nrone niedergebeugt ift. Mm Rande jteht die Umjdjrift: 
jupprejja rejurgo! — itch werde unterdritdt, aber ich richte mich 
wieder auf! Das Hat fic) im 17. und 18. Jahrhundert bewabrt. 
C$ wird aud) mit Gottes Hilfe im 20. Jahrhundert bon neuen 
gur Wahrheit werden! 
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Der Meuproteftantismus. 


Seine Entitehung, feine Grundlehren und feine 
pringipielle geijtesgefichtlide Cigenart. 
Von Prof. Or. H. Griibmader. 
kb 

Stirdenbegriff und Lebensideal des Nenproteftantismus. 

Slir Urehrijtentum und Reformation ijt dié Rirde fein Ge- 
bilde menjchlider Maturgemeinfdaft oder menfhlid) fogialen Bu- 
fammenjfchlujjes, jondern eine durd) die fupranatural-gejdichtlice 
Offeubarung in Chriftus hervorgerufene Sddpfung. 

Sie ijt das fogziale Broduft der Seilsgejdhicte und tragt dDarum 
ebenjo tie diefe jupranatural-gefdhicdtlide Bitge. ASnfolgedefjen be- 
fteht gwijcen ihr und der Welt nicht mur ein Unterfdied, fondern 
ein Gegenjak; fie ijt die Wnjtalt des Heils, in der Vergebung der 
Siinde, Leben und Seligfeit der unbeiligen und vergangliden Welt 
dargeboten wird. Dieje urchrijtlide religidsgejdhictlide Wuffaffung 
der Kirche wird im RKatholizismus mit einem rechtlich hierardhifden 
Organismus fo eng verbunden, day man nur durd diejfen mit 
dem geijtlichen Wejen der Kirche verbunden werden fann. Luthers 
‘eijtung befteht nun darin, dak er diefe aus einem gittlidjen Rir- 
chenrecht hergeleiteten Wejensmerfmale der Rirde ftreidht, aber dureb- 
aus an den urchriftlicen gefchichtlichen fupranaturalen teltgegqen- 
fablichen Mterfmalen der Kirche fetthalt. itr den Witproteftantismus 
ift die Kirde die fpeszifijdhe Sozialform das Chriftentums als fupra- 
naturales Produft der Heilsgqefdidjte im Gegenfas zur fiindigen 
Welt. Jn diefem Sinn Halt Lather an ifr unter Ausfheidung der 
redtlidien Merfmale des Fatholijden Kirdhenbeqriffes feft. 

Diejen urchrijtlich-reformatorijdhen Begriff der RNirche gejftaltet 
Gant vollig um ,,Gin ethijehes gemeines Wefen unter der gottlicjen 
moralijden Gejeggebung ijt eine Nirche.” Wis der gottgejtifteten, - 
in der Gejchichte erwachjenen, religidfen Gemeinfchaft wird ein fitt- 
ih handelnder verniinftiger Verein bon Wenjden. Diefe Kantefdjen 
®edanfengange wirfen in der Ritfehlfchen Ergangung des altprote- 
jtantijdhen Rircenbegriffes nach. C8 mare unrecht dieje einfach mit 
dem Rantichen gu identifizieren, denn wahrend Kant die metaphy- 
fiih-gefhidtliden Bitge im Rirchenbegriff einfach ftretcht, {chiebt 
fie NitiGhl nur gurité, macht allerdings das praftijd-fittlide Be- 
fennen git einem notwendigen Beftandteil der Rirde. Snfolgedejfen 
ift NitfehlS Rirchenbegriff erjt tm Uebergang gum neuprote}tanti- 
jchen befindlich. Bet Kant wird die Kirde durd) eine geitlofe na- 
tionale, nad) Tugendgefeben ethifdh handelnde Gemeinfdaft erfest, 
in der Ritielfdhen Thevlogic dire) cine foldje nur ergangt. 
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wn voller Rlarheit fordert dagegen Mothe die WXufgabe der firc)- 
lichen Gejtalt de8 Chriftentums: ,Das Chrijtentum geht jegt mwefent- 
lich darauf aus, fic) tmmer vollftandiger gu verweltlichen, d. b. ficG 
bon der firdlicen Sorm, die eS bei feinem Cintritt in die Welt 
anlegen mute, gu entfleiden, und die allgemein menjcliche, die an 
fich jittliche ebenSgeftalt angutun.” Das Chrijtentum joll mithin 
die fpesififdhe Sozialjorm der Kirche ablegen und in die allgemein 
fittliche de8 RNulturftaates iibergehen. Der Dualismus von Kirche 
und Staat joll aufhdren und gwar dadurdh, dak der Staat die Kirche 
einfach in fic) aufnimmt. Sn diefen Gedanfengangen folgt Rothe 
Hegel, der jeinerfeitS wieder den antifen StaatSgedanfen erneuert 
hatte. Denn im antifen Staat ijt auch die Religion geborgen, eS 
gibt neben ibm feine jpegifijch-religisje Gozialform. Snfolgedejjen 
gilt: Gn Rothes neuproteftantijdem Crjab der Kirde durdy den 
Staat erfolgt cin Midgang in die vordriftlide Neligionsge/dhidte, 
in welder vielfac) religidfe Gemeinfdaft und Staat zujammenfallt. 

Sm Meuproteftantismus macht fich aber auch etn andrer Crjab- 
berfuch fiir die Kirche geltend. Yan will auch in der Religion freier 
Sndividualift fein und bleiben. Die einen Lehnen jogar jede orm 
der Gefellung ab, die andern wollen einen gerwijjen 8ujammen- 
fehlup. Die erjteren find Bertreter der rein individualijtijcden, un- 
fogialen Wtyjitif, die giwetten jtiften die Sefte. Die Mtetqurng, die 
Kirche durch Sndividualismus und Gefte 3u erjegen oder wertig- 
ftenS 3u ergangen, iwurgelt jon bet Schletermacher und febhrt bei 
Troltjch wieder, der Mirche, Sefte und Wyjtif mitetnander 3u einer 
— allerdings nicht vorjtelbaren — Cinbeit verbinden mobchte. Mty- 
jtifeber Sndividuali8mus it etne Maturform menjhliher Religiojitat 
in China wie in Vndien jo gut wie tm Wtittelalter und in der Beit 
der Reformation. Die Sefte als eine frete, voritbergehende Gefel- 
tung, vor allem gur gegenjeitigen fittlichen Nontrolle ijt gleichfalls 
ett Gebilde vorchriftlicher Neligtonsgefchichte. Bejonders deutlich 
und iwirffam tritt fie in Buddhismus hervor, aber auch in den 
Myftertenfulten der Wntife Lebt fie auf. Vim Katholigismus be- 
jteht die Sefte innerhalb der Kirche in der Form des Monehtums, 
in der Meformattonszeit tritt jie geichlojjen neben die Rirchen. So 
qt denn: Daneben wird im Neuproteftantismus die Kirdhe dard 
Den reinen Fudividnalismus der Wy ftif and den: beqgrengteren der 
Sefte ervjest und dadurd) der vordhriftlidj-vorproteftantifae Typus 
des Buddhisnns, der Myfterienreligion und des Mindhtums nen 
belebt. 

Das andre Gebiet, auf dent der YNeuprotejtantismus eine 
produftive Umgeftaltung des WXltprotejtantismus verficht Hat, tft 
das des ethifden Lebensideals in feinem Berhaltnis zur Naultur. 
Das Urehrijtentium und das alte Luthertum befajjen eine religis3- 
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tranjzendente Begriindung und ielfegung fiir die Gthif. Die 
Kraft zum Guten fommt aus der erldfenden Gnade und das Biel 
it Gott und fein Reich. Wile innerweltliden Gitter und nicht blos 
Die jiindigen, berlieren an Wert gegenitber den eigen und miijjen 
ifnen aufgeopfert werden. Dieje Ethif ift gunad{t Sndividualethit 
und bverlangt die fittltich-religidje Durdhbildung der eingelnen Yer- 
jonlichfeit, die dann allerdings ihr fittliches Kapital timerhalb der 
Maturordnungen wie der menfdliden Kultur fructbar madden foll. | 
Dadurdh findet eine gewijje Chrijtianijierung der natiirlicen Welt 
und ihrer Kultur jtatt. WXber gerade Luther hat die bletbende und 
unaufhebbare Spanmung atwifdjen der dhriftlicen Berfonenmoral und 
der aus der Welt and ihren Ordnungen fich ergebenden XmtsSmoral 
aufs Starffte betont. Wn eime durchgefiihrte Chriftianifierung der 
Welt und jonderlich ihrer fogzialen Ordnungen hat die tranjzendent- 
peffimijtijd orientierte Crlofungsethif des Witprotejtantismus nicht 
geglaubt. Wir ftellen gunachjt feft: Die urchriftlide Cthik ijt Erlo- 
jungsethif und verhalt fid) in wohlwollender Neutralitat zur inner- 
weltliden Kultur und ihren jozialen Ordnugen. Bei ifr beharrt 
das Luthertum, weldjes die cingelnen dhriftliden Perjinlidfciten in 
die Welt der Kultur Hineinftellt, ohne dieje aber wirflidh 3u dhri- 
ftianifieren. 

Wn diejem urchrijtlic-reformatorijden Lebensideal nimmt der 
Neuprotejtantismus groet Umformungen vor, indem ‘er jeine eigen- 
tiimliche Begriindung andert und feine Stellung gur Kultur wan- 
delt. Das CErftere gefchieht durc) Nant und die ihm folgende Theo- 
logie. ©8 ijt befannt, dagR Rant die Cthif natitrlich rational in der 
praftijdhen Bernunft und dem von ihr ausgehenden Smperativ be- 
gritndet und auch die Meinung vertritt: ,Ou fannft, denn du foll}t.” 
Die tranjzendente Begriindung in der erlodfenden Gnade ijt hrer rejt- 
fo bejeitigt 3ugunften eines immanenten Gejeges. Dieje Begritn- 
Dung der Moral erfolgt aber fchon in der griechifden Whilojophte 
befonders bei Sofrate3 und in der Stoa. Sie findet fic) auch bet 
Confuzius und itberall da, two ftatt der Religion ein Maturgejes 
zur Vegriindung der Ethif Herangegogen wird, wie das auch in 
den Gefegesreligionen, im Sudentum und Sslam, und gum Teil 
auch im Ratholizismus der Fall ijt. Diefe Begriindung der Cthif 
wirft innerhalb der Ritidljchen Theologie nach bejonders -bet Herr- 
mann, Gr entiicelt den Snbalt der Ethif obne jene Nitcfficht auf 
die gefchichtliche Offenbarung in Chriftus rein aus innermenfdliden 
Rerhaltnifjen und bejtimmt ibre Forderung als Perjonlichfeitsbrl- 
dung und wabre Geiftesgemeinjchaft mit andern, behauptet dann 
allerdings nadtraglic&, dak diejer rationale Gebalt mit dem _,,inne- 
ren Leben” Seju identifch jet. Bei der OQurehfiihrung der Cthtf biegt 
Serrmann jedoc) entfdhieden von der antefden Linie ab und in 
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die chriftlice ein, indem er ihre Crfiillung auf die bejonderen ge- 
benden und bergebenden Nrafte Gottes in Chrijtus guritcfithrt. So 
gilt denn: Ym Kantiden Newproteftantismus tritt eine rational- 
humane, imperative Moral anf, welde den Typus der vordhriftlidjen 
Philojophie und der Gefesesreliqion, zum Teil des Katholizismus 
nen belebt, nur ihre Durdhfihrung wird anf die Krafte der Crlo- 
fungSsreligion 3uriicdgefiihrt. 

Die neuprotejtantifde Stelling gur Kultur beginnt bet Schleter- 
mader. Sitr ibn ijt Kultur der Vermabhlungsprozep von YVernunft 
und Natur. Das Chriftentum hat wejentlich die Xitgabe, diejen 
RKulturprogeB gu vollenden und von Hemmuimgen gu befreien. Sdeal 
ijt die Herjtellung einer ,,chrijtlichen Welt.” Diefen Gedanfenfreis 
hat Nothe in der umfaffendjten und bedeutendjten ,,Cthif” des 19. 
Sahrhunderts vollendet und bis ins eingelnjte durchgetithrt. 

Mus dem °Wbjoluten entjteht die Welt, deren CEntwiching von 
der Natur gur Kultur fiihrt. Die Nultur ijt dte Sneinsbiloung von 
Natur und Vermunft oder die Herjtellung von Geijt. Yn diejen 
BrozeR greift da$ Chrijtentum ein, um die naturnotwendigen, aber 
doch fiindigen Hemmungen 3u bejeitigen und damit die indibiduelle 
und jo3ziale Rultur 3u vollenden, in der fich auch die Cinigung des 
Godttliden und Menjehltchen vollzieht. Das chrijtliche LebensSideal 
ijt nicht mehr tranfgendent aut Gott und asfetijdh auf die Welt 
gerichtet, fondern fein Biel ijt die Borderung und Neiniging der 
innerweltlicden geijtigen Kultur. Dies Lebensideal fteht im engjten 
Zujammenbang mit dem antifen, da8 bet Schleiermacher und Rothe 
mit aller Deutlichfeit auflebt und nur in die Form des modernen, 
von Hegel iibernommenen Entiichingsbegriffes eingejtellt ijt. Dieje 
Tendenzen find ber Trolt}ch lebendig, jofern er auf der einen Geitte 
auch eine chriftlide Beeinfluffung der innerweltlicen Sozialbiloiumn- 
gen erftrebt, auf der andern Seite macht jich allerdings bet thm em 
fehr ftarfer Gfeptizismus geltend, ob die von ibm gejdhicdtlid als 
tranjzendent-affettjch bejtimmte chrijtliche Ethif wirklich in der Lage 
ijt, diefe Mufgabe gu erfiillen, Cr jehlieBt darum fein grokes Werk 
nit den refignierten Worten, die man als abjcbliehende Selbjtfritif 
des neuproteftantifden Verjuches, die chriftliche Cthi€ umeugejtalten, 
begeichnen fann: Goll e8 eine chrijtlich-foziale Bemeifterung der 
Lage geben, jo werden Hier neue Gedanfen nodtig fein, die noch nidjt 
gedacht find und dte diefer Lage entiprecden, wie die alteren Sor- 
men alteren agen entiprochen haben.” So ergibt fich denn: Bei 
Sejleiermader und Rothe — nur teilweije noch bei Troltfd — wird 
das Chriftentum wefentlid) 3nm Forderungsmittel des innerweltli- 
hen Kulturprozeffes und damnit da8 antife Rulturideal wieder belebt. 
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URE 
Das pringipielle geiftes- und religqionsge|dhidtlide Verhaltnis 
von Wit- und MNenprotejtantismus, 

Der Meuprotejtantismus will eine unter dem Rwange des 
modernen Gerjteslebens entftandene hobere CEntwiclingsjtufe des 
roteftantismus und damit auc) de8 Urchriftentums jein. Unfre Un- 
terfuchung feiner Behandlung giweier Hauptgebiete der Nirchenidee 
und des Lebensideales, hat 3u wefentlich andern Rejultaten gefihrt. 
Wir haben einen Braud) mit jpegifijech-reformatorifd-urchriftliden 
Gedanfengangen bemerft und feine Cntwicdling. Zum andern ha- 
ben wir nicht neue originale Tendenzen, fondern da8 Wiederauf- 
leben bon Pringipien der allgemeinen vorehriftlichen Pbhilofophie und 
Religionsgejchidte beobachtet. Damit jind die Unterlagen gegeben, 
um das pringiptelle geijtes- und religtonSgejchichtlidhe Verhaltnis 
von MWit- und Meuproteftantismus 3u bejtimmen. Das geijtes- 
gejchichtlide Schema, auS dem die ganze Broblemjtellung AUIt- 
und Meuprotejtantismus ertwacjjen ijt, it da8 der Cntwiching, 
mit defjen Saltbarfeit auc) jene fteht oder fallt. Sn der Gegen- 
tart ijt aber der Cholutioni$mus in Mature und Geifteswifjen|dhaf- 
ten aufs Schrwerfte erjchitttert, wie da8 in einem fritheren AWrtifel 
in Diejer Zeitichrift gegeigt ijt. Sit aber cin voller Sujammenbrucd 
deS Evolutionismus gu ertwarten,. jo ergibt fich die Solgerung: 
Geiftes-, Neligions- und Chriftentumsgejdidte ijt nit mehr wie 
in der nenproteftantijden Betradjtungsweife in das Seema des 
immer mehr gujammenbredenden Cvolutionisnis einguftellen. 

Die jogenannte moderne Beit, mit welder der Meuproteftan- 
ti8mus das Chrijtentum verbinden will, ift im Wejentlicden durch 
Wiederbelebung fritherer Geiftesperioden beftimmt. Wan fteht mit 
Recht thre Geburtsitunde in der Renatjjance de 15. und 16. Sabr- 
hHundertS, die ibrerjeitS ein Yteuaufleben des antifen Getjtes be- 
deutet. Dilthey hat gutreffend im der frither wiedergebenen %M118- 
fiibrung auf die Zujammenbhange deS modernen Geijteslebens mit 
der antifen Bhilofophie bejonders der Stoa aber auch mit mittel- 
alterlicher Wtyjtif und ibren auferchrijtlicen Barallelen hingetwie- 
fer. Sm 18. Sabhrhundert erlebte die Wntife im deutfchen Suma- 
nismus eine tweitere Nenaijjance und Ende des 19. Sahrhunderts 
eine Ddritte gerade bei einem der modernften Geijter, dem Bhilo- 
jophen, Niebfdhe. Bet der Bejprechung deS Kirchenbegriffes und 
Lebensideales war mehrfach das YXachwirfen antifer Gedanfen be- 
twiejen tworden. Ym 18. und 19. Sahrhundert macht fic) aber are) 
der dftlide Gerjt, China und Yndien, ftarf geltend. Wuf der an- 
dern Geite aber ijt da3 gefamte moderne Geiftesleben entfcheidend 
pom Chrijtentum beeinflupt, dem grofen Gegner der WUWntife. Die- 
fer Kampf und diefe XuSeinanderfekung wiederholt fic) tmmer von 
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neuem. €8 gibt im Grunde nur giwei felbftandige Geijtesmadhte: 
Die Wntife und das Chriftentum. Jn ibrem Gortleben und ihrer 
geiftigen WuSeinanderfegung befteht der Mern deS modernen Gerjtes- 
lebens. Der grote Meeijter der Gefdhichte, Ranke, jteht in ,,dtejer 
Verbindung de3 Chrijtentums mit der antifen Nultur die Che von 
aiwei Bringibten, die einander widerjtehen und doch unaujhorlich mit- 
einander berbunden find.” Dann ijt aber der Verhaltnisbejtimmung 
bon WIt- und Meuprotejtantismus die grundlegende Crfenntnis vor- 
auszgujchicen: Die fogenannte moderne Beit ijt auf der cinen Seite 
wefentlic) beftimimt durd) die verjdiedenen Renaiffancen der flajfi- 
fen und orientalijden Wntife, anf der andern Seite durd) die 
KRampfe und Verbindungsverjude jener mit dem Chriftentum. 
Die Untife hat zunach{t das Chrijtentum mit auferer Gerwalt 
gu unterdriicen gejucht und e8 alS getjtig unebenbiirtig betjeite 
gejoben. WIS das nicht gelang, hat fie in den verjchiedenjten Bor- 
men fic) mit dem Chrijtentum 3u verjchmelzen gejucht. Das grob- 
artig{te Refultat diejer Verfuche ijt der Natholizi8mus, der jomwobhl 
religis$ twie philofophijcdh eine Nombination von Chrijtentum und 
Wntife ijt. Die ErlojungSreligion ijt Hier mit der Ytaturreligion — 
bejonder8 im Gaframentsbegriff —, mit der GefegeSreligion, in 
der Werflehre berbunden. Wn der Theologie hat in alter Zeit Bato, 
im Mtittelalter bis gur Gegenwart Wrijtoteles jich mit driftlicen 
®edanfengangen bverbunden. Demgegentiber ift die Reformation 
und der Wtprotejtanti8mus die frajtigite Renatjjance de8 Urchrijten- 
tums mit Musfchetdung aller im Ratholizismus eingedrungenen vor- 
chrijtlichen religidfen und philofopbhijden Clemente. Luther hat be- 
fonders die Gejegesreligion und den Woralismus, als deffen Re- 
prajentanten er Wrijtoteles anjah, aufs fcearffte befampft und die 
Naturreltgion de8 Saframents durd) die geijtige Waujfaffung des 
Gnadenwortes erfegt. Der Katholizismus ift die erfte religivje und 
philofophijhhe Verbindung von Urdhriftentum und Wntife; die Re- 
formation dagegen ift, als die Fraftiqfte Nenaiffance-Bewequng des 
reinen Urdriftentums die Zerbredhung jener Fatholifdjen Syntheje. 
Ytach der Reformation erfolgte aber im modernen Geiftes- 
leben ein neues ftarfes Wiederaufleben der Wntife. Nur twenige 
Vertreter de$ modernen Geiftes haben das Chrijtentum vollig ab- 
gelehnt, die meiften mit ihm eine Verbindung gefucdht. Wher auch 
umgefehrt erjtrebte man bon chriftlicher Seite, auf der jekt der 
Protejtantismus fithrend wurde, cine Verbindung mit dem modern- 
antifen Geijte. Diefer Verfuch aber Tiegt im Neuprotejtantismus 
bor. Der Neuprotejtanti$mus ijt die proteftanti}de Parallelbildung 
gum Katholizi8mus, um da8 Chriftentum mit dem antif-modernen 
Geift gu verfehmelzen. Wuerchriftlide Meyftt¥, 6. h. aber ein Stiteé 
Naturreligion wird lebendig gemacht, um fie mit dem Chrijtentum 
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gu. berbinden; moderner Moralismus und chriftlicer Erldjungs- 
glaube jollen eine Syntheje emgeben. Wntife foziale Formen wie 
Staat und Sefte mochten fich mit dem Cbhriftentum. fombinieren: 
antif-moderne Qultur und criftliden Erlofungsgeift will der Nen- 
proteftantismus gur Cinheit eines Nultur- und Bildungsprotejtan- 
fismus derjdmelgen. Der Meuprotejtantismus ijt fetne proouttive, 
jondern eine durd und durch fynfretijtijde Bewegung, die dem Chri- 
ftentum der Reformation jeine originale und fchroffe Cigenart 3u 
nehmen jucht, um eS mit dem modernen Geiftesleben fombinieren 
gu fonnen. So ergibt fic) die ent{cheidende Thefe: Der Newprote- 
ftantismus ijt die gweite, dem Katholizismus parallele, fynfreti- 
ftijdje Bewegung, um den Proteftantismngs religivs und philvfo- 
phijd) mit der in der modernen Beit wieder anflebenden antifen 
allgemeinen Geijtes- und NReligionsge|hidte 3% verbinden. 

Steht e8 aber jo, dann treffen in Ult- und Neuproteftantis- 
mus die tiefjter Gegenjake der da8 ganze neuere Geiftesleben be- 
Herrjdenden Xypen aufeinander. Auf der einen Geite fteht der 
Wtprotejtantismus als Erldjungsreligion, welche die Natur- und 
GejegeSreligion abgeftreitt hat. Dieje wiurgelt in einer fuprana- 
turalen Offenbarung, die fic) in einer einmaligien HeilSgefchichte 
der Mienjchheit guganglich gemacht hat. Sie betont jcarf den Ge- 
genjag arifden Gott und Welt, amwijcen dem Heiligen und dem 
Simbder. Sie beurtetlt Welt und Menjchen pefjimiftijd und Lakt 
den WMenfehen nur durch die rechttertigende Gnade erldft werden. 
Sie verlangt der Welt gegeniiber leglich Wsfefe, denn ihr Biel ijt 
tranjgendent. Wut der andern Geite fteht eine Religiojitat, die 
monij{tijd Gott und Welt aufs engfte verbindet, die Matur des Yten- 
fen mehr optimiftijcdh gerade auch hinfichtlich fetner fittlicben Nrajfte 
beurteilt. Sie begritndet thre Neligtojitat nicht auf einen bejtimm- 
ten Gejchichtsperlauf, jondern auf eine geitloje myftijde Verbindung 
mit dent Gottlidjen oder auf da8 moralijche Sandeln. Maturfrom- 
migfett und gejeblicer Mtoralismus leben wieder auf. 

Sn fchartiter, die legten Pringipten Hherausarbeitender Yormu- 
lierung, fann man da geijtes- und religionSgefchichtlide Berbhalt- 
ni8 von WIt- und Newproteftantismus auf die Theje bringen: Yn 
Ult- und Newproteftantismus treffen im tiefften Grunde mer die 
beiden beharrenden, das ganze nadhriftlide Geiftesleben bejtim- 
menden Gegenjate anfeinander. Wuf der cinen Seite fteht die 
qefhichtlidj-jupranatural, oualiftijd-pejfimiftijd) orientierte chriftlidje 
Erlijungsreligion des Witproteftantismus, auf der anderm Seite 
Die zcitlofe, teils myftifd, teils rational, moniftijd-optimifti/d 
geridjtete, innerweltlide Religiofitat. Gegen die einmalige gefdidjt- 
lide Grlifungsreligion wendet fic) weder der allgemeine Typus der 
Matur- und Gejesesreligion. 
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Ueber die Snjpiration der Heiligen Schrift. 
Referat von Pajtor Xug. Yennrich. 


Woher hat die Welt ihre Exijteng? Wo fommt der WVtenjch 
her? Wo3u ijt er eigentlich in der Welt? Welches ijt fein Ver- 
haltni3 gum GSerrn und Schopfer aller Dinge? Wo findet er Rube 
por den Wnflagen deS Gewiffens? Was wird fein Schicjal etnjt 
nad) dem Tode jein? Oder: Was foll gepredigt werden? Wie 
foll gelehrt werden? Was jollen wir glauben? Was find dite we- 
fentlichen GStiicfe eines chriftlicen GotteSdienftes ? Dieje und 
abnlide Sragen fiihren un8 nottwendig und unbedingt auf die 
Heilige Schrift Wten und Nenen Teftaments, als auf die allein 
guberlajfige und jicjere Sithrerin in gottlidjen und Himmlijden Din- 
gen. B8tvar bat der Menfeh von Gott BVernunft und Verjtand er- 
halten Verftand fommt von ,,verftehen” und Vernuntt von ,,ver- 
nehmen,“ und diefe brauchen fic) wabhrlich nicht gu jeamen —; 
allein in ifrem jegigen S8uftande lajjen unS dieje beiden gerade 
in den hodjten und twidhtigften Bragen im Duntel und Ungernif- 
fen. Das jehen wir flar und deutlich an den MXusjpriicen der alten 
heidnifden Weltweijen, wie 3. B. eines Xenophanes (um 536 vor 
@hr.), Parmentde$ (um 500 vor Chr.), Sofrates, Plato (um 400) 
und Cicero. Wuf die Gelehrten und Weifen unjrer Tage fann man 
fic) in Diejer Hinficht nicht berufen, und gwar aus dem einfachen 
®rund, weil die jogenannten ,Xujgeflarten” unfrer Zeit eben unter 
dem Cinflug deS Chriftentums [eben und atmen, trogdem fie dags- 
felbe gering jchaben und gar veracdten; allein: ,Der mein Brot 
ifjet, tritt mich) mit Sithen.” ; 

G3 ift min die Frage: Haben wir denn wirflich eine jolche 
gottlicdbe Offenbarung, wie fie un8 notwendig ijt? Hat uns Gott 
wirflich auf die Hochften und wichtigiten Sragen, die fich dem mrenfdh- 
lichen Geift aufdrangen, eine getwifje und untritgliche Wntwort ge- 
geben? 21S Chriften antiworten twir mit einem freudigen Ya! Wir 
haben eine folde gottliche Offenbarung. und dtefe haben wir in der 
Bibel, oder, wie unfer fleiner evangelijcher Natechismus fagt: ,dn 
der GHeiligen Schrift, als in Gottes Wort, gejdrieben auf Wntrieb 
und durch) Erleuchtung des Hetligen Geiftes.“ — Trokdem in umn- 
jern Tagen Taufende mitten in der Chriftenbeit das Leugnen, ja 
trogdem jelbjt Wanner, die Prediger fein wollen, fich erfrecen, 
auf der Rangel die Heilige Schrift ein ,,€vangelium der vergilb- 
ten Blatter” 3u nennen, wollen wir mit unjrer lieben Gynode an 
dDiefer Wahrheit dennocd) fefthalten al8 treue Saushalter Gottes: 
denn nur fo lange find wir nocd) Chrijten, al8 wir die Bibel fiir 
den WMusdrucf der gottlichen Offenbarung halten, und wir horen aut, 
das 3u jein, fobald wir diefen Glauben aufgeben. 
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Su dem nun Solgenden wollen wir verfucen, ein Mebhreres 
und Cingehenderes ,iiber die Yufpiration der Heiligen Sdrift” gir 
fagen, micjt, um damit etiva diefes Thema erfdhspfen oder alle AWn- 
griffe dagegen 3uriicjdhlagen gu wollen — dagu feblt, abgejehen 
bon der Beit, dem NReferenten alle und jede Tiichtigfeit und Be- 
gabung —, jondern mebr aur eigenen Yiufmiunterung und etwa 
3ur briiderlicen Wnregung. 

I, 

Werfen wir nun guerft einen furzen Blid auf die Gefdidte 
der Snjpirationslebre. 

Von einer eigentlich firchlichen Snjpirationslehre fann faum 
eher als nad) der Reformation die Rede fein, da firchlid, wie Ra- 
huis mit Recht fagt, nur die Lehre ijt, dak die Schrift infpirtert fei, 
wwahrend nie bon der Kirche feftgejebt worden ijt, wie fie infpiriert 
fei. Die alte Kirche und das Mittelalter fennen diefe, wie itber- 
Haupt die ganze fo genannte Cinleitungsiwijjenfdaft nicht. Das Sn- 
terejje war boriviegend auf den Snbalt der Schrift und auf die 
Cntwicelung und Vertetdigung der Lehre gerichtet. ,Die Wiurtoritat 
der Schrift war unbejtritten, aber daS Vediirfnis8, fie anguwenden 
und fie gu unterjucen, war nicht borbanden und wurde auch nicht 
gewedt.“ Gelbjt die Scholafti€ (gelehrte Schule de8 WMtittelalters) 
bezeugte fein tieferes Cnterejje fiir den Begriff der Vnjpiration. 
Die Miyftif hatte ein tiefeS Gefiih! fiir die Gottesfraft de3 Schrijt- 
wortes und ein Verjtandnis fiir die Wirffamfeit de8 Heiligen Get- 
jteS: aber die Annahme einer Sortdauer auc) der Gabe der Bn- 
jpiration fief die Snfpiration der Heiligen Schrift trog des ihr 
eingerdumten Borguges nicht jehr aus dem Rahmen der allgentein 
mogliden CErfahrung von der Wirfiamfeit des Geijtes heraustre- 
ten. So verband fic) mit der fejtitehenden Wiutoritat der Schrift 
eine gewiffe Gleidgiiltigfeit gegen ihre Cingigartigfeit. Mls aber 
der Humanismus die in der menjfeflichen Befchranktheit ihrer Ver- 
faffer begriindeten Wangel der Heiligen Schrift aufgeigte, da fand 
die Rirdhe und Wiffenfchaft dadurc) die Wutoritat der Schrift nicht 
wetter beeintracdhtiat. 

So fand die Reformation da8 Dogma vor. Noch nie feit der 
Wpoftelzeit war ein fo grofartiger Gebrauc) von der Heiligen Sehrift 
gemacht, noc) nie ihre Wutoritat jo entfdieden und durdgreifend 
zur Geltung gebradt, noc) ihre Gottesfraft fo madjtig erlebt tvor- 
den, wie gur Beit der Neformation. Um fo weniger aber tourde 
refleftiert iiber die Wrt und Weife, wie fie gu ftande gefommen 
jet. Genug, dah fie da war. Die Tatjadje der Snfpiration ftand 
feft. Daran dacte niemand, thre Wutoritat gu beftreiten. tur um 
die Wntvendung war Streit. Darang erflart eS fic, daR wir bei 
den Reformatoren felbjt, wie bet ihren Beitgenojfen, die die bis- 
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herige Muffalfung der Snjpiration ohne weitere Crorterung des 
Verhaltniffes der beiden bet Entitehing der Heiligen Schrift 3u- 
jammen tvirfenden Sattoren und ohne Begrengung des Umfanges, 
in weldhem der Schrift Snfpiration 3ufomme, wiederfinden. Obne 
Begrenzung de3~Umfanges, — denn auf der einen Geite ijt die 
Heilige Schrift fiir Vither ein Bueh, in weldhem ,,an einem Buch- 
jtaben, ja an einigem Ziittel mehr und groger gelegen, denn an 
Himmel und Erde,” auf der andern Seite wet er 3u fagen von 
,oeu, Stroh und Stoppeln, twelches den Propheten bet ibren eigenen 
guten Gedanfen mit untergelaufen fet.“ — Cbenjo wie Luther 
ftand Calvin, der aud) bon Ungenauigfeiten und Srrungen redet. 
Ebenjo ihre Beitgenoffen und Schitler. Die Wutoritat der Schrift 
ftand thnen feft, wie die Schmafaldifcen Wrtifel befennen: ,,Gottes 
Wort joll Wrtifel de8 Glaubens ftellen, fonjt niemand.“ 

Die Reformation mit ihrem Schriftpringip ertwedte dann aber 
pieljeitigen Cifer 3um biblijehen Studium jeder Wrt und riet na- 
mentlich) tm 17. Sabrbundert, teils wegen der Streitigfeiten aimi- 
fehen Broteftanten und RKatholifen itber den Umfang de8 Ranons, 
teilS wegen. deS tiefempfundenen Bediirinijjes mach grimbdlicher 
Schriftforjdhung die Cinleitungsmiljenjchaft bervor. Bn dem ge- 
nannten Sahrhundert war e8 vornehmlich die Gefchichte des Ter- 
te8, die durcd) Burdorf, Capellus, Brion Walton und Rich. Simon 
in grundlegender Weife durchforfcht wurde. Ntan verftieg fich dabei 
bis gur Behauptung der Vnjpiration auch der Vofale im Wlten 
Teftament, ja bis gur WAWusdehnung der Vnfpiration auf die Snter- 
punftion. Gropere Bedeutung gewann die Cinleitungsiijjenfcbatt, 
jeit Die bon Spinoza (F1677) and den englijden Deiften vor- 
gebrachten Sweifel an der Echtheit, Glaubiwitrdigfeit und Snjpira- 
tion durch) Semler (F1791) auf deut}chen Boden verpflangt waren 
und von aiweifelfitchtigen Gelehrten, wie Cichhorn, Bate, de Wette, 
BVertholdt und Gefenius, in wiffenfehaftliche Form gefleidet wurden. 
Shnen entgegen arbeiteten mit Gelehrfamfeit und Gewandtheit: 
Hengjtenberg, Haevernic, Netl und Delikjeh. — Die newuere Ent- 
wicfelung der Qnjpirationslehre durch) Rothe und Hofmann Fnitpft 
teils an Schleiermacer, teils an die Vengelfde Schule an, twah- 
rend Philippi die Bnjpirationstheorte deS 17. Qabhrhunderts 3u 
erneueri fitcht. . 

Ey. 

Kommen wir mur zu dem Begriff der Snjpiration felbjt, fo 
wollen tir verjuchen, Wnttwort gu gebew auf die Frage: Wie ift 
Die Jufpiration gu verftehen und wie haben wir uns die guttlide 
Gingebung der Heiligen Sdhrift 3u denfen? 

Vet der Heriligen Sehrift ift der MNachweis ihrer Eehtheit amd 
Unverjehrtheit tm allgemeinen nicht hinreidend, falls fie uns als 
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Yorm dienen foll fiir unfer Denken, Fiihlen und Wollen, Es mu 
noc) die Uebergeugung dazu gefiigt werden, dah fie in jedem ihrer 
Wusjpritche, jo ferm fic) diefe auf die Religion begiehen, untritg- 
lide Wahrheit enthalte. Nuch bet den Sehriften vortwiegend ge- 
jchichtlichen Snbhalts ijt die Ynfpiration nodtig; denn e8 gibt feine 
Gejdhidte in der Heiligen Schrift, die nicht gur Lehre gereidt, cf. 
2. Lim. 3, 16 und 1. Mor. 10, 6. . Wee 

Die Heilige SdHhrift atmet Gottes Geift, und diefe ihre Be- 
idhatfenbeit hat fie nur bon Gott her. Sa, fie atmet Gottes Geift 
in eingigartiger Weije, und dies fiihrt in eingigartiger Weife auf 
Gott guriice. Damit find wir dann beredhtigt, von einer befondern 
Cinvirfung Gottes, und weil alle Wirkiung Gottes durch jeinen 
Geift fic) vermittelt, von einer bejondern Einvirfung de8 Seiligen 
Geijtes auf die Entitehung der Heiligen Schrift gu reden, fiir welche 
eben ,,Sujpiration” das in firdlidem Spracdgebrauch gemiingte Wort 
ijt. Unter Ynjptration bverjtehen wir alfo da8 Cingehen de3 Geijtes 
GotteS in den menjdlicen Geijt; fie ijt die Cinwirfung Gottes 
auf den beiligen Schriftiteller, um eine gottliche Offenbarung her- 
porgubringen. 

ss der alteren Seit faBte man (nad) Vorgang Wbhilos) die 
prophetijde Begeijterung der Heiligen Sehriftfteller rein paffiv auf, 
als Gfjtaje (,,ef{tajis”). Wthenagoras vergletdht die Seele de8 tweis- 
fagenden Gropheten mit einer Blote, Suftin d. Mt. mit. einer Lyra, 
die vom Heiligen Geijt gerithrt werde. Ueberhaupt die Snfpiration 
tmurde als rein mechanijch angejeben, iwobei die beiligen Wutoren 
unjelbjtandige Snjtrumente, nichts als blof twillenlofe ,Scribae et 
actuarti {piritus fancti,” d. 6. Schreiber des Heiligen Geijtes, waren. 

Mit Recht hat man diefen Gedanfen als unbhaltbar aufgegeben. 
Die heiligen Verfajfer find eben bet der Snjpiration nicht als blope 
und tote Werfzeuge Gottes angujehen, denn das iwiderjtrebt der 
Weisheit Gottes, die joweit wie Hinretchend natitrlice. Urjaden be- 
nubt 3. B. Manna und Wadhteln in der Wiijte). Die Bnfptration 
gejdhieht vielmehr nit in der Art, dah dadurc) die natiirlicjen Yn- 
lagen, Cigenfdhaften und Renntniife de Ynjpirterten aufgebhoben, 
jein ganze$ Selbjtleben durch) eine gewaltjame Wirfung des Get- 
{te niedergebalten wurde und fein verftandiges Berwuftfein gurird- 
trete, fondern e3 bleibt ihm diejenige Greiheit, welche gum BWefen 
de3 Menfdjen gehsrt. Die Anipiration ijt das Gegenterl von uf 
-hebung der menjejlichen Selbjtandigfeit — vielmehr Starfung der- 
jelben; fie ijt nidt Serablajjung gur menjchlichen Cigenart, jon- 
dern Seiligung derjelben, damit die Perfon in threr Cigenart jelb- 
jtindig eintrete fiir Gotte3 Werk und Willen. Die Sifptration 
‘gefdhieht an der jedem Nenfcjen eigentiimliden Yatur; twie dieje 
geartet ijt, jo gebraucht fie der Geift ®ottes (Veifpiel Wimo0s), Der 
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Snjpirierte ijt getrieben vom Geift Gottes, eben in voller Regfam- 
feit feiner ihm eigentitmlichen Natur. Warum der Bnfpirierte ge- 
rade dies oder das jagt und gerade fo, Hangt ab vom feiner auch 
bon Gott geiwollten und gebhetligten Bejonderheit. Go wird fich der 
eine, wenn ibn-der Geijt Gottes iiberfommt, vor andern glaubens- 
ftarf, ein andrer_erfenntnisfabig beweijen, cin dritter Zufitn{tiges | 
weisfagen. Der auerordentlidhe Beijtand des gottlicen Geijtes 
wird immer nur erteilt, wenn er notig tit, aljo in verfcdhiedenem 
Grade nach der verfchiedenen Bejcatfenheit der heiligen Schriften, 
3. B. jtarfer im WWlten Bunrde wie im YXenen, ftarfer bei den Pro- 
pheten. 

Gollen wir Hier Stellen der Heiligen Schrift gitieren, jo jind 
e§ Watth. 10, 20 und Wpg. 15, 28. Sn der erjten Stelle jagt-der 
Heiland itber die Sending jeiner Vitnger: , Shr jetd eS nicht, die 
da reden, fondern ,,eutes Vater$ Geift ijt eS, der durch euch redet.” 
Die Wahrheit ift in thnen vermodge de8 Geijtes da, ohne durch Vrr- 
tum und menjchlice Cigenheit verdunfelt 3u jein. 8 joll ihnen zur 
Stunde gegeben werden, was fie redew jollen. Chenjo verhalt fichs 
mit dDer Schrift. Der Vnbhalt derfelben ijt den heiligen Schriftttellern 
bon Gott gegeben, eingegeben, wortlich: eingehaucht. Daher jagen 
wir mit echt: eS ijt ,Gottes Wort.” Wir lejen darin gottliche 
Gedanfen, Nat}chlitjje, Gebote, Verheipungen, Drohungen, aber in 
menjclicen Worten ausgedritct und dem menjdhliden Geijte ver- 
nebmbar; e8 ijt nichts durc) Spefulation und Sdarffinn ausge- 
jonnen und erfunden. itr das amtlide Werf iwird den beiligen 
Berfajfern, fonderlich den Xpofteln, die Offenbarung des Geijtes Got- 
teS gegeben (Mpg. 10, 15). Die Yufpiration ift ihre Yantsquade, ifr 
Charisma, weldhes jie befahigqt, ungeadhtet der individuellen, allqe- 
mein menfdlidjen jowoh! wie fdhuldbaren, Unvollfominenheit (Gal 
2 vergl. mit 1. Ror. 9, 16 Ff.) 3u einer fiir alle Beit qrundleqenden 
und makgebenden Wursjage der Heilstatjaden und ihrer Bedeutung. 

Die andre Stelle Wpg. 15, 28 heift: ,€s gefallt dem SHeiligen 
Geijt und uns.“ Dieje Worte auf der apoftolifhen Verjanmiliung 
in Serijalem dritcfer mehr die andre Seite, ndmlich das freie Selbjt- 
bewuftfein in der Snfpiratton aus. Wir fehen: Der Geijt Gottes 
wirfte eben nicht gringend und gzaubert}ch (magijch) auf die Wpojtel, 
fondern jeder bebielt jetne Cigentiinlidfeit und volle Freiheit, Der 
Weijt Gottes forgte mur dafitr, dab fie das, was gum Reiche Gottes 
gehirt, ridtiq auffapten, wie Sejus das fagt: ,Cr wird ech in 
alle Wahrheit leiten.” Neder WApojtel Caind Sehriftfteller itberhaupt) 
hatte etivas Cigentitmliches, Sndividuelles, von wo aus er das 
@hHriftentum anjah und auffafte. Das Cigentiimlice war der Pamntt, 
wobei der Hetlige Geift den Geijt des Wpoftels anfapte. Bet aller: 
verfebiedenen Witffa}fung tft aber allen Wpojteln das gemeinjam, dafs 
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Chrijtus ihnen wahrbhaft der Sohn Gottes ijt und da3 Chriftentum 
ein Reid) Gottes, die Menjfchen felig 3u machen. 

Sebhen wir darauf, wie twenig bei der Nnfpiration die Cigen- 
tumlichfeit der Verfajfer von dem Geift Gottes angetajtet wurde, 
fo tun wir damit einen Cinblic in Die Tiefe der WeiSheit Gottes, 
der die heilige Schrift fiir- “die berjdedenjten Iaturen gemacht hat, 
weil er twill, daB allen gebolfen werde und alle gur CErfenntnis 
der Wahrheit fommen. Sittlicen, nitchternen, praftifden Maturen 
jagt mehr der Apoftel Safobus gu. Bnnige Naturen fithlen fich an- 
gegogen von der perjonliden Seilandsliebe deS heiligen Yohannes, 
our lebendige, feurige und tatfrajtige Naturen ijt Paulus der Mann. 
So ijt die Bibel fiir alle, und alle finden darin, was ihrer Natur 
und Yndibidualitat gufagt. 

Uebrigens bleibt uns die Art und Weife der Yufpiration ein 
Geheimnis. So viel aber ijt un$ flar, dak die gottlice Eingebung 
gar nichts Unglaublices und Unmogliches enthalt. 

Der Z3wed der Snjpiration ijt Yrrtumsfreiheit. Diefe Srrtums- 
fretheit ijt aber wobl 3u unterfcheiden von der vollfommenen Offen- 
barung der Wahrheit; 3. B. die Biicher des WMlten Bundes gehsren 
der vorbereitenden Zeit an und find, obwobhl irrtumSfrei, doch nie- 
driger angujeben alS die deS Neuen Bundes. Gundem man dies 
tm 17. Sabrbhundert berfannte und eS al8 feberijc) anjah, 3u be- 
haupten, da% im WWten Teftament feine beftimmte Crfenntnis der 
Dreieinigfeit oder des ewigen Lebens oder der Chrijtologie enthal- 
ten jet, bereitete man einer verderblicen Gegenwirfung und. Leug- 
nung der Snjpiration itberhaupt den Weg. 

Der Unterjchied der alt- und neuteftamentlichen WotteSoffen- 
barung ijt im allgemeinen der der Gottesferne und der Gottesnahe. 
So ijt das alttejtamentlice Zeugnts ein verhaltnismapig unfreteres. 
Die Subjeftivitat tritt deshalb mehr zguriicf al im Yteuen Tefta- 
ment, wenn auch nicht vollig. Die neutejtamentlichen Zeugen mitf- 
fen den Geijt Gottes Geift hres perjonlichen Lebens werden Laj- 
jen. Gal. 1, 12. 15. 16; 2, 11—21. Dadurd) ijt es ihnen mog- 
lich, alS felbjtandige Zeugen Gottes aufgutreten, mict nur als Or- 
gane GotteS und feines Gerjtes. 

Ob nicht nur eine Neal-, fondern eine Verbal-Snjpiration (Gach- 
oder Wort-Snjpiration) gu denfen oder gu lehren jet — daraujy 
moge al§ MWntwort dienen die Sdhlupfolgerung aus W. Sehmidts 
MWbhandhing itber die Snfpirationsfrage; gr fagt Seite 34: ,So 
it die Wort-Snipiration cine Thejis, die, in ,,coucreto” undurch- 
fithrbar, jelbft da8 Biel nicht erretcht, weldes, wenn wir recht ur- 
teilen, fie anftrebte: die Wufrechterhaltung der abjoluten Methert 
deS Schrifttertes, ungeadjtet der dtelfach abiweicenden Lesarten; 
und miiffen wir nach alfedem die Frage: ,Lapt fich die mwortliche 
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wujpiration de Wten und Neuen Tejtamentes (auf Grund der von 
Whilippi gegebenen Wusfiihrung) vertetdigen? berneinen.“ Und 
Seite 45 heigt e8: ,Die Snfpiratio verbali8 ijt eine Vehre der 
Theologie und nicht der Heiligen Schrift Witen oder Yteuen Tefta- 
ment, und wir fonnen nach alledem nicht zugeben, dak wir uns 
mit der Seiligen Schrift im Widerfpruch befinden, indem tir die- 
jeS Theologumenon aujfgeben.“ 
jME 

Wir legen un nun die Hrage vor: Worans folgt oder woher 
wiffen wir die guttlidje Cingebung der Heiligen Schrift? Die Wnt- 
wort lautet: 

1. Gie folgt unmittelbar anS dem Dafein eines lebendigen 
Gottes, der iiber die Gefchicke der Nirche waltet. Gat die gottliche 
Offenbarung iberhaupt Wabhrheit, fo lakt fich nicht annehmen, dab 
Wott da8 wichtigite Wtittel, die HeilSoffenbarung ficer 3 itberlie- 
fern, follte unbenugt gelajjen haben. Die Offenbarung hat die Gin- 
gebung zur unmittelbaren Yolge. 

2. Der gweite Beets fiir die Snjpiration der Seiligen Gehrift 
ijt die Wabhrnehmung, dah alle, die des Geiftes Gottes und Chriftt 
teilhaftig getvorden find, diefe Schriften als heilige verehrt und 
Troft und Heiligung aus ihr gejchdpft haben. Bu fefter Ueber- 
geugung fibrt aber erjt da8 innere Beugni$: da8_,,tejtimonium 
janctt.” Wer mit der durch den Heiligen Geijt hervorgebradhten 
Unbefangenheit die Schriften deS Wlten und Neuen Teftaments 
Tieft, dem offnet der Hetlige Geijt da8 Herz, dab er in ibnen die 
Stimme Gottes bernimmt. Ya, wenn ein Mtenfch fich dem Worte 
Wottes hingibt, demfelben gang und gar folgt in Gedanfen, Wiin- 
jen, Entfchliehungen, Worten und Werfen, jo wird er innerlich 
umum{toplich gewik, dap die Bibel nicht Menfdhenwort, jondern Got- 
te8ivort ijt. Dabhin, gu diejer Snfarnation (Sleifehmerdiung) des 
Wortes muk es fommen, aljo dakB man fagen fann: ,Das Wort 
ift Sleijc) getworden und wohnet unter uns.“ Das ijt dann das 
eigentlice und wabrhafte Sunewerden, wovon Chrijtus fprict Sob. 
7, 17: ,Go jemand will des Willen tin, der wird inne twerden, 
ob dieje Lehre bon Gott fet, oder ob ich von mir felbjt rede.” — 
Paulus fhamt fic) deS Coangeliums von Chrifto nit, denn es ijt 
eine Kraft Gottes, jelig gu machen alle, die daran glauben. Dieje 
Rrajft, felig 3u machen fon Hier, hat die Schrift vorgitgli& dadurcd, 
dak fie dem Herzen befriedigende Antwort gibt auf dite hddjten und 
widtigiten Lebensfragen (Giehe Einlettung!). Dadurd gibt da8 
Wort Gottes Trojt und Frieden im Gergen, fo dak der Meni 
imftande ift, Gut und es. und alles dabin 3u geben um de8 
(diejes) Wortes rwillen. ,,Das Wort fie jollen laffen ftahn!” ufw. 
Solche Wirfung hat feine andre Schrift. Dieje gottliche Mraft ift 
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das innerlice, wahrhafte Kenngeicnen der géttlicjen Eingebung der 
Heiligen Schrift. Diefe Mraft haben Taujende von Chrijten empfun- 
den und empfinden fie heute nocd. Semand hat gejagt: Die Seilige 

Schrift, wie fie felber gottlich ijt, macht auch die oe ihrer IMa- 
tur teilhaftig.“ 

3. €in duperes Zeugnis fitr die Snfpiration a Seiligen 
Schrift it ferner die Wusjage Chrijti und feiner MXpojtel, dap fie 
den Hijtorifden Kanon fiir den wabhren und den Kanon der Suden 
fiir den auc) de$ CHhrijtentums erflaren und fiir gottlic) eingegeben. 
Der Herr und jeine Wpoftel bezeugen entweder ausdriidlic dte 
gottlide Eingebung (3. B. 1. Petr. 1, 10; 2. Petr. 1, 21; 2. Tim. 
_ 8, 16) oder fegen jte voraus, 3. B. von den Pjalmen fagt der Serr 
WMatth. 22, 48, daB ihre Berfajjer ev rvesuare (im Geijt) geredet 
Hatten. 

Anmerfung: Su der Stelle 2. Tim. 3, 16: Alle Schrift 
(ijt) von Gott eingegeben und niiblich zur Lehre” ujw., was un- 
jtreitig eine der HaupthemweiSftellen fitr die Ynjpiration des alt- 
tejtamentliden RNanons ijt, bemerft Langes Bibelwerf unter an- 
derm: ,,Wterfroiirdig ijt e8, dak Paulus im. Angeficht des Todes 
gleichfiam ein folches Beugnis in Betrejf der Gehrift gegeben hat. 
Gewik ein Beweis, dab er, der Wpoftel der Breiheit, fich vor der 
wobhlverjtandenen Wiutoritat de$ Wortes Gottes unbedingt und de- 
miitig beugte. 8 ijt, alg jabe er jcéhon den gangen Yammer vor- 
aus, welchen die Whrweichung von dem Worte der Schrift iiber die 
Gemeinde des Herrn einjt bringen witrde. Cin treues und ebr- 
Tihes Fefthalten an der Schrift ijt fitr die Kirche das befte PBalla- 
dium gegen Rationalismus, Viyitizsmus, Ratholizismus.” — Und 
was nun das Neue Teftament bejonders anlangt, fo haben wir 
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reden, jondern eures Vaters Geift” uj. Boh. 16, 13: ,Der Geift 
der Wahrheit wird euch in alle Wahrheit leiten.” Wuch die Wpoftel 
teden abnilic) bon fic, 3. GB. 1. Ror. 2, 7T—10: Das fem %Wug 
gejeben hat” ujr. 

4. Dagu fommt noc, al8 weiterer Bemeis fir die Ynfptra- 
tion, daS Beugnis der Verfafjer jelbjt, das flare Berwubtfen der 
Manner, die die heiligen Schriften gejchrieben haben. Wojes und 
jamtlice Bropheten begeugen, dah ihre Worte nicht re eigenen 
find, jondern Gottes Worte. Sie werden auch felbit von Gott auf- 
gefordert, diejelben niedergufdreiben. Gott hat fie auc) Legitimiert 
Durch die Kraft, Wander gia tun und durch BWeisfagungen, weldhe aus 
natiirlicjen Griinden nicht erflart werden formen, 3. B. Sef. 58 und 
Xerem. 25 (Giebsigiahrige Gefangenfchaft). Gott jelbjt aljo twitrde 
Urheber de8 Srrtums fein, rwenn die anderwweitigen Zeugniffe die- 
jer fo Iegitimierten Manner feinen Wert Hatten. David jagt 2. 
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Gam. 23, 2: ,Der Geift de GSerrn hat durch mich geredet” uf. 
Paulus fangt meijtens jeine Briefe fo an: , Paulus, ein Wpoftel, 
night von Menjden, auch nicht durch Menjcen.” Andre Stellen 
find: 1. Ror 14-37 -~-GCal.- 1, 11. da et) Mors 1p LO ee, 95; 
Rap. 11, 23: , Sh habe eS von dem Herrn empfangen” ujw. 

5. itr die gottlide Cingebung der Seiligen Schrift jpreden 
ferner die Zeiden und Wander, twomit fie Gott von oben herab 
bejtatigt hat, wie gejcjrieben fteht Ebr. 2, 4: ,,Gott hat hr Beug- 
ni8 gegeben mit Beicen, Wundern und mandcderlei KRraften und nit 
Wusteilung de Heiligen Geijtes nach feinem Willen.” Die Wabhr- - 
Heit diejer biblijden Wunder jteht fiir alle Zeiten fejt und bletbt fo- 
mit fitr alle Zeit ein vollftandiger Beweis, dak die Bibel Goites 
Wort ijt. 

6. Cbenjo fprechen fiir die Snfpiration der Hetligen Schrift 
die bielen biblifdhen Weisjaqungen, die aufs pinflichjte erfiillt find. 
2. Petr. 1, 21 Heipt e3: ,,C8 ijt noch mie eine Wersjagung aus 
menjdlichem Willen hervorgebracdht, jondern die heiligen Ytenjcen 
Gottes haben geredet, getrieben von dem Heiligen Gert.” 

Iv. 

ES ijt nun noc iibrig, einen furzgen Blicé auf die Widhtigkeit 
der Lehre von der gottlichen Cingebung der Heiligen Schrift 3u 
werfett. 

1. St e8 un unatvetfelbaft und gewik, da die Bibel von 
Wott, aljo Gottes Wort ijt, fo brauchen und werden wir uns nicht 
mehr twagen. und twiegen lajjen von allerlei Wind der Lehre, durch 
Schal€heit der Mrenfdjen und Taufdheret, damit fie un erjdjletchen. 
3u verfithren (Eph. 4, 14), jondern wir haben in thr ein fejtes 
prophetifdes Wort, daS uns fefte und getwijje Tritte tun apt. 2. 
Petr. 1, 19. Wir wifjen: Unjer Glaube bejteht nicht auf Nten- 
jen Wersheit, jondern auf Gottes Rraft. 1. Mor. .2, 5. Wir 
wijfen: Was wir als biblijche Unterlage (Vert) fitr unjre Pre- 
digten uf. nehmen, bon dem fonnen wir getrojt fagen: ,,Ber- 
nehmet Gottes Wort, wie's gejdhrieben jteht” —- und diirfen er- 
warten, da} man uns Hore. Dies ijt woh! gu beherzigen, bejon- 
ders in jebiger Bett, two allerlei Menjdenlehre fic ebenfo wichtig 
maden will, als Gottes Wort. E8 gilt da fihn mit dem Sehwert 
dreingufdlagen: ,So jemand euch Coangelium predigt anders, denn 
das ir empfangen habt, der fei verflucdht.” Gal. 1, 9. Werehre 
ftetS die Schrift, fie ijt dein Glitce auf Erden, und wird, fo wabr 
Gott ijt, dein Gite tm Himmel werden. Verachte, hrijtlid grop, 
deS Vibelfeindes Spott; die Lehre, die er fehmaht, bleibt dod ein 
Wort pon Gott. (Gellert) 


2. Sn Religions- und Glaubensfachen fann niemand itber die 
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Sadrift Hinausfommen. So viel auch die Menfden in andern Din- 
gen fliiger werden, itber Gott und gottlide Dinge fonnen fie nicht 
fliiger twerden, als die Bibel daritber ift. Qeder fogenannte ort: 
jdritt im religtdjer Begiehung, der itber die Bibel hinausgeht, muy 
als ein Ritcfchritt begeicjnet werden. Die Seilige Sarift ift und 
bleibt das oberjte (formale) Pringip in der Dogmatif; fie ift 
die alleinige Yorm und Ridtighnur de8 Glaubens und Lchens: 
jie muy daber der legte Priifftein fein, der iiber die Chrijtlichfeit 
aud) der Tradition entfdeidet. Ger Mpoftel mahnt mit Necht: 
yor tut mobl, dak ibr darauf (auf die Schrift namlich) achtet, 
alS auf ein Licht, das da feheinet an, einem diunfeln Ort.” 2. 
etri 1, 19. 

Rommen toir gum Sehlafk. Wir haben aljo Gottes Wort und 
darin Gottes Willen. C8 jfeblt nicht an lebendigem Wafer: der 
Gnadenbrunn flieBt noch, den jedermann fann trinfen. Was der 
Herr in der Bibel fchreiben liek, das will ind fann und wird er 
auch tun. Woran fehlt es denn noch? Was tut uns mun noch twet- 
ter not? Wntwort: Cine geitgemake Bibeliiberfebung tut not, jebhr 
not! Wie das gemeint ijt, dDarauf moge ein WuS3ugqg aus einem 
Wrtifel deS ,Beiblattes” der ,Slieqenden Blatter aus dent Maubhen 
Hauje” anttporten. Dort heipt eS: ,,€8 gibt einige fuperfluge, 
blutarme und auf den Ropft gefallene Sonderlinge, welche die wun- 
derherrliche Bibeliiberjekung Wartin Luthers nicht mehr fitr ,zett- 
gemag’ halten und mochten jtatt ifrer aus rz gefchmtedeten, mit 
dem euer deS Heiligen Getjtes durchlauterten Gottesjprache Lie- 
ber eine aus Bret und Gemmelteig gufammengeriihrte, in welche 
fie ihre eigene fadenfcjeinige Weisheit hineinfneten fonnen. Sie 
mogen fehen, wie weit jie mit ihrer ettgemafen’ Bibelitberfebung, 
die meiftens faul ijt und nach Moder riecht, fommmen, und haben’s 
{chon erfahren, da fie mit ifr feinen Hund bom Ofen Tocfen. 

Und dennoc fteht nicht 3u srweifeln, dak eine twirflich ,gett- 
gemape’ Bibelitberjegung cin iiberaus dringendes BVediirfnts ijt, ja, 
uns fo notig ijt, mie daS tagliche Brot: namlich, eme Ueherjebung 
in Tat und Leben. Vim diefe WUeberjekung gu macjen, bedarfs fei- 
ner hebraijden und griechifden Gelebrjamfeit, fondern, was fret- 
lich viel fchwerer ijt, eines einfaltigen Serzen8, das fich bon Gottes 
Wort jagen lapt und dem eS um die Wahrheit hetliger Crnjt it. — 
Und wabrlich, nicht cher wird e8 beffer ftehen in unjern Saujern, 
Sdulen, Sonntagsfdulen und Gemeinden und in unjerm fogenann- 
ten qriftliden Bolf, ehe mir uns nicht gu der mwahren geitgemapen 
Pibelitberjekung enticdhliehen, welche das (injpirterte) Wort der Het- 
ligen Schrift in Tat und Leben iiberfest. Golde mabhrhaftige und 
deutiche Bibelitberfekung hat Martin Luther mit der feinigen ge- 
wollt und 3u iby wird unjer Herr und Meifter fein gottlicjes Ya 
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und %Wmen fprechen.” — Darum: Seid Lefer, Horer und Tater 
des Wortes! 

Du heilges Buch, von Gott gegeben, 

Sollft meinem Herzen ewig teuer jein. 

Hier ijt der Weg zum mwahren Leben, 

Hier flieht der Gnadenquell mir ewig rein. 

Von dir trennt nicht Verfolgung mich und Spott. 

Vernimm’s, entgiictes. Herg: Hier redet Gott! 


{ 


THE WILL OF GOD 


Can it, Shall it be Done on Earth as it ts 1n Heaven? 
International Relations and Problems 


Rev. J. H. Horstmann, Chairman, Commission on Christianity 
and Social Problems 


In the preceding “installments an attempt was made to show 
that the will of God, as the supreme law for mankind, applies 
not only to individual human lives but to all human affairs and 
relationships. There can be no department of human life where 
the will of God is not in force, as it were. If God is Lord of the 
individual’s life he is either Lord of all that individual’s affairs 
and relationships to all persons at all times, everywhere, or he is 
not Lord at all. The thought that God’s authority and supremacy 
is limited to personal life and conduct only but does not apply to 
business, political, industrial and racial relationships is illogical 
because no one can separate his personal life from his relationships 
with other persons. It is also incompatible with and unworthy of 
the Bible idea of God. 

~ Nor ean those who accept the will of God as the moral standard 
of their own lives consistently be indifferent as to whether or not ~ 
the will of God is recognized as the moral standard by others. The 
more earnest, loyal, faithful and devoted one is toward the will 
of God in one’s own personal relationships, the more one is impelled 
to make it effective elsewhere and everywhere. The methods 
employed for such purposes may be unwise and even unreasonable, 
zeal may be without knowledge and without facts, but the conscious 
purpose of making the will of God the moral standard of all human 
life is not only praiseworthy but essential to red-blooded Christian 
life and work. The son or daughter who does not care whether 
or not father’s or mother’s will is obeyed in the home is not loyal 
to the spirit of that home. The citizen who does not care whether 
or not the laws are obeyed and enforced is not patriotic, whatever 
his professions of patriotism may be. And the Christian who 
does not care whether or not the Kingdom of God, which stands 


’ The Will of God 349 


for the royal rule of God in the hearts and lives of men and in all 
- their affairs and relationships, is extended or not, or whether any 
effort is made to realize the prayer Christ has taught us: “Thy 
Kingdom come, thy will be done, as in heaven, so on earth,” is 
lacking in earnestness, loyalty and devotion to his Lord, and to the 
cause that was nearest to his heart. 

All the social phases and contacts of life which we have pre- 
viously considered,—marriage and divorce, industry and race rela- 
tions—are more or less personal in character and affect us con- 
stantly, directly or indirectly, through men and women whom we 
know and with whom we must deal in one way or another every 
day. Beyond these, however, lies another field of social relation- 
ships, that of international relations and problems, which seems 
distant, intangible and unfamiliar because so few of us ever come 
in direct personal contact with any other peoples or nations except 
our own. Can we ignore this phase of human life just because we 
may never meet personally any inhabitants of other lands? Can 
we afford to be indifferent concerning our relations with other na- 
tions, through our own government, when we remember that the 
worst war in history, which is still fresh in our memory, was caused 
by wrong international conditions and terribly mismanaged inter- 
national affairs? Must it not cause even the most careless and 
callous to shudder when we are told that this world war cost the 
lives of nearly 10,000,000 soldiers, the pick of the manhood of all 
the nations involved, and those of nearly 13,000,000 civilians, be- 
sides the vast burden of sorrow, suffering and hardship which fell 
to the lot of nearly 30,000,000 war prisoners, war orphans and war 
widows and refugees, and almost $350,000,000,000 in money and 
property? In that war the United States suffered less than any 
other country, yet the mere fact that our nation was involved 
caused the mobilization of the largest army this country ever 
raised, the loss of nearly 100,000 of our finest men, with all the 
tragedy this fact implied for the homes from which they came and 
interfered in many disagreeable and disturbing ways with the life 
and work of practically every American citizen. 

And even if we could forget all this, because it is past and 
_ gone, we are constantly reminded of international relations and af- 
fairs by the staggering war debts which the chief nations of Europe 
now owe us, the collection of which, without hardship or injustice 
to ourselves or these other nations, will probably engage the best 
thought of our business men and statesmen for years to come. 
And in addition to all this is the fact that unless a radical change 
is brought about in the conduct of international affairs, and that 
very soon, another war, even more terrible and destructive than the 
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one we have just passed through, is inevitable. This wireless, aerial 
transportation and the radio have made the world practically one » 
community of nations, and none can afford to be ignorant or in- 
different toward the other. If the will of God is really to be done 
on earth as it is in heaven our international relationships must be 
Christianized. 


A BrsiicaL Basis 


It was comparatively easy to find the biblical basis for the 
solution of the problems of marriage and divorce, of industry and 
race relationships, but what about such a basis for the right solu- 
tion of international problems and disputes? Has the Bible any 
kind of a message in regard to such subjects? What reasons, if 
any, have we to believe that God’s will should govern the affairs 
of nations as well as those of individuals? 


There is, to begin with, the,fundamental biblical conception 
that there is only one God and that he is the God not of Israel 
alone but of all nations, Deut. 6: 4; Isa. 44: 6; 1 Cor. 8:6. “The 
earth is the Lord’s and the fulness thereof, the world and they that 
dwell therein,” says the Psalmist, Psa. 24: 1. From Amos, in the 
eighth century B. C., downward, Jehovah’s moral rule, and there- 
fore his authority and power are recognized as extending over all 
the nations, Almost 1 and 2; Isa. 10:5; 13:5. The essential unity 
of the human race, Acts 17: 26, is also a strong argument for fair, 
righteous and fraternal international relationships. 


But there are other and more specific arguments for the royal 
rule of God in national and international affairs. In Israel the 
constitution of the nation was so arranged that all the organs of 
government were without any independent power, and had simply 
to announce and execute the will of God as declared by priest. or 
prophet, or reduced to writing as a code of laws. Everything, for- 
eign as well as domestic affairs, was regarded from the religious 
viewpoint. Deut. 17: 14-20; Judges 8: 23; 1 Sam. 8: 12; 2 Sam. 
7: 1-17; 2 Chron. 13: 8; Psa. 89: 27. It is true that this idea car- 
ried with it the necessity of a special revelation of the divine will, 
through divinely chosen organs, to divinely appointed executive 
agents, but the fact that these outward, political conditions have 
changed, and that God now speaks to men through the Holy Spirit, 
does not in any way affect the supremacy and authority of God 
over national and international affairs. 


This supreme authority is emphasized again and again 
throughout the prophetic period. We have already referred to 
Amos’ message, about the middle of the eighth century, the first 
two chapters of which pronounce judgment upon six neighboring 
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Gentile nations, Hosea, a younger contemporary of Amos, has fre- 
quent references to the dallying of the Samarian government, now 
with Assyria, now with Egypt, which marked Israel’s politics 
shortly before the fall os Samaria, 62. 132-% 2.113 8:3 Ou 12- "1 com: 
pared with 2 Kings 17: 3, 4. 


Micah’s classic erie 4: 1-4, a little later, (regardless of 
whether he quoted from Isaiah, or aR Isa. 2: 2-4 1s a quota- 
tion from Micah) constitute one of the sublimest promises of in- 
ternational peace and justice, to be fulfilled when nations have 
learned to live righteously. 


Isaiah, in the latter half of the eighth century, spoke much on 
the relations of Israel, both as a church and as a body politic, to 
the world. In regard to political relations he urged king and peo- 
ple to put their trust in Jehovah and avoid entangling alliances 
with earthly powers, 8: 12-14, ete. Ahaz unwisely rejected this ad- 
vice and reaped what he had sown, 2 Kings 16: 7, 8, 10. During 
the conquest of Ashdod by Sargon’s army, Isa. 20, and the expe- 
ditions sent against Jerusalem by Sennacherib, 2 Kings 18: 14, 
Tsaiah’s prophecies and encouraging words nerved the government 
to refuse the Assyrian demands. 

The theme of Nahwm’s prophecy, late in the seventh century, 
is the burden of Nineveh, and his mind is so full of the iniquity 
and the impending punishment of that great city that he seems 
to have no thought for the shortcomings of his own people. He 
gives voice to the outraged conscience of humanity concerning the 
vice and guilt of the Assyrian capital. “In his hands Assyria be- 
comes an object lesson to the empires of the modern world, teach- 
ing as an eternal principle of the divine government of the world 
that righteousness, personal, civic and national, is an absolute 
necessity for a nation’s continued vitality.” 


’ Zephaniah, during the reign of Josiah, announces a universal 
judgment, like the deluge in destruction, 1: 23, and calls to repen- 
tance as the only means of escape. ‘That God will punish other na- 
tions for their wickedness is certain, 2: 4-15, as a result of which 
the nations shall turn to the Lord, 3: 11, 13. 

At the beginning of his sacrificial ministry, during the last 
decades of Judah’s existence and the siege and capture of Jerusa- 
lem, Jeremiah was set over nations and kingdoms, on the one hand 
to root out, overthrow and destroy, and on the other to plant and to 
build, 1: 4-10, and he seeks to do this faithfully, regardless of the 
consequences to himself. The nations are commanded to submit 
to Nebuchadnezzar, 27: 6-11; the prophet warns against trusting 
in Pharaoh, 37: 6-11; the king of Judah is exhorted to surrender 
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to the Chaldeans, 88: 17-23; the defeat of Pharaoh at Carchemish 
is foretold and the invasion of Egypt predicted, ch. 46. The book 
closes with oracles against all the nations which are hostile to God’s 
people, and with the threat of God’s judgment on Babylon. 


Habakkuk, a contemporary of Jeremiah, discusses the moral 
problem involved in the success of the Chaldeans, inspite of their 
wickedness, 1: 2-17, and finds comfort in the faith that God will 
punish all their wickedness, 2: 5-20. 


_ Obadiah, who, according to George Adam Smith, wrote in the 
early days of the captivity, represents the intense natural Hebrew 
hatred of Edom, Psa. 137. He so far forgets himself that he be- 
came a spokesman, not of God and his righteousness but of the 
narrow nationalistic instincts of his own people. The book teaches, 


negatively, how necessary is the spirit of brotherhood, understand- 


ing and cooperation between nations in order to overcome racial 
prejudice, national aspirations and ambitions, the desire for trade 
supremacy and political and military power which so easily breed 
bitter animosities among neighboring nations. 


Ezekiel, prophesying when Judah was no longer a nation, con- 
cerns himself chiefly with the spiritual character of his people, but 
even so chapters 25-32 deal with God’s judgments against the na- 
- tions. 


In Babylon, the capital of the great world empire of that day, 
Daniel has a special opportunity to observe God’s dealings with the 
nations. He has witnessed God’s judgment on his own people, and 
God reveals to him also the growth and the decay of future 
kingdoms and empires and the final conflict between the kingdoms 
of the world and the Kingdom of God. Daniel was officially what 
none of the other prophets claimed to be, a statesman, and amid the 
swiftly changing currents of world politics he sees the world powers 
not in their political aspects but solely as representatives of the 
world in its antagonism against the Kingdom of God. He is not 
concerned with the fortunes of the nations themselves but with 
their relation to God’s Kingdom, and in thus putitng the Kingdom 
of God at the center of world affairs he gives the only right view- 
point for the consideration of world and international affairs and 
relationships. 

In the nature of the case the post-exilic prophets, Haggai, 
Zechariah and Malachi, concern themselves almost exclusively 
(with the exception of Hag. 2: 1-9 and Zech. 9-14) with the purely 
religious problems arising out of the circumstances in which they 
found themselves. The same is true of Joel, whom Prof. Smith 
places even later than Malachi. Having lost their national identity, 
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the Jews naturally had little interest in international affairs and 
problems. Without realizing it they had themselves bécome an in- 
ternational problem of the first magnitude. 

The outstanding lesson of the book of Jonah, which the same 
authority also assigns to this period, is God’s great love for all 
mankind, even for the traditional enemies of God’s people. If the 
supposition that a late writer selected the historical character of 
Jonah (2 Kings 14: 25), an intensely patriotic prophet identified 
only with Israel’s narrow interests, as a fitting person to be con- 
verted to the divine idea of Israel’s mission to the world at large, 
is correct, this would indeed constitute a sublime and most appro- 
priate close to Israel’s prophetic period. As a matter of fact this 
thought is manifestly the underlying reason and motive for the 
assertion of God’s supreme authority over all the nations. The 
thoughts of Jehovah toward the Gentile nations are essentially the 
same as those toward Judah, Jer. 29: 11. 


There is, to be sure, a great difference of opinion concerning 
the chronology of the prophets, and the chronology followed in the 
preceding does not of course claim to be the,only correct order. But 
the chronology of the prophetic period can in no way affect the 
principle firmly established during more than five centuries of 
prophecy, that God’s will apples to nations as well as to individuals, 
and that obedience to God’s will is the only right solution of inter- 
national problems and disputes, as it is for those of individuals. 
During the entire national life of Israel and Judah practically all 
the prophets, one after another, have asserted God’s supreme author- 
ity not only over Israel but over all the nations of the world. The 
whole history of the Jews, as well as that of other nations, ancient 
as well as modern, proves beyond a doubt that no nation .which 
disobeys or rejects the will of God can prosper. 


THe CHURCH AND INTERNATIONAL PROBLEMS 


It is very true that the prophetic office, as it functioned dur- 
ing the Old Testament period, is one thing, and; the Christian 
Church and ministry, as we know it today, is quite another. But 
the Church of Christ, as the chief agency of the Kingdom of God, 
of which the theocracy of the Old Testament was the type and_ 
forerunner, surely has at least just as much right to speak for God 
in international affairs as had the prophets of the Old ‘Testament 
theocracy. Opinions may differ as to the wisdom or the value of 
the Church’s recent utterances or activities in regard to interna- 
tional affairs. But there can be no doubt that the Christian 
“churches must increasingly make it their business to study inter- 
national problems in order to promote world understanding and 
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world peace more intelligently and effectively. The unsatisfactory 
utterances and activities in regard to international conditions and 
problems on the part of many church leaders during the past ten 
years may be traced directly to ignorance and lack of understand- 
ing of world conditions. For its own sake if for no other reason 
the Churches need to cultivate an international mind among their 
people, in the interest of their world-wide missionary enterprise. 
The more the Churches can succeed in doing away with nationalis- 
tic rivalries and prejudices, with racial antagonism, economic im- 
perialism, secret diplomacy and all the other things that lead to 
international disputes and warfare, the better will the churches be 
able to make disciples of all the nations. 

To that end the churches must first of all seek to destroy the 
pernicious influence of that unholy maxim: “My country—may 
she always be right—but, right or wrong, my country!” His very 
devotion to and love for his country compels the Christian citizen 
not only to pray and to labor that his country may always be right. 
but to use all his influence as a Christian and as a citizen to set 
her right where she may be wrong, and to keep her from going 
wrong when that danger threatens, even to the extent of opposing 
his government whenever, Meeoetine to the judgment of his con- 
science, it is doing wrong. ‘The blind “patriotism” which supports 
the government regardless of whether it is right or wrong is un- 
patriotic in the fullest sense of the word, since, as has been shown 
above, no country can prosper which aes wrong, 1. e., which dis- 
obeys or rejects the will of God. If “righteousness exalteth a na- 
tion but sin is a reproach to any people,” Prov. 14: 34, true patrio- 
tism must always promote just and righteous government policies 
and seek to defeat any others. Government policies which are mor- 
ally wrong can never promote the good of the people or the welfare 
of the nation. 

Moreover, such policies are, as is amply proved by history, in- 
spired either by a narrow, selfish nationalism, un-Christian racial 
antagonisms or the secret influence of ruthless and grasping bus- 
iness interests. Our relations with Mexico are a ease in point. 
From the very beginning our relations toward this untaught and 
sometimes uncouth neighbor has been constantly tainted by one or 
the other of these motives. ‘There have been plenty of opportunities 
for actions toward Mexico like the remission of the Boxer indem- 
nity in our relations with China, but the alleged necessity of “pro- 
tecting” American rights or American investments, or of securing 
economic advantage has always determined the line of action. The | 
economic imperialism of the United States toward Mexico is no 
less disgraceful than that of European countries toward the peo- 
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ples of Asia and Africa, and it became possible only because ruth- 
lessly selfish interests were able to get popular support for such 
government policies on the strength of the idea that patriotism re- 
quired loyalty toward the government’s policies, regardless of right 
or wrong. At their best governments are only human institutions, 
and for Christian citizens at least loyalty toward them is always 
governed by the apostolic principle: “We must obey God rather 
than men,” Acts 5: 29. The best interests of the United States, 
of any nation, its real progress and true greatness, lie, not in the 
extension of political, economic or military power, nor in the ef- 
fective protection of so-called rights or financial investments, but 
only in the measure of its obedience to the will of God. 

And the popular conscience will respond to the challenge of 
righteousness whenever the people are put in possession of the facts. 
The wrong acts of governments have always been due either to the 
quick, effective action of certain groups intent on their own selfish 
purpose, or by the slower, sinister methods of secret diplomacy. 
In either case the aim was to keep the people in ignorance of the 
real purpose. In the last war the governments did not dare to 
make known the real war aims as they were later discovered in the 
secret treaties entered into by France, England and Russia; it was 
only by deceiving their people that they were able to gain their 
support. If righteousness and justice are to prevail in interna- 
tional relationships, if nations are to live peacefully together so 
that international disputes can be settled without resort to arms, 
it is necessary that the people, all the people, should be in pos- 
session of all the facts and know the whole truth about any issues 
which may be in dispute. Only then can the people control those 
large issues of foreign affairs which they are entitled to determine 
if government of the people by the people and for the people is to 
mean anything. 

. In its ministers and missionaries the church has a great host 
of high minded, well informed, unselfish, dependable representa- 
tives in all lands who can bring out the hidden facts involved in 
any international dispute, and the information they possess can 
be used in so effective a manner that falsehood, half-truth, and prej- 
udice, with all the fear, suspicion, jealousy, rivalry and hatred 
which make war easy and inevitable, cannot long survive. Let the 


‘churches of all nations organize for mutual information, under- 


standing, good will and Christian cooperation for righteousness and 
justice, and let them, in such a spirit, use modern publicity methods 
in disseminating the information they possess, and they can become 
a well nigh irresistible force in educating the nations of the 
world toward the Christian way of life. 
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The Church dare not longer sanction the use of force in the 
settlement of international disputes. War and the Gospel of love 
and brotherhood which Jesus gave to the world are at last recog- 
nized as incompatible. The methods used and the passions aroused 
by war both outrage Christ’s conception of a Kingdom of God in 
which men shall trust, love and forgive one another. The churches 
should therefore pledge themselves to support every movement 
which looks toward an organization of the nations for the elimina- 
tion and outlawry of war; and to use every means to create the 
spirit of international good will among the people. The Evangel- 
ical Synod should announce, officially and publicly that it will 
never bless or sanction war, or the things that may cause war, for 
to support war is to deny the Gospel in which the churches profess 
to believe. If all the churches undertake to make it clear to the 
government that they cannot be counted upon to sanction the entry 
of this country into any war, the politicians and military men will 
take heed. When the Church speaks with the firmness of sincere 
moral conviction the world will listen. 

And the Church must also stand definitely and firmly for 
some sort of international tribunal which will administer a definite 
and generally recognized code of international law fearlessly and 
impartially, without resort to arms, as the United States Supreme 
Court administers the Constitution of the United States in disputes 
between the States or other litigants. It is very unfortunate that 
the solution of this problem has been befogged and confused by all 
sorts of political schemes which only made it harder to solve. The 
essentials of the problem are very clearly set forth in an editorial 
in The Christian Century (Dec. 4, 1924) : 

ee . It is perhaps the negative suggestion conveyed by 
the term outlawry that is responsible for the widespread inexacti- 
tude with which it is used . . . . Let us forget for the moment 
all specific plans and schemes of peace, including the outlawry pro- 
posal itself, and ask what it is in our revolt against war, that we all 
are seeking? . . . . War must be displaced by law—not by ar- 
bitration, nor voluntary conferences, nor military alliances with 
nicely balanced power, nor a league of political units deciding jus- 
tice through diplomats, nor overwhelming force concentrated at a 
single arbitrary center, but by law, universally recognized as just 


and mandatory . . . . There will always be causes of war. Hven: 


if the causes of war which exist today were removed there are bound 


to arise fresh causes of war tomorrow. Just as in our neighborly’ 


and community life there are innumerable causes of individual dis- 
putes, for the settlements of which courts of justice are necessary, 
so, as long as there are sovereign nations, there will arise unfore- 
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seen causes of dispute among them. And as civil law exists to 
prevent individual neighbors from settling their differences by 
force, so international law is designed to prevent nations from set- 
tling their disputes by warfare. 

“And the court which administers international law must be a 
real court. By that is meant a court with affirmative jurisdiction 
competent on the complaint of any nation to issue summons to an- 
other nation to appear and defend its case . . . . The trial of 
any case would involve no nation not interested in the issues at 
stake. There would therefore be no commitments or entangle- | 
ments in other people’s affairs in which a given nation was not con- 
cerned. The United States, and every other nation, would go to 
court when it was interested in the lawsuit, and only then. 

“We say real law. By that is meant a definitely formulated 
code of established and accepted jurisprudence, as definite as the 
Constitution of the United States which our Supreme Court ad- 
ministers and whose provisions the States amenable to it know in 
advance and have pledged themselmes to abide by . . . . There- 
fore the advocates of the outlawry of war put the codification of in- 
ternational law at the very forefront of their proposal. They can 
see neither logic nor sound policy in entering a world court without 
a world code, unless it be a temporary relationship under an inter- 
national agreement that the codification will be undertaken at once’ 
and brought to a workable conclusion as soon as possible. 

“This brings us to the second structural essential of the out- 
lawry proposal, one that the term itself directly suggests, and from 
which indeed the term is derived . . . . Many would be quite 
unwilling for the United States to give adherence to such a court 
as has been described even though it were constructed and 
constituted on the highest juridical principles, so long as war 1s 
recognized, (the italics are ours) as it has been through immemo- 
rial time, as a righteous and legal resort. With war in the offing no 
court could be supreme. War is now and always has been the su- 
preme court of the nations. The setting up of an. international 
court of law with the war system still entrenched in the world may 
help somewhat but its processes of justice would move in continual 
jeopardy of an appeal being taken to the court of military force. 
Therefore outlawry proposes not only the creation of a court and 
the codification of international law, but it undertakes to write in 
advance the first and basic statute of the code. This statute, it 
insists, shall make war a public crime, shall delegalize it, outlaw 
it, and shall determine that no other statute of the code shall be 
in conflict with this basis provision.” 

When Congress meets again in December, Senator Borah’s res- 
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olution for the outlawry of war will undoubtedly come up in con- 
nection with the question of our entry into the world court, with 
which the Senate must deal. When the details of the proposal are 
being discussed at that time the essentials of the whole problem of 
a world court and outlawry of war should be kept clearly in mind. 


There are, of course, many other important matters and ques- 
tions affecting international relations which cannot be discussed 
here for lack of space. The above are merely some of the most 
vital changes that must be made in the conduct of international af- 
fairs if the will of God is to be done on earth as it is in heaven. 
The whole subject is covered very fully in three booklets which 
are indispensable to the student of international affairs: “War, its 
Causes, Consequences and Cure,” by Kirby Page; “The Abolition 
of War,’ by Sherwood Eddy and Kirby Page, and “Imperialism 
and Nationalism,” by Kirby Page. Each of these booklets may be 
secured from Eden Publishing House, St. Louis and Chicago, for 
only fifteen cents, net. “International Problems and the Chris- 
tian Way of Life,” a syllabus of questions for use by forums and 
‘ discussion classes, published by The Inquiry (National Conference | 
on the Christian Way of Life) may also be had through Eden Pub- 
lishing House at 30 cents (12 copies $3.00; 50 copies, $10.50). 

The significance of Jesus’ teaching for the welfare of all man- 
kind is well put in the following, from “The Lord of Thought,” 
by Lily Dougall and Cyril Emmet, p. 136, 137: 

o . The repentance preached by Jesus was a national 
change of mental attitude and of conduct. He foretold a universal 
salvation, allying himself with the great prophets; and the reforma- 
- tion he preached was to be an international salvation because it was 
first national. In the same sense his reformation was intended to 
be national because it was first individual. The individual was to 
win'his soul by acting always as it behooved a member of the na- 
tion to act—acting as he told them their God acted. A nation of 
men thus acting was to win the world, to be the stone that, “cut 
out without hands,” Dan. 2: 34, 35, 44; Psa. 2: 8, 9; would smite 
and change the whole world order . . . . The distinction be- 
tween individual and national morality, so much considered since 
nationalism came to its present emphasis in Western Christendom, 
was not a possible thought to a Jew of that time.” 
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“OUR COUNTRY, RIGHT OR WRONG” 


By PROFESSOR Cart E. SCHNEIDER 


Turning to the editorial page of the well known Chicago daily. 
posing as “The World’s Greatest Newspaper,” our attention is at- 
tracted by the prominent display of Decatur’s famous toast, “Our 
Country! In her intercourse with foreign nations may she always 
be in the right; but our country right or wrong.” About seven 
months ago there appeared on the news stands of our country a 
new weekly published by the same company, designed “for every- 
body” and sent forth on its mission under the name of “Liberty.” 
The spiritual kinship of these two journalistic prodigies is indi- 
cated by the circumstance that the editorial page of the “Liberty” is 
also embellished by Decatur’s saying. In defense of this sentiment 
an editorial appeared sometime ago dilating upon this slogan in 
the following rather striking manner: 

“The college eleven is facing its ancient foe in the great bat- 
tle of the season. The quarter back has given the signal for the 
play. But the right half back says: “That pisy is foolish. I won’t 
try it,’ and the game is lost. 

“That couldn’t happen on the aioe But it would happen 
-if football players did not recognize the wisdom and rightness of 
the principle expressed in Stephen Decatur’s famous toast: ‘Our 
Country! In her intercourse with foreign pene may she always 
be in the right: but our country, right or wrong.’ 

“This sentiment or rather principle of patriotic action has 
been much criticized and misinterpreted. It has been called an in- 
vitation for wrong-doing by the nation and a denial of the right to 
listen to the dictates of conscience. 

“Tt is neither. It does not deny the right or the duty of the 
citizen to listen to his conscience as to public as well as private 
conduct. It does not deny his duty to do all that he can to in- 
fluence the awful agents of national judgment and action, the legis- 
lative or the executive branch of government, to follow what he 

thinks is the right course. 
“But it recognizes that in our intercourse with foreign nations 
we must act as a nation or cease to be a nation, just as the indi- 
vidual members of a football eleven must act as a team, not as 
eleven independent players. A contrary rule would mean chaos 
and certain defeat. So when the duly constituted authority of the 
nation, the government, has come to a decision as to what course 
of action the nation will take in its intercourse with another nation, 
the duty of the individual citizen, like the duty of the individual 
player on the eleven, is to ae That duty he owes to his coun- 
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try to protect it from chaos, not merely defeat, and he owes it to 
his fellow citizens and to himself. It is a duty essential to col- 
lective action and when collective action is required, as in war, obe- 
dience is the essential, the higher duty, transcending the right of 
private judgment. 

“Stephen Decatur was a sailor and a hero of naval war. He 
knew that in the grim contest of nation with nation, obedience, 
order, subordination, and sacrifice are the highest law, the law of 
survival and self-preservation. . 

“Men who have never had the responsibilities of government 
or leadership are likely to lack understanding of this principle of 
conduct which is nevertheless a moral principle as valid as the 
right of private judgment. 

“Therefore Decatur gave us not a mere sentiment, but a true 
guide for our conduct and our conscience, when He declared that in 
our country’s intercourse with other countries, though in a citizen’s 
private opinion he might deem his country wrong, his duty is to 
support his own country’s judgment and not the judgment of a 
foreign country.” . 

This editorial is of interest not only as an example of the 
chauvinistic views held by a large section of the American people 
but also because of the peculiar nature of the apologetic which is 
employed in its defense. The editorial is consistent at least therein 
that its argumentation reflects the spirit of the sentiment which 
it endeavors to defend. “Our slogan, may “ ever be right, bd 
seems to say, “but our slogan, right or wrong.” And if it is Bs 
right, it must yet be defended by Aopen’ if need be, by intriguing 
argumentation, captious analogy, slipshod psychology, cheap ap- 
peal to sentiment and an utterly impossible apprehension of the 
moral values that are involved. Such puerility seems to merit 
nothing better than utter disdain, yet, because of the flagrant vio- 
lation of what others hold to constitute the genius of Americanism, 
it dare not pass unnoticed. 


The football game is compared with the game of international 


politics. Let us accept the analogy for what it is worth. In both ~ 


instances we find an organized social group, a more or less central- 
ized leadership, perhaps democratically selected, and unquestioned 
loyalty of the members to the group ideals and motives. All this 
makes for social solidarity. In its implications, however, this 
is an invidious analogy and an eloquent example of the myopia 
that distorts the ethical perspective in our approach to many of the 
crying issues of the day. 


For the football eleven, teamwork is the primary condition 
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of success and accordingly the players subordinate themselves to 
the generalship of the quarter back. This belongs to the technique 
of the game. But behold, a hypothetical, recalcitrant right half 
back is of the opinion that the quarter back has called for a foolish 
play and he ruins the game by the willful decision not to carry it 
through. Result: game lost with all the consequent humiliation 
and loss of prestige to college, team, students, alumni etc. 

However, let us more closely inspect the alleged treason of the 
hypothetical right half back. It was his opinion that, “That play 
is foolish.” On the last down, perhaps, with several inches to gain 
the quarter back decides to play a forward pass instead of the usu- 
ally successful line attack. The proposed play is “right,” that is, 
it is im accord with the spirit and the letter of the rules of the 
game. The regulations devised by the central inter-collegiate board 
are to be followed. There is to be no cheating or slugging. The 
legality of the play is beyond any question of dispute. All that 
can be urged against it is that it is foolish and exhibits lack of 
judgment and discretion. It shows lack of tactical skill not lack 
of moral soundness; lack of strategy not of integrity; lack of good 
sense not of good will. It is a debacle of judgment not of morals. 
The right half back is not confronted by a moral question of right 
or wrong where conscience or principle is at stake. Not by the 
most ambitious stretch of the imagination therefore, can the anal- 
ogy be made to cover the essential point of the slogan. 

To cover the point at issue the analogy must be reconstructed. 
Let us suppose that in the course of a grim contest of team with 
team an unscrupulous quarter back huddles his team about him 
and directs a play in which not necessarily the right half back but 
the player farthest removed from his is required to play a part 
which is contrary to the accepted moral and ethical codes of the 
game. The signal is given, but the right half back demurs and 
says, “That play is wrong. I won’t try it.” The distinctive thing 
about this play is that it is more than foolish, it is wrong; that is, 
it is not according to the laws of good morals and not according 
to the recognized and accepted rules of the game. What happens 
now? The right half back has refused to participate in the cor- 
ruption and the eleven members do not act as a team. The game 
is lost, a disastrous blow has been dealt the gridiron aspirations 
of the losing team, the entire college is racked by the sting and 
ignominy of defeat and bewails its lost prestige. And yet as we 
calmly penetrate to the heart of the matter we see the situation in 
a different light. By losing such a game the very game itself has 
been saved for in sportsmanship as in every phase of life’s activi- 
ties the biological law obtains that by the loss of our life we pre- 
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serve it. If the right half back has lost the esteem of his team 
mates and fellow students it is to their discredit. He stands vindi- 
cated as a man and may hold his head higher than the rest, a very 
prince of men. He may lose the game but he has saved his soul 
and the team’s soul and the very soul of the college. It appears, 
however, that this is the one thing about which the loyal player is 
not supposed to be concerned, for, “the individual members of a foot- 
ball eleven must act as a team, not as eleven independent players.” 
They must act to win, spurred on by the thought, “My college, 
right or wrong.” In the grim contest of college with college, ata- 
vistic qualms of conscience must be repressed. Isaac Sharpless, 
president of Haverford College, describes the situation as follows, 
“Players are taught how to disobey the rules when the officials of 
the game are not on hand. Fellow collegians and alumni will of- 
ten applaud a piece of trickery which succeeded. In some colleges 
the absence of any high standard is a matter of notoriety. When 
the President has tried to interfere it has sometimes been a ques- 
tion whether he or the coach, who may have as large a salary, is 
the more influential.” 

Now evidently even with the strictest maintenance of the “‘so- 
cial solidarity” of the team the technique of the game requires 
that the eleven members participate as individuals. The individ- 
uality of each member is rated in terms of physical endurance or 
mental alertness. These individual qualities are carefully meas- 
ured and accounted as high assets. The fallacy consists in the as- 
sumption that the “individuality” of the player is completely de- 
fined by these terms. It is as reprehensible morally as it is im- 
possible psychologically to separate or eliminate the moral factors 
from the personality and yet maintain that the individual as a 
morally responsible person remains intact. The disregard for 
moral and ethical values caused President Eliot years ago in his 
reports to raise serious objections to the game. It contained, he 
_ said, “sources of grave evils: first, the immoderate desire to win 
inter-collegiate games; second, the frequent collision in masses 
which makes foul play invisible ; third, the profit from violation of 
the rules; fourth, the misleading assimilation of the game to war 
as regards its strategy and its ethics.” 

The application of the analogy to national life is quite obvious. | 
The government, let us assume, “has come to a decision as to what 
course of action the nation will take in its intercourses with an- 
other nation.” Some high government official has given the sig- 
nal for the play. The right half back citizen says, “That play is 
foolish. I won’t try it.” This is a revulsion of his intellect and 
better judgment. In such a case he may remain literally “in sub- 
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jection to the higher powers,” and stand justified in the sight of 
his conscience. ° In fact his conscience is not immediately involved. 
Not with moral indignation but in healthy pragmatic ire he rises 
to meet the occasion and does “all that he can to influence the law- 
ful agents of national judgment and action to follow what he 
thinks is the right course.” To lose the international game in such 
a manner may be a decided misfortune. A moral stigma, however, 
rests upon no one unless perhaps the careless voter who was dere- 
lict in the conscientious use of the ballot. 


To win in the game of national or international politics or 
in any game of social relationships may be morally reprehensible 
in the highest degree. In the grim commercial contest of firm with 
firm it may be maintained with equal pertinence that “obedience, 
order, subordination and sacrifice are the highest law, the law of 
survival and self-preservation.” The head of the business concern 
issues an order to his employees that the competing firm must be 
crushed by hook or by crook, by foul means or fair. Loyalty to the 
firm is required by virtue of membership in its social organization. 
Each member is obliged to obey and play the game because “it is 
a duty essential to collective action aud when collective action is 
required as in war (and as in business) obedience is the essential, 
the higher duty, transcending the right of private judgment.” 


The hitherto covertly concealed point comes to the surface in 
the “as in war” phrase. Evidently it is the pacifist and anti-war 
agitator, who has aroused the ire of the editorial writer. The re- 
ealeitrant right half back is the conscientious objector who in an 
opinionated and self-willed manner opposes the duly constituted au- 
thority of the nation which has come to a decision as to what course 
of action to take. The governmental quarter back, perhaps the 
‘President, or some other high official has given the signal for the 
play. Here is a citizen who refuses to play the game for he says, 
“That play is wrong. I won’t play it.” This is more than the re- 
vulsion of the intellect. A moral issue had arisen and the citizen 
refuses to become a party to what he considers an unethical pro- 
ceeding. Refusing to obey, the game is lost—the nation goes down 
in defeat. Obviously this extreme conclusion does not necessarily 
follow. Let us assume, however, that, on account of the wave of 
righteous indignation sweeping over the country, the vicious war 
program of the government has failed. The nation has gone down 
in chaos and defeat. It may be claimed, however, that what ac- 
tually occurred, was that the law of life was applied to the affairs 
of a nation looking toward the vindication of the “eternal years of 
God” that by the losing of life it was actually gained. The world 
is waiting for a national demonstration of the truth which Jesus 
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so sublimely taught on the cross. The world awaits the arrival 
of a nation so imbued with the spirit of righteousness that, not 
shrinking from the supreme sacrifice of the cross, it offers the so- 
cial demonstration of the truth that through death we enter into 
the fulness of life.. The sanctions for national existence must be 
found in the moral and ethical values which the nation represents 
and is perpetuating. When these are lacking the right of existence 
becomes involved and the disintegrating process has begun. 


The appeal to the instinct of self-preservation as a norm of 


behavior is as inapplicable to the nation as to the individual. “A 
man must live.” By such a cry we sometimes attempt to justify low 
morals. But it is not true. There are times when a man must die 
in order to live. If instinctively we hold on to our life, we go down 


in defeat. Jean Valjean having to face a moral crisis in his life. 


had a dream in which some one told him, “Jean Valjean, you are 
dead.” Jean Valjean replied, “I am not dead, I am alive.” The 
reply was, “No, you are dead; you have killed your soul.” The 
nation robs itself of its most valuable asset when for the sake of 
. social solidarity it demands that its citizens kill their souls by act- 
ing as a nation and not as individual citizens. 

Just how this is psychologically possible or morally defens- 
ible is, as we have intimated above, not entirely clear. What a 
monstrous theory of state this would presuppose! Such a state or 
social order bears the earmarks of a hideous superstructure com- 
posed of superhuman quarter backs who can fail, it is admitted, 
but are so clothed with a mystical hyper-Uranian halo that right or 
wrong, they must be servilely obeyed by the motley crew of bour- 
geois right and left half backs et al. We were merciless in our 
criticism of German “Real-politik,’ and of the German method 
of gauging the value of her citizens according to their ability to 
contribute to the realization of national aims and idéals. We 
entered with zest in a war which ostensibly was waged to rid the 
world of the menace of this European Prussianism and to make 
the world safe for democracy yet we fail to note the presence of this 
malodorous type of Prussianism as it stalks through the land and 
assumes to take up the cudgel for “Our Country.” It seems-to say 
that the usefulness and competency of the citizen is determined 
by his ability to obey, subordinate himself, and sacrifice his indi- 
vidual opinion. The outstanding characteristic of this type of 
citizen lies in his well developed inferiority complex and in his 
mastery of the principle that the higher duty of blind obedience 
transcends the right of private judgment and conscience. At the 
same time it seems to escape any noticeable attention that with the 
acceptance of this principle we are tacitly encouraging the peoples 
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of other nations to support their rulers however wrong or foolish 
they prove to be. This is just the reverse of the attitude we took 
toward the Central Powers during the war. 

Curiously enough it is maintained that this slogan “does not 
deny the right, or duty of the citizen to listen to his conscience as 
to public as well as private conduct.” The very next paragraph, 
however, begins with the characteristic “but” of spacious argumen- 
tation. In essence we are told that the citizen has the right to 
listen to his conscience but the state decides whether he may act 
in accordance with it. The citizen may have ideals but the state 
decides their validity. How can moral, democratic America reason 
thus! What wonder that the true American revolts at the dubious 
honor of being a cog in a machine in which he only moves but has 
no being. 

Such subsidizing of conscience not only cuts at the life nerve 
of our government but defeats the purpose for which it is urged. 
The efficient social solidarity of the nation is best achieved and 
preserved when each individual citizen retains his inalienable right 
to exercise his conscience in the interpretation and assimilation of 
moral issues and ethical ideals. The ethically dynamic and per- 
vasive quality of that which is good and true and noble is a better 
sanction for the perpetuation of a nation than recourse to coercion 
and force which, as Kidd points out, has been the bane of Western 
civilization since its inception. Genetically the concepts of truth 
and right, however socially conditioned, are individually conceived, 
and must through vital processes, be sublimated into their social 
significations as the course of history directs. 

It is at this point that the church appears upon the scene, not 
as the cheer leader for any one nation pitted against another but as 
the impartial champion of righteousness at all times and at any 
cost. It can not be the express function of the church to perpet- 
uate any nation. Her immeasurably higher and nobler task is to 
help build the Kingdom of God. ‘To fulfill this mission she must 
add a spiritual note to the interpretation of national ideals however 
much this would involve such a seemingly devious course as to in- 
sist that it is not the supreme duty of the citizen to “protect the 
nation from chaos or defeat” but rather to protect it from unright- 
eousness which inevitably terminates in disaster. If the social 
solidarity of the nation is at stake the church can. not stand by in- 
differently. It is her sacred obligation at all times to contribute 
toward the development of a social order which is not only based 
upon Christian principle but which is also adapted to perpetuate 
the idealism of the Christ. If our citizenry were called upon to 
choose between prosperity with corruption or righteousness with 
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. adversity, we tremble to think how the nation would decide. The 
influence of the church is needed to hasten the process of sublimat- 
ing individual moral standards to the end that they become opera- 
tive in the socialized life of our day whether it be in the home, 
school, business-or government. If there is an institution qualified 
to direct the great venture of faith which will test the ultimate su- 
premacy of that which is good and true and right over all the fool- 
ishness, sinfulness and cunning evil of the world, it is the church 
of Jesus Christ. In righteousness alone is the future of any coun- 
try assured. 


THE MINISTER AND HIS BIBLE 
By H. KAMPHAUSEN 
(Continued from May number) 
, IT 
The Minister's Critical Study of the Bible 
Up to this time we have only spoken of the devotional use of 
the Bible. The Bible has been before us in its chief capacity as 
the book that awakens faith in Christ. You remember that John 
tells us, at the end of his gospel (ch. 20) that all he had said was 
written “that ye might believe that Jesus is the Christ, and that 
ye might have life im such faith.” The same applies to all the 
other gospel records. And no less to the epistles. There are chap- 
ters in Paul’s letters (e. g. in Ephesians) where Christ is mentioned 
in nearly every verse. It seems almost too much for the reader 
of the 20th century, who is apt to speak more of God’s Kingdom 
than of God’s King, who can not live perpetually at the center but 
would also follow the rays of the hight towards the circumference. 
If you would ask the apostle why he ever and again, with almost 
monotonous reiteration, mentions that same name, he would say, 
because “he is of God made unto us wisdom, and righteousness, and 
sanctification and redemption.” (1 Cor. 1, 30). In the connection 
in which it occurs this means that what the heathen world in its 
most gifted representatives (the Greeks) looked for in vain—wis- 


dom—and what Israel had been seeking through the centuries, 


. . . e . 5 
also in vain—righteousness and redemption—had at last been 
brought by Christ. Christ is to him the fulfilment of the longing 
of the ages, and all the prohecies and promises are yea and amen 
in Him. 


So those people are on biblical ground who maintain that the 
Bible’s chief glory is in the gospel of Christ, and its chief func- 
tion, to make Christians. Also, that no great worldly learning is 
required for effective Bible preaching. The apostles themselves, 
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Peter and John, were “ “perceived,” by competent judges, the 
Sanhedrin (the supreme church court) to be “unlearned and ignor- 
ant men” (Acts 4, 13), and yet they preached Jesus with much 
boldness and signal success. 

This has at all times been the strong argument of simple but 
earnest-minded men against an educated ministry, i. e. against a 
course of ministerial training that puts emphasis on studies not 
directly spiritual, such studies as are found in the curriculum of a 
modern seminary. The main thing for a preacher or missionary 
is to know his Bible and be full of the spirit, all other things are 
mere ballast compared with this. The curriculum of our seminary 
70 years ago was very simple compared with the one of today. 
And yet there were some good brethren who thought it contained 
entirely too much of unnecessary learning. They quoted Paul for 
their side, saying that knowledge puffs up, but only love edifies 
(1 Cor. 8:1). Professor Binner, our first theological teacher, very 
properly told them that there was no danger of their knowing too 
much; that the Holy Ghost never blessed a man who was too lazy 
to study, and that it was their bounden duty not only to study their 
lessons at the seminary, but to be students of theology all their 
lives. In those days it was very difficult to live up to this recipe. 
In the hard pioneer work of the period it was almost impossible 
for most to read books if they had the money to buy them. We 
read of the children of Israel that they “hearkened not unto Moses 
for hard labor and anguish of spirit.” If the yoke imposed is too 
galling to the body, there is little chance for spiritual work. And 
while our forbears were laying the rude foundations of the life of 
first settlers, their ministers could not be expected to be scholars. 

Nevertheless no church has been satisfied for any length of 
time with an uneducated ministry. Today it would be carrying 
coal to Neweastle to try to prove the necessity of thorough scientific 
training for the pastor. We confine ourselves in this chapter to 
the question as to how a pastor ought to pursue the study of the 
Bible. . 

When we claimed before that the devotional reading of the Bi- 
ble, the reading for the purpose of feeding our spiritual life, was 
the most important and fundamental, we were by no means minded 
to be satisfied with that. There is no seminary in the country, I 
believe, where the New Testament is not studied in the Greek, and 
in quite a few there is taught a little elementary knowledge of He- 
brew, and some Old Testament books are read in that language. 
The question arises, should the pastor as a student of the Bible, 
continue to read it in the original? The answer depends natur- 
ally on the pastor’s acquaintance with those languages. I have not 
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passed through our Eden and do not know the average result ac- 
complished there today in this respect. Years ago I took a course 
in McCormick Seminary, Chicago. This school was at that time 
quite the favorite with those Eden students who wanted to study a 
year in an English seminary. There was a graduate from Eden 
there with me—he has since made quite an estimable record for 
himself—his Hebrew attempts in the class-room were always 
greatly enjoyed by all in the class except himself. But be it added 
at once for the honor of Eden (of that time) that the McCormick 
students as a rule did not know much more than our fellow 
Synodical. Speaking in general I believe it can be said that of 
500 pastors—of all denominations—hardly one reads the Old Tes- 
-tament regularly in Hebrew. I myself have read every book of 
the Old Testament (as well as the New) in the original, the book 
of Job included, with the aid of commentaries, and made excerpts 
of them, but it is today a rare thing for me to read a book in 
Hebrew with any great regularity. If one has made it a habit to 
keep on good terms with the Hebrew Bible and can read it without 
difficulty and without dictionary, the man is to be envied. But I 
have known only very few of that kind in the old country, and 
only one in this. So we may well, ‘for all practical purposes, pass 
up the question of requiring the ordinary pastor to study his Isaiah 
or Jeremiah in Hebrew. He might from time to time return to 
Genesis or some other historical book in the original, for the mere 
joy of reading it in the language in which it was written; he 
might read a Hebrew psalm from time to time, either to get the 
flavor of the ancient idiom, or for better understanding of text or 
situations: The Hebrew Bible, however, will occupy a place on 
the study table of the modern pastor but rarely. 

It is different with the Greek. We know more about it; the 
language is more developed. When you come across a verb you 
don’t have to deliberate whether it is in the present, past or future 
tense. Nor is there the difficulty of the vowel points, or of the 
meaning of the punctuation signs. It is comparatively easy to be- 
come a tolerable Greek scholar as far as the New Testament is 
concerned. And the ability to read the New Testament in the 
original has many advantages, one of them being that the neces- 
sity of translation into our own language compels one to look at 
each word closely, and so a greater clearness on the particular 
terms and on the sense of a phrase in general is obtained. 

Much more might be said on this point. Some time ago I 
read a book by Professor Roberts, of the Southern Baptist Theo- 
logical Seminary of Louisville, Ky., on “The minister and his New 
Testament.” The author is well aware that the drift today is 
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heavily against the study of the classics. Yet he insists very em- 
phatically that the minister ought to know his Greek New Testa- 
ment. Carlyle when asked what he thought of the neglect of He- 
- brew and Greek by ministers, blurted out: “What! your priests do 
not know their sacred books!” Robertson says, “Sermons may be 
hidden in roots, in prepositions, in tenses, in the article, in par- 
ticles, in cases,” and then goes on to show it by devoting a chapter 
to each of these eventualities. He is doubtless a little too enthusi- 
‘astic there, but he bears out what we said a little while ago, that 
only by reading the original and fastening one’s thought on each 
word, one is apt to get all the finer shades and nuances of the text. 
He quotes many of the famous men who have been diligent stu- 
dents of the Greek Testament, from Melanchthon and Erasmus 
down to Maclaren, G. Campbell, Jowett, and even Spurgeon. He 
explains how a man may learn Greek unaided. He also endorses 
the idea that a minister should always study some one book of the 
Bible with a commentary, lexicon and grammar. And if you think 
all these suggestions would fall on deaf ears, then let me surprise 
you with the statement that R. has had such success in inducing the 
students of his own institution to give more time to the study of 
Greek, that 300 young ministers were enrolled during the past 
session in the various classes in the Greek Testament! It would 
seem impossible for us to even remotely equal that venture in our 
own Church. But if we had all the data we might perhaps be able 
to state that there were from 30-50 in our Synod to whom the 
Greek New Testament is a friend with whom they occasionally 
have an hour of pleasant and useful intercourse. The very great 
majority, however, have laid their Greek Testament ad acta. 

So for all practical purposes, and with the exceptions men- 
tioned, it may be eliminated from our discussion. There is then 
nothing left but the King James Version and its modern com- 
petitors. It is well known that the foundation of the K. J. V. is 
Tyndall’s translation of the Bible, which was first published in 
Worms, Germany (the place where Luther made his noble con- 
* fession). Tyndall died a martyr, at the stake, in 1536; his 
last words were: “May God open the King of England’s eyes.” 
This prayer was strangely answered 70 years later, when James I 
of England, the son of decapitated Mary Stuart, ordered a new 
translation of the Bible, to be prepared and issued under royal 
patronage and authority. It was completed in 1611. You all 
know the remarks on the title page, closing with the statement,” 
by his majesty’s special command.” ‘To this was added: “Ap- 
pointed to be read in churches.” It is due to this title that it 
came to be called the “Authorized Version.” This is the Bible 
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that has been for more than 300 years the accepted word of God 
among those who use the English tongue in all parts of the world. 
It has passed into the literature, thought and life of English-speak- 


ing peoples as no other book has done. It is not necessary to quote - 


from the glowing testimonials that the highest authorities have 
left on record for the literary excellences of this translation—the 
historian Macaulay leading all the rest. 


For purposes of serious study, however, beauty of language 
is not the chief consideration. There are many errors or obscure 
passages in this version, especially in the prophetic books of the 
O. T. Many expressions, besides, are in an antiquated language. 
Not one of the great uncial manuscripts had then come to light 
(in letters an inch long, used from 4th-8th cent.) : the Sinaiticus 
» (Aleph), discovered by Tischendorf in a monastery at Mount 
Sinai in 1844, finally obtained by him and brought to Petersburg 
in 1859; the Alexandrinus (A), presented to Charles I of England 
in 1627 by the Patriarch of Constantinople, is naw in the British 
Museum; the Vaticanus (or B), brought to Rome in 1448, but 
jealousy guarded and inaccessible; Codex Ephraemi or C. So the 
sentiment and scholarship of the age demanded a revision. 
This Revised Version was produced by the hearty cooperation and 
skill of about 75 of the leading bilical scholars of great Britain 
and America, who represented the most prominent religious bodies 
of the two great English-speaking countries. It appeared, com- 
plete, in England in 1887. Many changes advocated by the Amer- 
icans had been inacceptable to the British revisers, but it was 
agreed that the Americans would back the English revision and 
refrain from publishing an edition of their own for 14 years. When 
that time had elapsed, in 1901, the American committee put out 
the American Standard Version through the great Bible House 
. of Thomas Nelson and Sons of New York. This not only included 
the original American preferences, but revised and enlarged them 
to great advantage. Professor Price says of it (in Ancestry, ch. 
30), that “it embodies the ripest scholarship of Great Britain and 
America, fully revised’and connected to suit it to the demands of 
American bible students and readers. As it now stands it is the 
most perfect Hnglish Bible in existence, and will be the standard 
version for English readers for decades to come.” 


This version will naturally be the book to study from for those 
who are not up in the original languages. There are some other 
translations which are enjoying considerable popularity: James 
Moffat’s translation of the N. T. It is helpful as a reference, but 
takes many liberties with text and meaning. The New Testament 
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in modern speech, by R. F. Weymouth, is up-to-date in text and 
language and will be found useful for comparative purposes. An- 
other recent version is*the New Testament, An American Transla- 
tion, by Prof. Edgar J. G. Goodspeed, of the University of Chicago. 
It is a scholarly and careful translation, based on the text and 
adapted to modern speech, especially the English as we Americans 
use it. Some liberties are taken with text and language, but on 
the whole it compares favorably with the others. 

The chief service we get from these N. T. translations is in 
the modernizing of the language. At times the terms used may 
not accurately reflect the original, but they put a more vivid and 
real picture before our eyes. They bridge over for us the gulf of 
the centuries and the people Christ lived with become for us crea- 
tures of flesh and blood. ; 

All the labors spent on the translations of the Bible, and the 
continued efforts to make the translation more perfect every time, 
bring out the fact that the Bible was meant to be the book of 
everybody. It was the contention of the great Reformers that the 
Bible in the hands of the people would make the truth of God vic- 
torious. They knew that the great light had been hidden under 
a bushel, and it was their desire to put it on the candle stick again. 
In the Roman church no direct access was given the people to the 
word of God. They received the teachings of the church and the 
blessings of the Sacraments instead. Not even the priests were 
Bible students. The Bible was in the official language of the 
church, Latin, and that language was a foreign language to the 
people. Jerome’s translation was once called the “Vulgate,” which 
means: in the vernacular, the language of the people. But strange 
to say, the name remained, but the thing had become the very op- 
posite. By being in Latin it was put in the hands of the church 
authorities ; only they had the key, and they guarded it well. 

So it can readily be seen why the Reformation Era is marked 
everywhere by the appearance of bible translations. If the Chris- 
tian church was to be brought back to the old foundations, these 
foundations must be laid bare in God’s word. A reformation could 
not be effected by a church decree or by royal command—at least 
that was not attempted in the best days of Protestantism. It was 
to come by the study of, and faith in, the gospel of Christ. 

In America we say that Protestantism established the prin- 
ciple of private judgment in religious affairs. No doubt that is 
true to some extent. It is true in so far as the conscience is to be 
bound by no external authority. It is not true that Protestantism 
makes individual opinion the supreme arbiter in faith and teach- 
ing. The word of God is the court of last appeal. It cannot be 
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questioned that here we meet with a difficulty. The word of God 
is indeed the supreme authority with most Christian churches. But 
they differ so in their interpretation of the word of God. If the in- 
terpretation of the scriptures is in the care of the churches, the 
churches seem to be, in the last analysis, the decisive factor. The 
Church of Rome has taken that stand. The church, or rather, its 
official head, is the infallible interpreter of Christian truth. The 
Protestant churches have always repudiated this solution. They 
have, in their articles of confessions, laid down what they consider 
the substance of saving faith, and they believe in them only be- 
cause (quia), or insofar (quatenus) they agree with the Bible. The 
formula quatenus (insofar) indicates that there may be an element 
of doubt in the amount and formulation of necessary truth. The 
word quia (because) expresses the undisturbed certainty of the 
hard-boiled orthodox. Our own church believes that we can arrive 
at certainty in essentials, but that there must be liberty, or a 
possibility of choice, in unessentials. 

On the whole it must be admitted that while the essence of 
the gospel, salvation in Christ by faith, is the irreducible minimum 
of Christian teaching, the rest must largely be tested by the ex- 
perience of the churches in successive ages. 

The abolishment of external authority however, ushered in a 
process of emancipation for the individual. This process has had 
its progressive stages in the modern era. It began with the re- 
ligious emancipation; was followed by intellectual emancipation 
(Aufklarung) ; then by political emancipation (Am. and French 
revolutions) ; has finally resulted in social and industrial emanci- 
pation. The whole movement was fostered and carried on by the 
great intellectual movement of speculative philosophy and the 
natural sciences. Just now we are, and have been, for quite a 
while, in the age of science, whose watchword is evolution. We 
cannot enter into the description of it now. We can only point 
out how the awakening of the intellect and the methods of his- 
torical criticism (the criticism that believes there is evolution 
everywhere) has influenced the study of scripture. 

The modern minister when coming to the study of scripture, 
comes to it as a child of his age, as one who has benefited by the 
progress of science on many lines, provided he has, to the measure of 
his capacity, taken an intelligent interest in that progress. It 
would take us too far afield to even sketch the development of 
biblical criticism. You will find a popular description of its chief 
results and principles in Washington Gladden’s book, entitled 
“Who Wrote the Bible?” 'This book, doubtless known to many 
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of us, was written in 1891. A more recent book on similar lines 
is “How to Know the Buble,” by Dean Hodges, of the Episcopal 
Theol. School of Cambridge, Mass., published in 1918, by the 
Bobbs-Merril Co., of Indianapolis. Or again, the “Introduction 
to the Old Testament,’ by Professor Knudson, of the Boston Di- 
vinity School; this latter book being more directly written for 
the minister who is looking for a more detailed acquaintance with 
these questions. 

In America this way of studying the Bible is called “Higher 
Criticism,” and the word has fallen with many in bad repute. Else- 
where it is called textual criticism, because it has to do with the 
history of the text of the Bible; or historical criticism, when it ap- 
plies the principle of historical development to the religion of 
Israel and its literary sources. 

It is true that much time seems wasted by some Biblical crit-— 
ics in trying to mark off in detail to what document belongs 
this or that portion of the Old Testament text. Besides, it is en- 
tirely out of the question for the average pastor to verify the re- 
sults of the critics or to reject them. Yet on the main 
points there seems to be agreement. The Pentateuch is sup- 
posed to be a composition of four sources worked together, the 
Jahvist, the Elohist, the Deuteronomy, and the Priestly Code. 
The Jahvist document is said to date back to the 9th century, 
the time of Elijah; it is sometimes called the Bible of Judah. The 
document itself is lost, save the parts that appear in our present 
Bible. In the 8th century, probably when Amos and Hosea were 
championing the cause of God among the people, a group of 
prophets made a collection of several writings, putting emphasis 
on laws, commandments, and God’s covenants as a basis for their 
work. It is called the Elohist; its connected story begins with 
Gen. 15, and it parallels the Jahvist Bible. The book of Deu- 
teronomy was probably written in the time of King Hezekiah; 
it devotes itself to the writings of Moses and the customs he es- 
tablished. It was rediscovered under Josiah, about 621 B.C. The 
Priestly Code, the Bible of the priests was begun in the Hxile 
From it is derived nearly the whole of Leviticus, the beginning of 
Numbers, and the concluding portion of Exodus. It was com- 
pleted in the 5th century. 

The book that Ezra read to the people (Neh. 8, 1) was the 
Pentateuch. It became the Bible of the people for centuries and 
‘was referred to as the Law. 

Ezra also formed a circle of kindred spirits to devote itself 
to the study and preservation of the sacred writings. This is some- 
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times referred to as the Great Synagogue. This body acquainted 
itself with the addresses and writings of prophets like Amos, Isaiah, 
Jeremiah, and others. For 2 centuries they brought together, 
copied, edited and arranged their writings, so that by 250 B.C. 
the Bible had-two parts, the Law and the Prophets. later the 
Wisdom Books—Proverbs, Job, Psalms, Ecclesiastes, and Song of 
- Solomon were added, and by 200 B.C. we have the Bible in its 
three parts, the Law, the Prophets, and the Writings ‘?"2)- 
Naturally much of the latter material, especially of the Psalms, 
had been in existence long before. The book of Daniel is proba- 
‘bly a product of the sufferings and persecutions of the Syrian 
Wars during the Makkabean period. 

Now the things mentioned, and others not mentioned (like, 
for instance, the theory of the Deutero-Isaiah) may be taken 
as the common ground on which most Old Testament scholars 
find themselves in agreement. I don’t know how you feel about ~ 
these things. To me they have long been the working basis of 
the Old Testament. I know our Sunday school literature never 
mentions these things. Some churches, however, do not hestitate 
to acquaint their membership with them. The Methodist church, 
e.g. lately put out a book by Calvin Laufer on “The Bible Story 
and Content.” It is one of their Religious Education text-books, 
written for Bible and Young People’s Classes, and it gives them 
all the main facts that historical criticism thinks to have estab- 
lished about the Bible. One may be in doubt about the wisdom of 
this policy, but certainly the ministers ought to know, and they 
ought to know because it helps them in the study of God’s word. 
The kind of criticism we have spoken about is sometimes called 
destructive criticism, and it is destructive when it treats the 
history of Israel just like that of any other people, denying the 
fact that God’s hand and purpose are more plainly seen there 
than in any other, 

But a conservative use of the principles of Biblical criticism 
is not destructive, but constructive and helpful. It conserves our 
faith in God’s special relation to Israel, for the purpose of self- 
revelation, but shows that this self-revelation was gradual; that 
Israel, or its leading minds, rose from imperfect moral and re- 
ligious insight to higher and higher stages. It no doubt affects 
our view of the inspiration of the Bible. There is a conception 
of the inspiration which would make any kind of criticism—as 
discussed above—impossible and presumptuous. It is the verbal 
inspiration theory, which teaches every word of scripture is in- 
spired; sometimes is called plenary inspiration—a full and un- 
qualified inspiration of writer and writings. Some time ago I 
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had to review the Popular Commentary of the Bible, published 
by Concordia Pub. House, St. Louis, in four large, beautiful vol- 
umes. One man, Paul E. Kretzmann of St. Louis, is the writer 
_of this commentary on the whole Bible. His idea of inspiration is 
the old one, not the mechanical one according to which God’s 
spirit had played on the human mind as a musician plays on the 
flute or harp, the instrument being wholly passive; but such an 
inspiration, that the Biblical writings could be said to be, “word 
for word, the product of God himself.” That is verbal inspiration, 
held today by and in the Missouri Synod and, perhaps, elsewhere. 
As a result Kretzmann never even mentions the critics. To him 
Moses wrote the whole Pentateuch, with the exception of the 
last three sections which speak of his death. The latter are an 
addition by the inspired author of the book of Joshua. 

More than that; his idea of inspiration compels him to ac- 
cept every word and fact related in the Bible literally. You re- 
member Joshua’s famous prayer: “Sun, stand thou still upon 
Gibeon, and thou, Moon, in the valley of Ajalon” (ch. 10). 
Kretzmann says: “The command was a heroic: prayer to the 
Lord and creator of the world to interfere in the order of nature 
-and not permit the setting of the main lights controlling the_di- 
vision of time until Israel would have completed her vengeance 
upon her enemies. The sun and moon were held back, they did 
not continue their work until... Thus the living, almighty God 
wrought a great miracle; for the religious destiny of the world 
was at stake.”* 

Our view of the inspiration sees in it a process of divine re- 
velation that leads into fulness of light only gradually. ‘There- 
fore not all books of the Bible are on the same level. In some the 
moral and religious views are not only crude but objectionable. 
The leaders do things, and are said to do them by divine com- 
mand, that to us appear cruel and wholly indefensible. J need 
remind you: only of the extermination policy adopted by Joshua 
toward the nations of Canaan. This policy is pursued by divine 
command; at times the sparing of some Canaanites is even sternly 
rebuked. How can we justify a course that today would bring 
the desecrations of the world upon a people trying it? What 
today would be an atrocious crime, could that have ever been the © 
express command of God? 

Our view of inspiration permits us a greater freedom in the 
treatment of the text. We see no difficulty in taking certain stories 
in the Old Testament as figurative rather than as actual fact, as a 


*It is the same inspiration theory as the one recently upheld by Bryan 
in the famous Scope Evolution trial. 


376 The Minister and His Bible 


symbolical representation of great truths. Take the story of the 
temptation in Gen. 3. That story has once played quite a part 
in our Synodical history, 45 years ago. Those who read my “Ge- 
schichte” will find. it in the life of Prof. Otto. Otto was a theo- 
logian of the critical school, a great Greek scholar, a wonderful 
exegete. He had long been a thorn in the flesh of some of the 
narrower kind of brethren. But when in 1880 he wrote his ar- 
ticles on the story of the temptation and explained that he re- 
garded the serpent, the tree, the whole incident, as a symbolical 
representation of how sin came into the world, the storm broke 
loose. His opponents carried the case to the General Conference. 
The vote went against him—he resigned. I don’t know how the 
present Eden professors treat the story, and what their position 
on similar points is in general ; but we are safe in assuming that 
such articles as Otto wrote would not now cost them their profes- 
sional heads. 

I have spoken quite at length about higher and lower criti- 
cism. But do not think for a moment that I favor anyone’s parad- 
ing his liberal views on the Bible, or the Old Testament, in his 
pulpit or in any other place. What I have been contending for is 
that one should not be so narrow as to shut out all light that. 
could come to him from the labors of modern Biblical science. 
What I have been working up to—somewhat slowly but with a 
definite aim, is the renewed interest in serious exegetical study of 
the Bible. I want to say a word of recommendation for the com- 
mentaries. It is surprising how exegetical studies have fallen 
into disuse in the last 20 years or more. Especially in our coun- 
try. The production of books never stops—theological and re- 
ligious books I mean—and I review a great many, but I don’t re- 
call a single commentary among them with the exception of the 
one by Kretzmann, mentioned a while ago. Nor has there ap- 
peared an exegetical study in the “Magazin” for years. And yet 
what a delight to take up a commentary and, under its guidance, 
study a book of the Old or New Testament, say, for a whole season. 
How many sermons will grow out of it, how it stimulates our in- 
tellectual life, how it gives our study hours direction and aim when 
at the appointed hour we can at once resume the work where 
. we left off on the day before. 

For the Old Testament I want to recommend in general the 
Expositor’s Bible, whose position is conservative, yet scholarly. For 
psalms I know no better commentary than that by Rud. Kittel- 
Leipsig. You can use and enjoy it even without the knowledge of 
Hebrew. For Luke, John, Corinthians my old favorite is Go- 
det. It would be a ok of supererogation here before an audi- 
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ence of ministers to attempt to mention the standard works on the 
lives of Jesus and Paul. If you read a German one, you’ll at once 
plunge into difficult problems; if you read an English—say Far- 
rar’s, you'll have beautiful diction, an intimate knowledge of 
contemporaneous atmosphere, and, on the whole, more pleasant 
reading. 

I have spoken before of the course of exegetical study I 
pursued years ago, covering the whole of the Old and New Tes- 
tament. It took me several years to complete it. The results of | 
my New Testament study I still have in a large interleaved copy 
of the Greek Testament. I was a young man, as young as some of 
my brethren here, young in heart, hopeful of spirit and with great 
ideals. As I look back upon those years I can still say that in 
some respect I consider them the happiest time of my life. Every 
morning I would return eagerly to the task, and every afternoon 
I felt with Longfellow’s blacksmith that there was “something | 
accomplished, something done.” My environment was cramped, 
the congregation left much to be desired, but I had “a food they 
knew not of,” and I was in no danger of becoming rusty, or rustic, 
either. 

I can promise the same happy results to our young brethren. 
If they will let one of the great German commentators take them 
into the Holy Land of Scripture, or one of the scholars of the 
International Critical Commentary (such as Skinner, Driver, Peters, 
Plummer, Sanday, and others), it will be as good as going to Eden, 
or another seminary, for a post-graduate course. ‘The minister 
will become a student again, and the zest, the aspirations, the 
satisfaction of student days will be his once more. Oft times when 
the riches of God’s word unfold before his eyes, he will feel the 
delight once experienced by that farmer in India who had long 
possessed an ordinary field and one day had it revealed to him 
by a stranger that it was literally covered with diamonds (cp. R. 
Conway’s great lecture, “Acres of Diamonds”). 
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5 Die Penjionsfrage. 

Die fommende Generalfonfereng wird WXujgaben gu Ldjen ha- 
ben, welche an die Opfertwilligfeit-und finangielle Leijtungsfabig- 
feit Der GSynode ungewodhnliche Wnforderungen ftellen. Dagu ge- 
Hodren in erjter Sinie die Wusbauungsplane fiir Clmburjt. Sorweit 
wir fehen, haben die Dijtriftsfonferengen 3u den Vorjchlagen des 
Direftoriums der Lehranftalten eine wobhlwollende Stellung ein- 
genommen, ohne fic) int Cingelnen auf bejtimmte Gummmen oder 
Beitperioden fejtgulegen. €8 fchetnt Cinjtimmigfeit DdDaritber 3u 
herrjchen, Elimhurft jobald als modglich in die Reihe der vollberech- 
tigten Colleges de8 Landes aufriicfen gu latjen. 

So wiinjehenSwert die mun auch ijt, fo jollte um Ddesrwillen 
der langgehegte Plan einer jpesziellen eheuhen fiir den Penfions- 
und Unter{tibungsfonds nicht Langer binausge}choben werden, oder, 
um in den Worten der Penjionsbehorde gu reden (,,Berichte 1925,” 
Seite 160), ,,e8 follte ifm mum endlich etnmal das langjt ver{pro- 
chene Wegerecht gu einer befonderen Kampagne erteilt werden.” 

Die Grundpenfion fiir einen invaliden Pajtor betragt bei uns 
augenbliclich) $130 gegen $100 im Sabre 1914. €8 ift alfo die 
Hohe der Penjion in elf Sabren blok um 380 Dollars gejtiegen! 
Geht es im diefem Tempo weiter, fo wird nod eine ganze Ge- 
neration von Baftoren hinfterben, bis der Yuvalide and mur jo 
viel befommt, um feine jahrlide Hansmiete bezahlen 3u finnen! 
Seit Sahrgehnten arbeiten wir an einer Bejjerung diejer unertrag- 
lichen Verhaltniffe, und noch inmmer liegt dies Bleigewicht auf den 
®emtitern derer, die Dem Benfionsalter nicht mebr fern find. 

YWndre Kirden, die dieje Sache frither arch vernachlajfigt ha- 
ben — obwobhl nie fo febr wie wir — haben fic) neuerdings 3n 
gropen Letftungen aufgerafft. Die Bresbyterianer haben auf ihrer 
Tegen (1924) General Wfembly” (gun Grand Rapids) einen Pen- 
fionsplan angenommen, der tweit ither das Hinausgebht, was bisher 
die Kirdhen — mit wenigen MXusnahmen — fitr ihre Emeriti ge- 
tan haben. Nac) diefem Blan erhalt der Snvalide mit 65 Sabren 
eine Benfion von $600 bis $2000. Behir PBrozent des Gebhaltes 
eines Bajtors werden jabrlich im die Benfionsfalfe eingezablt und 
swar 714 Brogent bon der Gemeinde und 2144 PBrogzent von dem 
Paftor (auf alle Cingelhetten fonnen wir nicht eingehen). Die ge- 
ma} ibres Hobheren Gebhaltes mehr cingablen, erhalten eine grigere 
Penjion, die andern eine geringere. Im jolde hohen Penjionsraten 
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zablen gu fonnen, wird fofort ein Fonds von 15 Millionen Dollars 
gejammelt. Dieje Sumume, jo heift e3 in dem Bericht der betref- 
fenden Bebodrde, erfdeint nicht itbermagig hod, hat doch die Me- 
thodijtenfirde einen ,€ndowment Fond” von ebenfalls 15 Mil- 
Tionen und die Rongregationalijtenfirde von 10 Milltonen. Wm 
den jofortigen Anjchluk aller Pajtoren moglidft 3u ergtwingen, ift 
die Vejtimmung beigefiigt, dah nur den Geiftlicen ibre Dienit- 
jabre angerecjnet werden, die gleicd) im erjten Sabre beitreten; die 
mit dem Veitritt gdgern, erhalten BenfionSgelder nur nach dem Ver- 
haltnis threr Cingablingen. Wer fogleich (innerhalb eines Xahres) 
fich anjecbliebt, erbalt im Wter bon 65 Sahren und bet fitnfunddrei- 
Bigiabriger Dienftzeit ein Minimum von 600 Dollars, 

Nun wird man fofort jagen: So etwas ijt bet uns durchaus 
nicht moglic). Sene englijcden Rirden find viel groper als wir, viel 
reicher und viel gebetvilliger. Witch witrden unjre Gemeinden nicht 
willig jen, 744 Brozgent ihbres Pfarrgehaltes in die PBenjionstaffe 
gu 3zablen; begablen fie doch nicht einmal ihre jegige Budgetquote. 

Das lautet gewif; febr plaufibel. Dennoch vergefje man nicht 
folgende Zablen. Die Kongregationalijten haben 857,000 Mtitglie- 
der, aljo nicht etnmal dreimal jo viel al8 wir und haben einen 
gonds von 10 WMtillionen Dollars. Wir haben 307,000 Mtitglie- 
der, und unjer Fonds belaujt fich auf 300,000 Dollars (ein Dol- 
lar per Wtitglied). Die Bresbyterianer haben 214 Wtillionen Glie- 
der umd jammeln etnen Fonds von 15 WMilltonen Dollars (fechs 
Dollars per Glied).* C8 jollte doch méBglich fein, unfern Fonds 
pon 300,000 Dollars durch eine wohl gefithrte Pampagne 3u bver- 
dreifachen. Das iwiirde drei Dollars auf das Mitglied ausmacen. 

Wngefichts der gegenwartigen Lage gehdrt ein gut Teil Ernit 
und Entichloffenhett dazu, zielbermupt vorangugeben. Meu-Eden ijt 
nod) nicht halb begablt, Elmbhurft bat grofe Blane, und itberall 
fonft werden groBe Summmen gefordert. Unjre Glieder mitjjen ler- 
nen, noc) bedeutend tiefer in den Beutel 3u gretfen als je gubor. 
Wher wir diirfen die Sorge fiir unjre Snvaliden nicht weiter auf 
die lange Banf jehieben. 350 Dollars follte das Minimum fein, 
das ein Yajtor mit 65 Yabren nach 35-—40jahriger Dtenjftzett er- 
marten fonnte. 


Nammer Cins im geiftliden Wint. 

Die Vehorde fiir religisje Erziehung an der ,,Yorthmweftern 
Univerfity” (Methodift) ftellte fiirglich cine Mundfrage an, um die 
im praftijdhen WAmte ftehenden Gerliltdhen felbjt entidetden gu Laf- 

*) Die Gefamthshe der Gaben fiir twohltatige Bivecte in der Presbhyz 
terian-Rirde twar lebtes Sabr $16,609,135. Um alfo die 15 Millionen fitr 
Penfion zu befommen, miiften fich die Gaben fitr dies Yahr berdoppeln. 
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fen, welche Seige ihrer Tatigfeit ihnen am wichtigften erfdjienen. 
466 Paftoren gaben thr Urteil ab. Wn erjter Stelle wurden merf- 
wiirdiger Weife die Hausbefuche de$ Geiftlicen nambaft gemacht. 
Dann fam die Arbeit in der Sonntagsfdhule und erjt an dritter 
Stelle die Predigt. C8 folgten darauf: Wedung des WPtiffions- 
intereffeS, Hausandadt, Reformen im offentliden Leben, Kircden- 
bejuc) der Kinder, GebetSverjammlungen, Wohltatigfeit, Gejellig- 
feit, firchliche Seitichriften und jpegielle evangelijtijhe Veranjtal- 
tungen. 

E38 ijt gewiR auffallig, dak bejonder$ evangelijtifde Unterneb- 
mungen gerade in der Mtethodijtenfirche jo niedrig eingefchabt wer- 
den, wwabrend fic) in unfrer Kirche in lebter Beit dafiir ein gro- 
peres Sntereffe bemerfbar macht: 

Wher noch itberrajchender ijt die Hobe Wertung der Hausbe- 
fuche. 8 ift ja freilic) eine alte Negel: YX Hhoufe-going minijter 
mafes a church-going congregation,” und das perfonlide Wuffuchen 
bon neuen und BVejuden von alten Gliedern ijt nad) twie vor ein 
widtiger Saftor. Wher e8 an erjte Stelle gu feken ift eine Ueber- 
treibung. ,,Baftoral call” find vielfac) nur etne Gache der gefell- 
fchaftliden Ctifette, und two man ibnen jedes Wal eine religidfe 
Wendung zu geben fucht, verfallt man leicht inS Geztungene und 
Riinftliche. Die grofen RangelredDner wie Spurgeon und andre 
haben gerade auf diefem Gebiet fich DiSpensS von unnitger Ber- 
zettelung bon Seit und Rraft erbeten. 

Wenn jet in erfter Linie methodiftijdhe Paftoren die Haus- 
befuche jo ftarf betonen, fo fcheint das ihrer neueren Braris gu 
entipredjen. Da die ebangelijttichen Mtethoden fich verbraucht ha- 
ben, fo verjucht eS neuerdings jene Rirche mit der Cingelarbeit 
und mit dem Brotegefprach jtatt mit dem Nangelappell. C8 waltet 
hier das Gejek der Pendelfdhroingung bor. Ye weiter das Bendel 
nach der einen Geite gegangen ift, um fo weiter wird e8 alsbald 
lich nach) der andern wenden. 

Mich dak die Predigt erft nach der Sonntag}chularbeit ‘fom- 
men joll, will uns nicht etnleuchten. Sn der ameritanijden Kirche 
wurde der Geijtlide immer ,preacher“ genannt, und jegt joll nun 
jein Bredigen weniger wichtig fein alS die Sonntags}chultatigfert. 
Wenn das richtig ijt, dann ijt der Sonntagsfchulfuperintendent ein 
Mann bon groperer. Bedeutung fitr die Gemeinde alS der Gerjt- 
lide. Wir gtvetfeln fretlich nicht, dak mancer Superintendent fo 
denft, und dak ebenfo manch ein populdrer Lehrer ciner Manner- 
bibelflajje tm gebetmen fich jelbjt fiir die unentbebrlicjte Mraft in 
der Gemeinde halt. Vn eingelnen Fallen mag e3 auch fo jein; 
man denfe an den ver{torbenen Marion Latorance in Toledo oder 
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Wanamafer in Philadelphia. Wher das find Xusnahmen. Wenn 
natiirlide Wnlage und geiftlice Nrafte fic) in einem Superinten- 
denten gujammenfinden, jo fann er Ungewshnlices feijten. Der 
Paftor mup fic) in foldem Gall netdlos freuen fonnen und ohne 
Breifel in manchem auf die Sithrerrolle vergichten. 

Wie aber wenn er nun auch jelbjt nocd die Arbeit in der 
Sonntagsfdule itber feine eigene Kangeltatigfert. ftellte! Wie wenn 
er eS jich atte ausreden Iajfen, dafs die Bredigt die Krone jeiner 
geijtliden Tatigfett ijt und die Rangel jein Thron! Dann befindet 
er fic) in einer twenig benetdenSwerten Lage. Die Raien nebmen 
in aller Bereingarbett ihm das Heft aus der Gand. GSelbjt die 
Wndachten werden von ihnen gebalten. Unjre Leute miipten nicht 
menjdlich fein, wenn in ihnen nicht da8 Gefiihl arfftiege, daB fie 
eS beinabe ebenjo gut fonnten wie der Baftor, dak der -Raie ohne 
flajfijdhe und theologijde Bildung manchmal jcsner beten und re- 
den fann als der Bajtor. Bejonder$ die Logenglieder, die vielleicht 
als ,chaplains” oder ,grand prelates” fchon an quajireligisjes Wuf- 
treten gewobhnt find, gefallen jich oft febr in ihrem __,,priejterliden” 
Tun. Vielen von thnen jeheint die Loge beinahe ebenfogut wie die ~ 
Kirche, und eine ziemlide Gleicgiltigfeit im Bejuch der Gottes- 
Ddienjte wird weithin bet ihnen bemerft. 

Wile diefe Dinge fonnte man auf Grund de3. gutproteftantifchen 
Pringips des ,allgemeinen Prieftertums der Glaubigen” gu recht- 
fertigen fjuchen, doch der praftijche Erfolg wiirde der jein, dak der 
Pajtor viel bon feiner Selbjtandigfeit und jeinem Cinfluk eimbiipte.. 

Will er fich eine wunimijtrittene Ueberlegenheit bewabhren, jo 
ftrebe er nach ,,der beften Gabe,” nach Merfterjdaft in feiner eigen- 
jten Domane, der Predigt. Wenn er dort machtvoll in das Seelen- 
leben der Gemeinde eingreift, fo wird man ibm, bei allen fonjtigen 
etivaigen Wtangeln, daS BZeugnis geben, dak er der Gemeine dient 
mit der Speije deS gottliden Wortes, dap er fie nicht enttaufdt, 
too fie am meijten bon ihm erwartet. Und ganz abgefeben von der 
perfonliden ©hre, die er dabei hat, bier fann er mehr ausrichten 
alS irgendwo jonft. Die Sonntagsfchule unterrictet und btldet 
auc) ausS im Unterricten. Dedoch das geiftlice Leben wird in 
dem Gottesdienft geweckt. Wenfcen werden neu geboren durch das 
Beugni8 de8 geijterfiillten Wortes. Wir wollen gewik die Arbeit 
- unfrer Gonntag8fdhullebrer danfbar anerfennen, gumal wenn jie 
mit Zrenue und Gejchice gefdhieht, aber wir halten dafitr, daR die 
Rangel hober fteht als der Lehritubl unfrer Mitarbeiter. Wiles 
andre, Gebet, Studiim, Befuch, Sonntagsfdhularbeit mu lebten 
Endes der Kanzel dienen und der Erbaumg der Gemeinde im 
offentliden Gottesdienit. 
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“THE CHRISTIAN CENTURY” 


We have reason to believe that the “Christian Century” has 
a large following among our pastors. Of the few non-Synodical 
papers read by our clergy it easily heads the list. 


In the poll of all Protestant clergymen of the U. S. to dis- 
cover who are the outstanding preachers of the American pulpit, 
as taken by the Christian Century, (see March number of Theol. 


_ , Mag., 1925, p.p. 138-139), 182 votes are registered as “Hvan- 


gelical.” These, we are sure, came largely from our Synod. Some 
might belong to members of the Evangelical Association (now Hv. 
“Church”), but not very many. 


It is an interesting question to determine why the Christian 
Century is such a favorite with our ministers. The first reason 
is naturally, because it is an interdenominational religious paper, 
and their number is not very large. It is “published not for any 
single denomination alone but for the Christian world. It strives 
definitely to occupy a catholic point of view and its readers are 
in all communions.” The editor, Mr. Charles Clayton Morrison, 
belongs to the Church of the Disciples, but he contends for an 
open communion and for freedom of choice in the mode of bap- 
tism. Such an attitude is expressive of the spirit of the times and 
has a special appeal to members of a church which stands on a 
Union platform. 

The same openness of mind is manifested by the Christian 
Century in political questions. We do not know to what extent it 
maintained fairness of mind and Christian reasonableness during 
the war. Since then, however, it has left every religious paper 
in the country far behind in its willingness to learn from post-war 
developments and disclosures. In an article published several 
months ago, entitled “The Root of Europe’s Malady,” (reprinted 
in this issue, Ed.) it says: ‘There is a basic, causative fact in the 
sickness of Europe: “Jts post-war structure rests upon a lie. As 
long as that lie remains in the body politic there can be no health 
in it.” It goes on to say that this he is the claim on which the 
treaty of Versailles is based, that Germany was alone responsible 
for the war. This he damns that treaty, and that treaty is the ul- 
timate source of Europe’s trouble. America made the Versailles 
treaty possible, and America ought to show its repentance by insist- 
ing on a revision of it. The preachers, who did so much to make 
the people believe in that lie, ought to educate them by a continuous 
and united propaganda until they experience a change of mind and 
demand the abrogation of the treaty.” 


One cannot say that since that article the Christian Century 
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itself has adhered very much to its own program, nor that it holds 
out much hope for the success of the propaganda. Nevertheless, 
it rises head and shoulders above all other religious and semi-re- 
ligious papers (“Outlook,’ “Independent,” etc.). If it has not 
done all that could be desired, it is yet a preacher in the wilderness 
of editorial apathy and blindness. 

It stands to reason that such rare fairness has won the Chris- 
tian Century many friends with those in our Synod who could never 
believe in the lies of allied propaganda and would never give up 
their belief that “the truth crushed to earth will, soner or later, 
rise again.” 

’ Another feature of the paper, and one that perhaps makes for 
its popularity among us more than anything else, is its whole- 
hearted advocacy of the social gospel. The prophetic note of in- 
sistence on public righteousness and the New Testament proclama- 
tion of the coming of -God’s Kingdom, are the Alpha and Omega 
of the Christian Century. In application of the social gospel, it 
has for a year or two carried on the most uncompromising anti-war 
campaign in the country. . How strong a hold this movement has 
gotten on many minds in our Synod was splendidly manifested in 
last year’s National Brotherhood Convention (at East St. Louis), 
when Dr. Morrison gave his powerful speech on the outlawing of 
war. 

Coming to the last point in our characterization of the Chris- 
tian Century, from an Evangelical angle, we hesitate somewhat in 
expressing our opinion. The Christian Century is the avowed and 
most prominent exponent.of Modernism in the American church. 
It does not believe in Bible inerrancy, but rather in a gradual di- 
vine self-revelation. The Bible is not the word of God, but in it 
we have the word of God, however in such a way that the imperfect, 
and even false, in time gives room to the more perfect and the true. 
This process of self-revelation goes still on; it is not all contained 
in a closed book. It does not believe in the virgin birth; Christ 
was the natural son of Joseph and Mary, who, by the spirit dwel- 
ling in him in supreme measure, is able to give us the most satis- 
factory revelation of the character of God. Christ’s death is not 
a substitutionary sacrifice but the culminating evidence of saving 
love, and the most convincing demonstration of the need of repen- 
tance. 

The theory of evolution is established as thoroughly as the 
law of gravitation, and there is no conflict between evolution and 
religion. Evolution is the mode of the creative activity of God. 

We have often stated our attitude on the question of Modern- 
ism. We have said again and again, that our approach to the Bible 
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is by the critical method, but that we cannot accept Modernism’s 
estimate of the Saviour’s person, that to us he is the incarnation of 
of the preexistent Son of God; that he accomplished an objective 
redemption, and that by faith the Christian enters this state of 
redemption and reconciliation. 

Nor can we give up our confessional standards. If we allow 
each pastor to make his own creed, we shall soon land in the ex- 
tremes of subjectivism and in the end have no common beliefs at 
all. To seek for common ground only in ethical aims (the King- 
dom of God) or in “the spirit of Christ,” is no satisfactory substi- 
tute for the creed. The Christian is “crucified with Christ” (Paul), 
and “born again by his resurrection” (Peter). These objective 
facts, testified’ to by scripture and assimilated by the experience 
of faith, precede all ethical development, and guarantee, for all 
future, the individual’s part in redemption and the new life. 

There is evidence that modernistic influences are abroad in 
our Synod. We are far from a desire to hunt out heretics, but we 
feel that our younger clergy, especially, is in need of enlighten- 
ment on these points. It is impossible for us, we think ,to carry 
our Synod over either into the Fundamentalist or the Modernist 
camp. We occupy a middle ground. Such a position will prob- 
ably not win for us the plaudits of either side. Still on the person 
and work of the Saviour we must hold to the faith of the fathers. 
On the question of evolution we have never had an expression of au- 
thoritative or any other opinion. We cannot see how we can evade 
a discussion of it indefinitely. 

The situation could be cleared and improved in various ways, 
the nature of which we leave to the guiding minds of the Church. 
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Wesley bei Binzendorf. 


Am 24. Mai 1738 hatte Wesley in der Herrnhuter Verfammlung zu 
London an der WlderSgate Strafe die Geiwifheit fetner Crlsfung erlangt. 
€r mache jich hernach jobald wie moglich auf die Reife, um die Herrnbhuter, 
und gar befonders ifr Haupt, den Graf Bingendorf, in threr Heimat, ,,tvo 
Chrijten mwohnen,” fennengulernen. Cr bericftet in feinem Tagebuch fehr 
interefjant itber pdiefe Reife, Die er am 14. QYunt bon London aus itber 
Holland anirat. Wm 26. Suni fam er nach Koln. Won hier fubr ex m einem 
Schiff, das von Pferden gegogen wurde, den Rhein hinauf und braudchte fiinf 
Tage, nach Franffurt zu fommen — eine Strece, die man Heute in fiinf 
Stunden guritdlegt. Yn Franffurt twourde er nicht durch die Tore gelaffen, 
bis der Vater von Peter Bobler, der ihn dann freundlich beherbergte, fir ihn 
gutgejproden hatte. Lajfen mir Wesley jelber reden: Wm 4. Sulit famen 
wir nach) Marienborn.” Sch war aber fo erfchopft und untwohl, dak id) mich 
nach einer furzen Unterhaltung mit Graf Bingendorf fiir den Meft des Tages 
legen mupte.” 

/Die Familie zu Marienborn bejteht aus etwwa 90 Yerfonen, die aus 
vielen Volfern ftammen. Gie twohnen zurgeit in einem groken Haus, das 
Der Graf genttetet hat und das noch viel mehr Leute aufnehmen fann. C3 
ijt aber ettva drei Meilen bon Marienborn anf einer iebliden Anhohe be- 
ijt e3, tenn Brit- 


Der eintrachtiq betetnander tvohnen.“ 

Hier par e3, too Wesley am 5. Sult (jonderbarer Weije) bon Bingen= 
Dorf in den Gemiifegarten gejdict murbde, um dort gu graben. ATS er eben 
im grégten Schweif und fehr beftaubt twar, fubr Bingendorf vor und bat ihn, 
in feinen Urbeitsfletdern in feine Kutfche einguftetqen zum Befuch des Graz 
fen Golms. AS Wesley den natitrlichen Wunfeh auerte, jich erft 3u twafchen 
und umgufleiden, anttvortete thm entaedanrt ,du mupt einfach twerden, 
mein Bruder.” Wesley fchrieb am 6. Bult: ,,%ch hatte meine Wohnung bet 
einem der Britder gu EcferSshaufen, eine englijde Meile von Marienborn, 
too 1ch gewohnlicgh den Tag zubrachte, metitens in Unterhaltung mit folchen, 
mit denen ich entiveder lateinifch oder englifch verfehren fonnte, da mir die 
Unterhaltung in Deutih aus Mangel an Uebung fehtwer fiel. Und hier fand 
ich beftandig, was ich fo fehnlich gejucht hatte, namlich [ebendige Vetweife der. 
Glaubenstraft: Leute, welche fowohl von innerer tie bon auperer Side 
erloft find durch die , Liebe Gottes, toelhe ausgegoffen ift durch den Hetligen 
Geijt in thren Gergen,” und die auch befreit find von allem Biweifel und 
aller Furcht durch das uniunterbrodjene ZBeugnis de3 Heiligen Geiftes, der 
ihnen gegeben tft. 

Um 9. Juli, Sonntag: ,Der Graf predigte in der alten Ronneburg, 
wo aud eine Anzahl bon Leuten tvohnt, die den Herrn Yefus mit Ernft 


fuchen. “ 
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Mittmod, den 12. Yuli, fchreibt er, dak an jenem Tag Bejprechungen 
waren mit Leuten bon ausmarts. Da habe ein Mann von Frantfurt die 
Frage geftellt, ob ein Menjd geredhtfertigt fein fonne ohne eS gu tijfen, und 
berichtet ziemlich genau, in weldher Weife der Graf die Frage beantwortet 
habe — ganz im Ginn Peter Vohlers, mit twelchem Wesley ja m London 
viel verfehrt hatte. Wesley blieb bis gum 19. Yuli und fubhr dann meiter 
nach Serrmhut in-Gadhfen. Gr fam durch Cijenach und Sena. Hier fiel 
ifm auf, dak die Studenten alle Degen trugen und nicht twie Diejenigen in 
Orford und Cambridge betjammen twohnten, fondern in Private und Kojt- 
haufern iiber die ganze Stadt zerftrent. Gr erfuhr iberall, wo er einfehrte, 
Die gropte Freundlichfeit, Bor dem Toren von Halle wurde er von ,,de3 
PrenkenfOnigs hodhgetwachfenen Soldaten,” die die Tore bewachten, giwei 
Stunden lang bon einem Tor gum andern gejchict. Dann fief mir ein, 
eine Note an Prof. France gu jenden, den Sohn des gropen Xuguft Herz 
mann France, defen Mame fojtlich ijt wie eine ausgefdhitttete Marde. O, 
mote id) ihm nachfolgen, twie er Chrijtus folate und ,nit Offenbarung der 
Wahrheit mich wohl betveifen an aller Menjhen Getwifjen vor Gott!’ “ 

Srance war nicht gu GHaufe, Wesley fand aber endlich) Wufmahme im 
Waifenbhaus, too 650 Kinder eine Heimat Hatten und 3000 unterrichtet mur 
den. Gr ruft in feinem Tagebuch aus: ,,Cttwas fo Herrlides und Grofe3, 
wie Gott e3 hier getan hat, ijt meder zu unjern Beiten noch gu denjenigen 
unfrer Vater erhirt qetvefen.” ; 

Das Biel der Reife mar Herrnhut. Was er hier erlebte, bas war von 
groger Vedeutung fiir feine fiinfttge Entwidlung. Cr berichtet daritber fjehr 
ausfuhrlich in jetnem Lagebuch. (,,Upol.) 


The Root of Europe’s Malady * 


Europe is sick of soul. Underneath its political instability and 
economic disorder is a moral malady. Only those smaller nations have 
escaped it which kept themselves aloof from the sources of infection 
—the hate and the profits of the war, the vengeance exacted by the 
victors. These poisons might in time be absorbed or eliminated from 
the body politic but for one fact. The hate could wear itself out, the 
profits be deflated, but the vengeance remains, sanctified in self-right- 
eousness as just punishment because it rests upon a lie—the lie that 
Germany was solely responsible for the war. That this is untrue is 
established by the preponderating testimony of impartial, neutral his- 
torians who have examined official documents that have come to light 
since the war ended. That is is untenable is publicly admitted by 
some of those who were associated with the signing of the treaty. Yet. 
this is the assumption upon which the settlement rests, which alone 
justifies its terms. Here then is the basic, causative fact in the sickness 
of Europe: Its post-war structure rests upon a lie. As long as that 
lie remains in the body politic there can be no health in it. 


It is this lie that consecrates the iniquities which are the potent 


* This article was to appear earlier, but for lack. of room it had 
to be reserved for a later issue. 
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source of more war—the indefinite occupation of the Rhineland, the 
Polish corridor through East Prussia, the giving of the South Tyrol 
to an alien government. It avails nothing to avert the inevitable 
retribution that those who signed and sealed the lie were themselves 
ignorant of the facts and deceived by the powerful emotions of the 
great fight. A lie, believed in all sincerity and acted upon in all hon- 
esty has nevertheless the dread consequences of a lie, No foundation 
built upon it can endure. Until some responsible nation develops 
enough moral courage to acknowledge the lie officially and to revise 
the terms fashioned by it there can be no cure for Burope’s sickness. 

It is in Germany that the havoc,being wrought by the lie is most 
apparent. The basic fact there is not political and economic chaos but 
moral tragedy. Even the passing traveler has the sense of witnessing 
one of the old Greek dramas of dread doom, enlarged from the per- 
sonal to the national scale. Excluding the monarchists and the com- 
munists, one feels on the part of those who might be able to build 
the new Germany that we called for, a deep sense of guilt, mingled 
with shame. The guilt and the shame are first for their share in mak- 
ing and starting the war—freely acknowledged— and then for yielding 
under pressure of impending starvation to the lie embodied in the 
treaty of Versailles. This is intensified rather than alleviated by the 
sense of the injustice involved in this proceeding. It is this that 
produces a feeling of helplessness which is almost despair. This goes 
much deeper than a doubt of the ability to pull through under the terms 
of the Dawes plan. It is more fundamental than resentment at what 
is regarded as the self-righteousness and hypocrisy of the allies. Be- 
cause she has gone through this mood, before and during the war, and 
been plunged from it into the depths, Germany seems, at least in her 
better self, to have a sense of the general moral helplessness of the 
organized life of Europe, unable to adjust itself to the truth it now 
knows, to get out of its system the lie that is poisoning it. Hence 
in Germany one has a sense of overpowering moral tragedy, with doom 
approaching, which is more than national. 

._ What then is the relation of the United States in this situation? 
Has it any lot or part in this moral drama? For it there is no sense 
of tragedy, nor indeed of responsibility. It is going its own light- 
headed, light-hearted way, pursuing the making of money, the sur- 
face enjoyments and philanthropies, ignorant and careless alike of 
what is happening in Hurope. Yet there can be no isolation from the 
moral responsibility and the practical consequences of that treaty 
which we did not sign but which we made possible. The lie upon 
which that was built will in due season exact its retribution also from 
us, for the laws of God fail not. 

Who stands more responsible before God and man for the injustice 
in Europe than this nation? We made possible the victory, we pledged 
our word to Germany before the world that if she changed her govern- 
ment she should be dealt with in justice and even in kindness. We in- 
vited her to capitulate on the basis of the fourteen points and she did 
it. Now the principles that we proclaimed have become a byword and 
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our promises lie broken about the pathway of the world. For that 
injustice which has been built upon the lie that Germany was solely 
responsible for the war, we are in the last analysis mainly responsible. 
As long as it remains uncorrected, we stand faithless and forsworn be- 
tore the bar of history. This is our part in the moral tragedy of 
Europe, this is our share in its sickness, that it is in our blood and 
we know it not. 


If we knew it and had the manhood to cast it out we might in- 
deed fulfill the dream that now is a bitter remembrance and bring help 
and healing to Europe. There is none other to do it. While the 
best publicists of England freely acknowledge the lie that is poisoning 
the life of Europe and see clearly its fatal consequences, yet not even 
a labor government dare go on talking about a revision of the treaty. 
No government in Europe has power to undo the lie. They are all 
caught in the terrible retribution of their past acts. Soon it may be 
too late for us to change the course of events. With every bond that 
piles up the mortgage which our investors hold on Europe the possi- 
bility of this nation moving to influence the revision of the treaty 
becomes less. 


Who is there among us that can speak? Who is responsible for 
the cure of souls? Is it possible that the American pulpit has the 
opportunity to release Europe from the bondage of the lie that is 
working for its destruction? It is the function of the men who preach | 
to show to the people the way of moral health. To this were they 
called. For this were they chosen. Upon many of them now rests 
a heavy sense of responsibility because the war they helped to win 
has not brought justice and peace. Here lies the way of atonement, 
here is the most practical thing that can be done to avert another 
war in Europe. If they will speak, continuously and unitedly, they 
can compel publicity and discussion enough to educate this nation in 
the facts concerning the joint responsibility for the war that have been 
brought to light since the treaty was signed, they can make our people 
familiar with the impossibility as well as the inequity of maintaining 
the alien occupation of territories that has been established by the 
settlement. If on the, basis of the recognition of the lie and its con- 
sequences they can get this country to repent of its inaction and to 
demand the revision of the treaty of Versailles, they can start the 
cure of Europe’s moral sickness.—Christian Century. 


(When ordering books, please mention this Magazine.) 
Norz—Reviews, when not signed, are by the Editor. 


The Faith of Modernism, by Shailer Mathews. The Macmillan 
Company, New York, 1924. 192 pages. 


In this book Shailer Mathews, the Dean of the Divinity School of 
the University of Chicago, interprets for us the nature and faith of 
Modernism. He is himself one of the leaders of the movement, so that 
his utterances may be regarded as more or less authoritative. 


Modernism is the application of the critical methods of science to 
the Bible, the Christian religion and its creeds. Mathews has great 
faith in science. He says: “Its going forth is like that of the sun and 
there is no hiding from the heat thereof.” Yet, according to him, Mod- 
ernism is not the same as Rationalism or even religious liberalism, for 
these two schools of thought make religion too much a matter of the 
intellect while Modernism demands Christian attitudes. The Modern- 
ist approaches the Bible and Christianity with the historical view- 
point. He is a believer in Evolution and applies its principle to the 
original records of our religion and to its successive creeds. 


The Bible is the record of a progressive revelation of God, but is 
not that revelation itself (p. 49). That is, the divine revelation given 
to its holy men naturally passed through their own individuality and 
took from these its color and its imperfect form. In the Old Testament 
this process can be noticed very plainly. The writer’s ideas concern- 
ing God gradually move up to those of the great prophets. The priestly 
elements, emphasizing an elaborate ceremonial of sacrifices, are supple- 
mented by those of Isaiah and Jeremiah, who demand obedience, not 
the blood of animals. And even in the New Testament we cannot 
get along without emphasizing critical methods, in order to separate 
the original teachings of Jesus about himself from the metaphysical re- 
flections of a later generation. Even the Synoptics contain doubtful 
matter, such as the infancy stories about Jesus (virgin birth and Christ- 
mas story). John, with his Logos idea, is evidently writing under Phil- 
onian influences. According to the original sources Christ is the inter- 
preter of the God of love, the Father. He lives with him in unbroken 
communion, and so is able to live a perfect human life of faith in 
God and good will to man. He is the Saviour because in him we get 
into fellowship with the God of salvation. He does not save though 
by his death, but he died because he saved, i. e., because it was neces- 
sary for him to show the divine sympathy with human suffering and 
struggle. His death is not an atoning sacrifice of a substitutionary 
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character, but the death of one who gave himself completely to his 
cause and humanity. That Jesus rose again from the dead, the writer 
maintains, yet a real physical resurrection of the body he finds it hard 
to believe in. The deity of Christ is the revealed presence of God in 
him (p. 138). 

The miraculous element in Jesus’ life, and in the Bible in general, 
is to be accounted for in large measure by the popular beliefs of the 
time. For us the miracles have little value, we see better evidence for 
God’s presence in the continuity of nature’s laws than in their suspen- 
sion. 

The Bible came in time to be the fixed book of Christianity and 
was invested with absolute authority. This was done by Synods, the 
parties having a majority of votes deciding the issue. It is true that 
the history of the Bible has largely justified the action of the Synods; 
still to make the letter of the Bible the court of last appeal in all mat- 
ters of faith and life, may work much mischief. Christ is greater than 
the Bible, and the spirit will enable the church to find out in every 
case and every age what the will of God and the mind of Christ is. 


The author devotes a great deal of attention to the creeds of Chris- 
tendom. He comes to the conclusion that we cannot be bound by their 
letter, that even if we keep the “pattern”, we read new meaning into 
the words. We today should be primarily concerned with Christian 
activity, not with Christian orthodoxy (p. 82). We should cultivate 
Christian attitudes and convictions rather than go heresy-hunting. He 
proposes himself a tentative creed for Modernism, which, however, de- 
cidedly lacks orderly arrangement and desirable brevity (it fills a whole 
page of small type). He finds that the old creeds have too much of 
dogmatic content and none of moral. 

The whole book is an expression of the conviction that our present 
scientific, social, highly organized society cannot be reached, much less 
saved, by the outworn confessions, standards and watchwords of past 
ages; that a man cannot accept the findings of science and use its 
methods six days a week and reject them on Sunday; that it is more 
necessary for the churches to get ready for action and cooperate with 
one another in saving society than to keep the denominational barriers 
up. Not that Mathews does not care for his church. He speaks a 
great deal about growp loyalty. He realizes very well that the Modern- 
ist alone could never build nor hold together a church, just as little 
as he will ever construct a theology accepted by all of his kind (p. 179). 
However, he thinks what the world needs is Christian ethics, not dog- 
matics; the spirit of Christ, not metaphysics about him. 

We agree with him on the necessity of Christian attitudes and con- 
victions; agree that society must be saved, not only individuals; that 
our present age is practical, not speculative; that our approach must 
give heed to the fact that we are living in the 20th, not the 16th, the — 
4th or the first century after Christ. 

Yet to say that human nature is not corrupt, only atavistic (bur- 
dened with ancestral tendencies); that Christ is the natural son of 
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Joseph; that Christ’s death constitutes no objective atonement; that 
‘scientific methods will tell us what we are to think and believe about 
him—and a number of other things—we can’t accept. It is true that 
man—or society—is not saved by theology or metaphysics, but by 
faith. But it is also true that it is by no means immaterial what kind 
of a faith a man—or societyhas. 


Mathews does-not want to be called a religious liberal. Neverthe- 
less there is not a particle of difference between the two. Like them 
he contends for the toleration of all kinds of theological belief among 
pastors, for the equal right of all “Richtungen” in the church. We cer- 
tainly do not want to be narrow, but the fact that Mathews himself 
admits that Modernism can never create a common theology or keep 
alive a church, shows that its negations are stronger than its affirma- 
tions, and that the church permeated by Modernism would probably 
soon disintegrate from the lack of cohesive principles and the vague- 
ness of its Christology. Dogmatism has been the mother of much 
strife in the church, but it seems the church can better stand being 
dogmatic than being problematical. Modernism, says Mathews, is the 
progressive element in the church making for change; Conservatism, 
on the other hand, wants to keep things as they are. So Modernism 
keeps us on the ‘qui vive’; but without the Conservatives we would 
soon be like the Cuban army, having a multitude of generals, and no 
soldiers. ; 


The Spirit in the New Testament, by Ernst F. Scott, Profes- 
sor of New Testament Criticism in Union Theological Seminary, New 
York. Hodder and Staughton, London, 1923. 256 pages. 


The doctrine of the Spirit has received considerable attention of 
late, the book by Kuyper, the former Dutch prime minister, on the 
subject being the most exhaustive, we believe. The volume before us, 
while also very thorough and taking into consideration every passage 
in the-New Testament that has reference to the Spirit, is of a very cri- 
tical nature. The attempt is made throughout to explain the concep- 
tions of the spirit employed by the New Testament writers from the 
thought world of the Jewish and pagan environment of the time. Thus 
we are never quite sure whether their ideas were true or not, and 
when the book comes to a close the Spirit does not seem to hold for us 
that vital position it is supposed to occupy. Much less does it put us in 
a Pentecostal mood where we are inclined to pray: “O Holy Spirit, 
enter in....” This may be expecting more than the legitimate re- 
sult of a book of scientific research, but the subject matter would seem 
to somewhat justify such hopes. 

We find, so the writer begins his historical survey of the spirit 
idea in the Bible, in the Old Testament a primitive conception of the 
spirit according to which it is the power behind abnormal actions of 
man. It comes on rare ocacsions, to exceptional men, yet to a certain 
extent it raises them constantly to a higher plane (Gideon, Samson, 
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etc.). It is the spirit of God although sometimes it accomplishes evil 
as well as good. Men are put into an extatic state when under the: 
influence of the spirit. 

To the great prophets God is a God of righteousness, and his spirit 
is active in bringing about a moral order. He comes to be linked to- 


. gether with Israel as a nation. His highést representative is the Mes- 


siah, in Isaiah II the suffering Servant. He brings to pass a regenera- 
tion of Israel (Isaiah, Ezekiel, Joel). 

In the Wisdom literature God’s spirit in the whole of nature is 
emphasized, e. g., its omnipresence (p. 139); also that-by his spirit God 
comes nigh to us. Sin is bad because it breaks that fellowship. 


THE NEw TESTAMENT 

In the Synoptic gospels Jesus received the spirit at baptism. The 
whole gospel of Luke is dominated by this idea. In Mark also Christ 
receives the spirit, once for all, not like the Old Testament prophet, 
although at certain times the spirit’s action is more definitely felt. The 
spirit comes upon Jesus because he is the Messiah. According to the 
writer, Jesus was originally declared the Messiah by his resurrection, 
but the later belief of the church pushed this back to his baptism, and 
finally to his birth and conception. Jesus was not born of dual paren- 
tage, human and divine (“conceived by the Holy Ghost’), he was a 
new creation (but of two human parents) (p. 68). Jesus himself men- 
tions the Holy Spirit but seldom, and most of these references are ac- 
cording to the author, disputed (!) So especially Luke 11:13 “the 
father will give the holy spirit” (Mark has “good gifts’ instead). 
“The idea of the Holy Spirit was not congenial to Jesus’ mind; he was 
unconscious of the spirit’s presence. His fellowship with the Father 
was immediate, he needed no intermediary.” 

If Jesus himself hardly ever refers to the Spirit how can we ex- 
plain the vital place he—the Spirit—has in the early church? For that 
he has such a place is evident from the book of Acts as well as from 
the teaching of Paul and John, who, although all the Spirit’s actions 
are also ascribed to the invisible Christ, cling so tenaciously to the 
belief in the Spirit (p. 84). Is the dominance of the Spirit idea due 
to the influence of the pagan world and the ecstatic element of heathen 
religions? No, this cannot be so, all evidence is against it. Or did 
it come from the reflections on Old Testament prophecies? No, it was 
original. According to Scott among the early Christians, under power- 
ful emotional excitement, the phenomenon of glossolalia (speaking with 
tongues) burst into life. This was not a speaking in foreign languages, 
as Luke puts it (he “allows his imagination to play on the story of 
Pentecost”, p. 96), but as seen from Paul’s letter to the Corinthians 
(1 Cor, chap. 12 and 14), a series of arbitrary sounds only resembling 
words and requiring interpretation to be intelligible to others. “It is 
more than probable that only glossolalia and kindred phenomena were | 
at first attributed to the Spirit. Later the belief grew up that the 
Spirit must be operative in all that belonged to Christian worship and 
enterprise” (p. 108). 
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This view of the author is doubtless a gross overstatement. Glosso- 
lalia is mentioned on Pentecost and later, and we know that at least in 
Corinth too much was made of it, but what caused the thousands on 
Pentecost to repent and believe was Peter’s spirit-filled testimony of the 
resurrection of Christ, not the speaking with tongues. So it had been 
gredicted by Christ (Acts I: “the spirit shall come upon you and you 
shall be my witnesses”). There were signs and wonders in the early 
church and no doubt they helped. But the Spirit’s power in speech 
and life of the Christians was the decisive thing. Because of that the 
Spirit idea was dominant in primitive Christianity, not because of the 
mere accessories, sporadic as they were any way and soon to vanish en- 
tirely. Follow the Christian misSionaries through the book of Acts 
and you will see that the Spirit was in their regenerating word and 
regenerated life, and not in glossolalia or even their power to heal. 
Scott himself says that, even before Paul, the conviction had taken root 
that all Christian activities, not merely the charismata proper, were 
due to the higher power now working in the church. We are never 
clear, however, with him whether these convictions were grounded in 
divine facts or not. ‘x 

The apostle Pawl made important contributions to the doctrine of 
the Spirit. He sees in it the power changing human nature (Scott ob- 
serves in this the influence of Greek mysticism). With Paul the anti- 
thesis of the flesh and the spirit has a fundamental significance. The 
“flesh”, in the Old Testament, a synonym for weakness, stands with 
Paul for sin. It is not inherently sinful (p. 134), yet, in its present 
state, it is corrupted by sin. The influence of heathen ideas (Plato- 
nism; the body is the tomb of the soul) is here also pointed out. “Paul 
never succeeded in unifying the idea of the flesh as the earthly frame- 
work and as the principle of evil’ (p. 139). The Spirit is the divine 
energy subduing the fleshly principle. He gives new life, not only 
a moral change but a change of nature. 

Scott’s claim that in teaching the resurrection of the body also 
Paul could not entirely free himself from the Greek idea that the body 
is the seat of evil and therefore perishable (‘‘flesh and blood cannot 
inherit the Kingdom”, 1 Cor. 15: 50). We differ from him again. Paul 
certainly teaches the resurrection of the body, but it is a spiritual 
body, and even Paul could not have a clear conception of what that 
implied. 

The spirit is received in baptism but faith makes baptism effective. 


The spirit gives a higher knowledge (gnosis). He reveals the 
deeper purport of Christ’s teachings (e. g., the atonement and pre-exist- 
ence). Because Paul had the spirit he needed not refer to the words 
spoken by Christ in the flesh (Paul quotes hardly any words of Jesus 
and few facts of his life). The spirit unveils the hidden mysteries 
(theosophy and apocalyptic vision, 1 Cor. 2: 11 (p. 174-176). 

At one time Paul. says the Lord (Jesus) is the spirit. He does not 
identify the two but he can’t keep them separate. The presence of the 
glorified Christ, the Christ in us, fulfills for him the function of the 
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spirit, and so ,in spite of the fact that Paul has so much to say about 


the spirit, Scott comes to the conclusion that Paul’s gospel has no real 
place for the spirit (p. 184). For him the spirit. is not a personality but 
a power. 

The author of the gospel according to John is to Scott a Christian 
of the second or third generation. He adopts the Logos idea ta 
strengthen the gospel’s appeal to the heathen world. The Logos takes 
the place of the spirit (creates the world, this is elsewhere ascribed 
to spirit). The Spirit had really no place in John’s gospel but he gives 
him one by merging him in Christ. With John the spirit is the re- 
vealer of truth (while with Paul the source of new life). The spirit, 
enfolds, continues, perpetuates the work of Christ. 


To the Christian the spirit is a “paraclete’” (a comforter, John 
14-16). 

The author claims. that with John the spirit is not inwardly re- 
lated to the Christian message (and yet Christ says: “He will glorify 
me; he will take it of mine; I have yet many things to tell you.... 
but the spirit will teach you all things cee 


The book renders us a service by tracing for us the historical 
development of the spirit idea and by bringing into life the different 
conceptions of the biblical writers. 

With many things we don’t agree. The industry and carefulness 
of research we commend; but as we come to the end we are at sea 
as to the reality of the Spirit and the reliability of the biblical teaching 
on the subject. The author believes in the spirit, he says, but we 
must in the future see the spirit everywhere, not only in the Bible 
but in many another book; in the heathen world as in the Christian, 
in every good and wise man, etc. Well and good, but nowhere do we 
get so close to him as in the New Testament. The writer has not 
strengthened our faith in the Bible’s teachings of the spirit; rather 
has he made it all hazy, human, hedged about by the limitations of 
individual opinion and changing thought currents. Read Kuyper’s book 
after this to find your bearings again and you will get a stronger hold 
once more on a power and a reality you cannot get along without. 


Religion and the Mind of Today, by Joseph A. Leighton, Pro- 
fessor of Philosophy in Ohio State bow ga D. Appleton and Co., 
New York, 1924. 372 pages. 


The author has no desire to take part. in the acrimonious theologi- 
cal controversies of the moment, but to those who are in doubt and 
are seeking their way “with open mind and thoughtful candor through 
the cultural and spiritual confusions of the’ present time,” he seeks to 
offer a view of the Christian religion reconstructed in accordance with 
the demands of modern science. 


_ He is convinced that such a reconstruction is necessary. The edu- 
cated man of today must break with the traditionalism of the past in 
many respects. The sciences of biology, psychology and sociology com- 
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pel him to discard the cosmologies, anthropologies, theologies and 
Christologies of unscientific ages. We are not interested in métaphysi- 
cal subtleties, such as engaged the minds of men 1500 or more years 
ago. The problem of Christianity today is not whether there were two 
natures and wills in Christ or only one. The civilization of our time 
is determined by modern science, the industrial revolution and popu- 
lar or democratic education, and the question is whether the Chris- 
tian religion can help solve the tasks of this age. Our problem is to 
humanize and spiritualize the complex industrial, scientific and esthetic 
interests of the contemporary world. Here will be the “acid test” for 
Christianity as far as our generation is concerned. We cannot live 
in the romantic shadows of medieval twilight, nor even in the apostolic 
dawn, glorious though it were.. We must dedicate ourselves in single- 
mindedness to the great vocation of making the mind of Christ pre- 
vail in the family, the community, in industry, in education, in politics 
and in the international order. 

The leading thought in the religion of Jesus was the kingdom of 
God, which is the eternal common-wealth of spiritual persons living 
in fellowship, in cooperation or active love one with another. This in 
his message to this time as to all times. The characteristics demanded 
of the members of the kingdom are lofty, even austere. What the mod- 
ern man misses in the program of Jesus is his apparent indifference to 
all interests of worldly culture. There is an ascetic element in Christ’s 
religion, or, at least, in that of his early church that is unpalatable to 
the modern man. The modern’s guiding principle is the unfolding and 
perfection of all immanent human powers. In the gospel there strikes 
us much oftener the tone of repression or even suppression than that 
of expression of human aspirations. This is generally explained by 
the expectation of the speedy end of the world. Did Jesus share that 
belief? According to the writer he did not. The words on his lips 
that seem to suggest it were put there by his disciples, who cherished 
Jewish apocalyptic hopes. 

The heart of the gospel of Jesus is the emphasis on the supreme 
value of the soul life. This life is developed by love, loyalty and self- 
sacrificing courage. The great sin is selfishness. Jesus is the supreme 
revealer of the character of God. God is Creative, Self-imparting, Self- 
spending Love. The very essence of Divine Perfection consists in eter- 
nally creating, sustaining and revealing Himself in the imperfect. 
God’s Infinitude is not to live an isolated and transcendent life; it is 
to live in and through the finite. 

Has the religion the same validity today as it had for people of 
cruder ages? Materialism is an absolutely impossible world view for 
the man who understands his own nature. It may boastfully speak 
of the achievements of this age of science, but even there it should 
learn to be modest when calling to mind the contributions of little 
Greece in permanent human values. 

The idea of God is necessary not only because of the needs of the 
human soul, its undying thirst for communion with perfection; not 
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only because the crown and completion of a moral humanism is attain- 
able only through the faith and firm resolve which anchors the spirit 
of man in the superhuman world of the Kingdom of God. We need 
God also for a satisfactory world view. ‘Science, indeed, has no use 
for the conception of a First Cause, existing antecedently to the creation 
of the natural cosmos and continuing to exist outside the cosmos which 
he has created.. God is the eternally energizing power or spirit, who. 
by the inherent necessity of his nature as self-expressive and self- 
revelatory, eternally creates and sustains the world of nature.” “God is 
not ‘above’ or ‘beyond’ the temporal world order. He endures through 
it, or rather it endures through Him.” 

Here, no doubt, our readers would raise a protesting finger, and 
in many other places. We only give the substance of what this scien- 
tific reconstructor of the Christian faith lays before us. We leave it for 
our readers to apply their critical powers. He proposes to hold to the 
kernel of the Christian religion. He wants it to solve the stupendous 
tasks of the day. He has faith in its power to do this, but in order 
to help this modern age it must modernize itself. He has also great 
-faith in science, in some respects more faith than we ourselves. 

Yet he has a reverent spirit; he has, besides, a strong ‘grasp on the 
social gospel. Much in the book will stimulate ethical earnestness and 
scientific interest in the reader. 


The Bridge Builders, by Rich. Braunstein. The Abingdon Press, 
1924. 153 pages. $1.00 net. 


This little book of sermons we mentioned some time ago briefly, 
but taking it up again we find it so unusual that we must give it a 
second notice. It contains nine sermons, and their peculiar charac- 
teristic is the amazing amount of thought that the author has managed 
to crowd into them. It is not so very often that we say of a writer 
or preacher, he doesn’t use a superfluous word. But Mr. Braunstein 
does better than that. He likes short sentences, but every sentence 
is full of meat, it expresses an often challenging thought in the briefest 
compass, We might almost say, every sentence is an aphorism. For 
that reason we cannot see how an ordinary audience could do justice 
to, and digest, the sermon. To. the reader of the sermon, however, who 
can stop and reread the passage at will, the author’s richness of 
thought and discriminating diction are a perfect delight. 

Read this, for instance. He is speaking of. “Spiritual Hnergy” as 
going forth from the never changing Christ: “Love seeks an outlet. 
It wants to take the high road of service. It wants to travel the con- 
tinents. God has been broadcasting for many centuries. There is 


nothing so wonderful in radio when we think of this. To listen in 


and catch vibrations from a distant city, a song or story, may be some- 
thing unique. But it is not strange to those who have caught the 
wireless of love and peace from the throne. Love breaks through all 
retaining walls. It spills itself with prodigality over the face of the 
globe. It pours out its treasure and anoints the hemispheres with the 
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oil of its affection. Neither can the richness of the grace of God be 
hhoarded by one person. We are discussing a philanthropy, not a mon- 
opoly. Our theme is benevolence, not a safe-deposit box. Real Chris- 
tians do not corner their blessings. Real Christians bless their corners.” 

Get Braunstein’s book and you'll read a-richer sermon than you 
have preached in many a year, perhaps. 


Chrijtoph Blumbardt. Predigten und Andachten aus den Yahren 
1896. Rotapfelverlag, Erlenbach, Biri und Leipzig. 1925. 595 GS. 

Su Zeiten de8 Zujammenbrucdhs jdaut man fic) nad den Propheten 
Gottes um. Cine foldhe prophetijde Perfonlichfeit toar nach der Unfidht des 
Herausgebers und vieler andrer der i. J. 1919 heimgegangene Chrift. Blame 
fardt. Cr war der Sohn des beriihmten: Joh. Chriftoph Blhumbhardt von 
Bad Boll (bet Mottlingen in Wiirttemberq), feit 1869 Mitarbeiter, fett 
1880 Fortfihrer des vaterlichen Werkes. Finfgiq Jahre lang ift er, durd 
tiefqreifende innere Crfahrungen ausgerititet, fiir Taufende ein Mann der 
Kraft und deS Gegens getvefen. Bn den achtgiger Gahren (he8 vorigen 
Sahrh.) wurde er mfolge innerer und auperer Crlebniffe in etne geiftlice 
Gabhrung Hineingetrieben, twelche jich ihnt im die Lofung zufammenfafte: 
Gterbet, fo wird Yejus leben! Dies Wort ijt das Titelwort diejes VBandes 
und gibt den tiefjten Qnbhalt der in demjelben enthaltenen WAndachten twieder. 
Wer alles Cigene, alles ,Fletjdh” in Zeju Tod gibt, wird auch feiner Wufz 
erjtehung teilbafttq tmerden. Sejus wird jetne Giegerfraft in dem Leben 
eines folchen ertweijen. 

Die Predigten und Undachten geichnen jich in nichts durch oratorijdhen 
Sehmuc oder Homiletifdhe Kunft aus. Sie flieRen alle natirlid) und fajt 
ohne jealiche Borberettunq aus dem inneren Crleben fervor (fie tourden 
bon 2Bubdrern nachgejchrieben). Ohne Bmetfel wirfte beim Birhdren die 
geiftacfalbte Yerjonlichfeit Bl. nut. Weim Lefen der gedrucdten Beug- 
nijje fann man jich eines Gefubls der Enttaufehing nicht ertoehren. Bet 
aller reichen Erfahrung tit doch der Kreis der Gedanfen eng umfchrantt. 
Nach unjrer Meinung twitrde der Verlag gut tun, nur eine Auswahl von 
Predigten aus den verjchiedenen Perioden bon Bl.s Leben herausgugeben, 
nicht aber fiinf dicfleibige Bande in WUusficht gu jtellen. 

Blumbardt, obtoohl alles Gefteniwefen jtreng metdend, ging doch gan3- 
lich feine cignen Wege. Am Streit der Konfefjtonen nimmt er fein Juz 
terefie. Die Kirhe als Wnftalt tft ihm Gegenjtand der Nritif. Won 1900 
—1906 twar er, dem die Kirche zu viel Welt, au viel Fletjch hatte, Vertreter 
der Gozialdemofratie im Wiirttembergtjdhen Parlament, alfo der Barter, 
welde das Materielle (das Oefonomijche) gur eigentlichen Triebfraft der 
Gefchichte macht. Wie er, der fein Verhaltnis zur Kirche finden fonnte, mit F 
den Gogzialiften ausfonimen fonnte, ijt eine nicht leicht gu beantiwortende 
Frage. Bivar hat eS feit je chrijtlide Sogialiften geqeben, aber e3 waren 
nicht foldje, deren Theologie fich hatte gufammenfaijen fonnen in dent Wort: 
Gterbet, jo wird Sefus leben! : 

Wer iiber die beiden Vlumbardts nabheres twitjen twill, fmdet e3 in dem 
Buh von Cug. Sackh: Blumbardt Vater und Sohn. Furche-Verlag — Berz 
lin. 288 G., 6 Me. (geb.). 
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Die Briefe Pauli an dic Theffalonicher. Crftlingsbriefe an cine 
junge Gemeinde, jungen und alten Gemeinden und Gemeinfdhaften in 60 
Stunden dargeboten von Pajtor PB. Ciirli3, Effen. Vereinsbuchbandlung 
G. BHloff & Co., Neumiinfter in Holftein. 1925. 535 SG, 10 Mark (in 
einen geb.). 

Der Verfaffer widmet fein Buch ,,der Mheinifd- Meftfalifdhen RKirdhe, in 
der jo groge Gemeinjdaften bliihen, mit dem hergliden Wunjd, day Ge- 
meinjdaft und Kirche einanbder dienen modhten.“ Dies zeigt feinen Stand- 


puntt gegeniiber den ,,Gemein{daften,” d. i. den Privatverfammiungen 


ernjter Chriften in der Kirche, an. Er ijt ihnen freundlich gefinnt, im Unz 
terfchied 3. B. pon Maver, der in feinen ,,Meligiojen Vetradhtungen fir das 
moderne Bediirfui3” manden Geitenhieb (Ciirlis fag ,,Luftitreihe“) an 
fte austerlt. 

Die Auslequng ift fir den allgemeinen Bibelfejer beftinimt, doch fie 


benubt auf forgfaltigfte jedDe Wendung de$ Grundtexts, obtvohl die grie» 


hifchen Worte nicht angefiihrt werden. Dabei ijt fie aber nicht weitjchmeifig, 
noch viel weniger trocen. Der Verfajjer verjentt fic) aufs treujte mm den Lert, 
berliert aber nie den engen Zufanmmenheng mit den Vediirfniffen der heuti= 
gen Gemeinde. Geine Wusfiihrungen iiber die ,Cntichlafenen” im 4. Rap. 
deS 1. Briefes und iiber den ,,.Menfden des Verderbens” (Wntichrijt) und 
,da8, tas e3 nod aufhalt” (namltdh twas die volle Cntfaltung des Bofen 
noch aufhalt), find bejonders interejfant. Obiwohl er daran fefthalt, dag 
im Untichrijten bas Bofe feine perfonlicke Spibe findet, und obfwobhl er fich 
iiberhaupt mit dem Bibeltwort feine Freiheiten erlaubt, beiwahrt ihn dow 
feine Reuntnis der Gefchichte der Wuslequng vor Cinfeitigfeiten und eschaz 
talogifden Liebhabercien. 

Die grofe Lange des Werfes fommt 3. T. dabher, dak er viele und aus- 
fiihrliche Wnfithrungen aus Luther, Calvin, den apojtolijhem Vatern, der 
Verleburger Bibel und andern Ouellen bietet. Diefelben, obtwohl plakrauz 
bend, find jebr tvertboll. 

Wer iber die Thejfaloniderbriefe ettoas Wohlfundieries, Praktijdhes und 
wrifehes lefen will, fann wohl faum etivas Bejferes finden als pies Buch. 
Cine folche Verjenfung in den Text twird jedem BVaftor quttun. 


ejus und feine wiffernfehaftlicden Geguer von Bnfpeftor G. Briid. 
Bereinshudfandlung G. Qhloff & Co, 1925. 88 Seiten. 


Sn diejem Vortrag mendet jich der Verfajfer gegen das moderne Chriz 
jtusbild dex jog. iwifjenfchaftlichen Theologie. Gie entfernt aus dem bibliz 
fehen Chrijius alles, was ihe unerflarlich ijt, fpegiell feine Gottheit, feine 
Wunder, die Meffiasioee, die ftellbertretendDe Gnugtuung und bietet ftatt defen 
die Chrijtusivee, das Vild de Menjfdjen, twie er fein foll. Die hHiftorifdje 
Perjonlichfeit Jefu foll dabet mehr oder weniger gleichgiiltig fein, e3 font 
auf dee und Geift an. C3 wird in dem Schriften gegeigt, dak eine foldje 


Muffajfung mit der Schrift fich abjolut nicht vertragt, und dah der gefdicht= 


Tiche Cinflup des Chrijtentums wie die perfinlide aan de8 Glaubigen 
ihre Nichtigkeit untwtderruflich bewweifen. 


ined Bi 
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Die Yuternationale Vereinigung Ernjter Gibelfoffmer (,,Rn- 

ternational Bible Students”) von H. Stallmann, Raftor in Berlin. 2. Xufl. 
Verlag deS Schriftenvereins, Biwidau (Gadfen). 1925. 32 G., 7 Cts. 
(Der Verlag gehort der (uth. Freifirdhe, Ptiffourier. ) 
. Der uns allen befannte ,,Paftor Ruffell” fam im Sabre 1914 zum erjten 
Mal nach Deutfehland, ein Yabr nah der Griindung der ,,Qnternationalen 
Vereinigung.” Cr fand dort giinjtigen Boden, ind nach feinem plobliden 
Zod 1916 tourde das Werk von Richter Rutherford fortgejebt. 1920 follen 
6000 deutfche ,,Gejchmifter” an dem von KR. veranftalteten tebesmahl in 
Varmen tetlgenommen haben (von M. ftammt auch der Vortrag: ,, Millionen 
jebt [ebender Menfden werden niemals jterben”). 

Das Viichlein wendet fich gegen die Srrlehren der Vibelforfder: 1. Die 
Lehre bon der Oreteinigfeit tt eine ,,uwnjinnige Exrfinding.“” 2. Die Seele des 
Menfden ftirbt mit dem Tode de$ Leibes. Fiir die Glaubigen wird diefer 
Tod in einen GSeelenjdhlaf verwwandelt, der gu Ende geht mit dent Rommen 
des Millenniums. 38. Cine ewige Verdammnis gibt es nicht (Holle oder 
Hades = Grab). Alle gegentetligen WAusdriicte find bildlich gu erflaren. 

4. Chriftus tit das erjte und hochite Gefdipf de3 Vater. Die Mtenz 
fcennatur hat er angenommen, um fein menfdjlices Wefen fir uns gum 
Lojegeld gu geben. Beim Tod jtirbt diefe menfchliche Natur. Cine leibliche 
YMhrferjtehung gibt e3 nicht, fondern er erlangt durch die WAuferjtehung feine 
geiftige Natur wieder. 5. Gm Sahre 1914 beginnt das eigentliche Meillenz 
nium. 1925 ftehen die Heiligen de$ Alten TeftamentS auf. 1918 beginnt 
eine groRe Subdenbefehrung. Die Yuden werden in das Land ihrer Vater 
guriidfehren und die Welt beherr{chen. 

Bur BVelehrung iiber den Rujfelismus und gu fetner WUbiwebhr leijtet das 
Schriftchen danfenStwerte Dienite. 
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The following letter is self-explanatory. — Ed. 


Eden Publishing House 


1712-18 Chouteau Avenue 
St. Louis, Mo., May 23/25. 


Rev. H. Kamphausen, )D.D 
Cleveland, ON10; 


Dear, Rev. Kamphausen, 


We have. had a number. of requests that the 
Theol. Magazin: should ‘be Sent out Moi tere. 
as the usual way of wrapping same makes it 
impossibié, to: [ple“them Per futures pina: 


Although we :are very anxious: to pleases our 
readers, and: thereforeuinves tigated tis 
matter, we Pind. certain obstaclesswhich wean 
not be overcome, and it might be well to 
make mention of Same in the Magazin at. some 
convenient. time, .namely—: 


"To ship the Theol. Magazin, as requestea: 
in open envelopes, thus .iksuring asi tac® 
pooklet,.it would be néecéssary-1oOci mpc ine 
each: envedope With. the’ name ot the, publi 
cation. : , 


This, together with the prieesorven= 
velopes, would add considerably-to the 
expense and as the Magazin at present is 
far. from self-sustaining we do; no tereeu 
justified in increasing “the peo RE 
nanelLal Lossis% 


The above is not merely our. own’ tdea, put 
the’ imprint: of ‘such “envelopes is Opti gate” 
according’ to postal Laws 
With Kind  oreetings,, 

Respectfully, 


Lb ey bale 


Circulation Manager, 
EDEN PUBLISHING HOUSE. 


